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Prefatory Note 


By permission of Judge Logan E. Bleckley 
I use his letter of August 30, 1901, as preface 
to this volume of kinship of God and Man, the 
keynote of which is found in chapters II and 
IX, in which I show that Good and Evil 
necessarily grow out of the kinship of God 
and Man, and that the forgiveness of sin is 
possible only through the incarnation of God 
in us bleaching our sin-stained nature white as 
snow. 

I do not attempt to explain the mystery of 
sin; for the present I accept the fact. Most 
people seem to think that evil and sin mean 
the same thing; while sin is not the antithesis 
of good but of holiness. 


ood—evil—innocence. 
Compare 5 ey : : 
P | holiness—sin—righteousness. 


Man takes no part in making good and evil 
and innocence. They are God-ordained—pre- 
established ; but holiness and sin and righteous- 
ness are self-established. Good and evil is the 


God-established spiritual antithesis in the uni- 
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verse; innocence the God-ordained spiritual 
harmony in the universe. And this Godward 
side has its manward side. The man-created 
spiritual antithesis in the universe is holiness 
and sin; righteousness, the self-established 
spiritual harmony in the universe. 


Milledgeville, Georgia, 
September 21, 1901. 


Introduction 


Rev. J. J. LANIER, Milledgeville, Ga. 

DEAR SIR :—I was so forcibly and favorably 
impressed by your sermons, some of them I, 
as part of your congregation, heard you de- 
liver lately in the Parish church at this place, 
and others you kindly read to me privately, 
that I fully intended to write you on the sub- 
ject some days ago, but so absorbed was I in 
my mathematical studies that this intention 
was not promptly executed, and it has stood 
over until the present moment. 

I now beg to express.my hearty apprecia- 
tion of the sermons referred to, each and every 
one of them; and to say that of all the re- 
ligious discourses I ever listened to, they made 
the deepest impression upon me. Iam not theo- 
logian enough to pronounce upon their con- 
formity to scientific theology, but they seemed 
to me to harmonize, certainly in most respects, 
with the principles of common sense and sound 
logic. They appear calculated to afford very 


strong assistance in solving some of the grave 
Vv 
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difficulties that beset the close and candid 
thinker in his speculations on religious topics ; 
and this sort of benefit I count confidently on 
deriving from them. 

Indeed, I have already derived it in some 
measure but not to the extent to which further 
meditation, in the light of these powerful ser- 
mons, may be supposed to conduct as their 
mature fruit. They have been highly useful 
to me, and I doubt not they have been so to 
others and will be to many more. Their wide 
promulgation, both from the pulpit and through 
the press, would, I believe, be a direct personal 
blessing to a great number, and incidentally a 
common blessing to the public at large. 

Allow me to thank you for the service you 
have rendered me, and to register my thanks 
in this letter as a more enduring memorial 
than mere spoken words. 

The opportunity of making your acquaint- 
ance I regard as among the most fortunate of 
my long life. And with sincere and cordial 
good wishes, I am, 

Your friend, 


LoGaN E. BLECKLEY. 
Clarkesville, 


August 30, 1901. 
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Kinship of God and Man 


Kinship the bond uniting God and man. 

Trinity in unity of man and nature reveal the trinity 
in unity of God. 

Since man is trinity in unity of spirit, mind, and 
body, the salvation of man is perfecting these by 
the Incarnation of God, which on account of sin 
is only begun on earth. 

Therefore Christ for us men and for our salvation 
descended from heaven to earth, and from earth 
to hell, and preached His gospel. 

And to save the quick and the dead established His 
church on earth and in hell. 

Revealing that the purpose of eternal punishment is 
for the salvation of all, 

Which is progressively developed on earth and in 
Paradise. 

Until perfection is attained in the resurrection of the 
body. 

Which exalted divine activities is ascension into 
heaven. 


VANITY OF VANITY 


Vanity of vanities, saith the preacher ; allis vanity. And 
because the preacher was wise he still taught the people 
knowledge. — Ecclesiastes, 


I have many things to tell you but ye are not able to bear 
them now ; but when the spirit of truth is come He will 
guide you into all truth.—Christ. 


VANITY OF VANITY 


THE Bible is the record and revelation of 
the whole possible experience of the human 
race, from the time man became a living soul 
in Adam until he became an ascended spirit in 
the man Christ Jesus. Therefore some parts 
of the Bible appeal to us with more power 
than others; and those parts that so appeal to 
us describe the personal soul experience 
through which we are passing. Tell one, who 
is familiar with the Bible as the literature of 
the biology of the soul, those parts which in- 
terest you most, and he can tell you how far 
you have traveled on the journey of life. The 
book of Ecclesiastes records the experience of 
the human soul in “ media res” of life; neither 
the shallowest nor the deepest, the experience 
of the soul disillusioned of the world, in 
order that it may later rise to higher things ; 
the soul in the midst of finding out that God 
never intended this flesh and blood world to 
give us permanent happiness. The book of 
Ecclesiastes records the dark tunnel of doubt 
caused by the pain, misery, and unsatisfactori- 
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ness in general of things earthly, through 
which every open-eyed, earnest soul passes to 
light and life beyond the deserts. It is the 
record of an eternal experience and insight of 
man giving his deliberate judgment that if the 
evolution of life proceeds no further than the 
incarnate stage of flesh and blood, life is van- 
ity of vanities. 

All literature is full of this human experi- 
ence of despair. It is contained in the English- 
Persian poem Omar Khayyam, the Greek 
Tragedies, Shakespeare’s Timon and Hamlet, 
and in Ecclesiastes in Hebrew literature. 
Shakespeare best voices this mood in these 
words : 


‘The whips and scorns of time, 
The oppressor’s wrong, the proud man’s contumely, 
The pangs of despiséd love, the law’s delay, 
The insolence of office, and the spurns 
That patient merit of the unworthy takes, 
When he himself might his quietus make 
With a bare bodkin.’’ 


That one, as a result of long indulgence in 
sensual and vicious living, should find life not 
“worth while to live” is the natural thing to 
be expected, the cause of which can be easily 
seen and explained. But the book of Ecclesi- 
astes does not record the experience of these. 
It records the experience of the just man per- 
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fect in all his ways, yet dying as the brute. 
The experience of the world’s moguls and 
monarchs of thought and deed in conflict with 


‘“The venomed and dark demon grim despair 
Measuring the might of crushing folds 
With high-born souls.’’ 


While passing through this experience the 
author of Ecclesiastes wrote “vanity of vani- 
ties” as the epitaph of human life. The one 
bright spot in his philosophic despair was his 
belief in God, whom he trusted to reveal the 
explanation and make the vindication. 

Why make another attempt to throw any 
light on the eternal problem of “good and 
evil”? Have we any sources of knowledge, 
that this writer did not have, to aid us in solv- 
ing his problem? Has anybody discovered 
any new facts? We have two; the resurrec- 
tion and the doctrine of evolution, of which 
Christ is the supreme author and product. If 
we start with the assumption that mankind 
was created in the world a perfect and finished 
product but now fallen to his low estate; or 
if we leave Christ out of the account in solv- 
ing “good and evil,” I see not how any 
thoughtful person can be other than a con- 
firmed pessimist, and take as his highest philo- 
sophic and religious insight, “vanitas vani- 
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tatis.” But when we recognize that the evolu- 
tion of man is a fact, of which the Bible 
becomes the history in detail, of man begin- 
ning in the dust of the earth, ascending 
through all lower kingdoms of life, coming to 
knowledge of “good and evil” in Adam, and 
progressively growing through all the ages 
until in the man Jesus he attains immortality 
—then we can sing another song. 

The two things that are still open to man 
are these: a blank despair that gives itself up 
to inevitable deterioration; or a new thought 
about the world in which God sometimes 
makes us happy and sometimes very unhappy ; 
in the end always crucifying us. Are we able 
to bear the truth that we can only reach moral 
education and spiritual development through 
pain, misery, and anguish ? 

We can do so only as we keep, in all our be- 
wilderment over the world’s misery and sin, 
that which the writer of the book of Eccle- 
siastes did—the sense and certainty of God. 
If one dwells upon the misery—the always 
certain and inevitable misery of incarnate hu- 
man life—and does not believe in God, he is 
dragged down among the brutes. But if one 
does believe in the necessary misery of human 
life and at the same time believes in God, he 
is carried up to higher notions of God’s gov- 
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ernment, which has higher purposes than 
mere happiness or pain. For belief in God 
must be ultimate good for all. No insight into 
the universe can be true which denies this. 

The pessimist voices an eternal truth which 
we would do well to heed: that life is eter- 
nally painful, and that if we dare stop at any 
point whatsoever it becomes vanity of vanity. 
But we have to find that out by our personal 
experience—that of no one else satisfying us, 
though he rose from the dead. The experi- 
ence of the race has to be reproduced in us and 
become ours from, “My God, My God, why 
hast Thou deserted Me,” to that victorious 
shout, “all things in heaven and earth are 
given unto Me.” 

The pessimist is often nearer the kingdom 
of heaven than the shallow optimist ; and the 
optimist of to-day, if optimist he be in reality, 
is one who is absolutely pessimistic towards 
unregenerated human nature; who through 
our death to that sees our life, and our cruci- 
fixion of that sees our salvation. I am an op- 
timist, because I believe that evolution is a 
fact, that Christ is the explanation and supreme 
illustration of evolution, and that “Christ in 
you is the hope of glory.” 

As Phillips Brooks says: “There is a surface 
sight of life which is bright and enthusiastic. 
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There is a sight of life which is deeper than 
this, which is sad and puzzled. Then there is 
the deepest insight of all, which is again bright 
with a truer light, and enthusiastic again with 
asoberer but a more genuine happiness ; for at 
the cross of Christ the shame and hope of hu- 
mankind joined hands ;” and His resurrection 
is God’s answer to man’s despairing cry— 
“Vanity of vanities; all is vanity, saith the 
preacher.” For whatever pain and _ evil 
there may be in the universe God shares with 
man. For God and man are bound together 
in indissoluble bonds of kinship; and, there- 
fore, the first step in any intelligent discussion 
of “good and evil,” is to understand and ac- 
cept what is involved—and all that is involved 
in the kinship of God and man. And to do 
this is to rewrite all theology in terms of 
biology. 

For as the laws discovered and formulated 
by Newton, Copernicus, and others necessi- 
tated the rewriting of all astronomy, so the 
discoveries of physicists demonstrating that 
matter is a far more wonderful and protean 
thing than we had supposed it to be, have 
made a new definition of matter necessary ; 
and to answer the question “What think ye 
of Christ?” by saying that He is the eternal 
essential and potential universal man in all of 
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us, becoming in the end the actual incarnate 
man in all of us—esse becoming existence in us 
—is to make all things new and aglow with — 
the life of God ; and is to return with a glad- 
some heart to the first and greatest biological 
theologian who ever lived, saying “that which 
was from the beginning, which we have heard, 
which we have seen with our eyes, and our 
hands have handled, of the Word of Life, that 
eternal life which was with the Father and 
was manifested unto us declare we unto you, 
that your joy may be full; for the same works 
that He did we shall do also, and greater be- 
cause He has gone to the Father.” ! 
11 John 1: 1-4; John 14: 12. 


Part. 
Good and Evil 


I 
KINSHIP THE BOND UNITING GOD 
AND MAN 


Call no man your father upon the earth : for one is your 
Father which is in heaven.—Christ. 


Now therefore ye are no more strangers and foreigners, 
but fellow-citizens with the saints, and of the household of 
God.—St. Paul. 


Ye are to take care that this child be brought to the 
Bishop, to be confirmed by him, so soon as he can say the 
creed, the Lord’s Prayer, and the ten commandments, and 
is sufficiently instructed in other parts of the Church-Cate- 
chism set forth for that purpose.— Prayer-book. 


The Bible is the history of the involution of God in man, 
beginning in Adam and ending in the evolution of Jesus 
Christ to the right hand of God in heaven, to an inheritance 
incorruptible and undefiled and that fadeth not away, re- 
served in heaven for you who are kept by the power of God, 
through faith unto salvation ready to be revealed in the last 
time.—Sts. Peter and Paul. 


I 
KINSHIP THE BOND UNITING GOD AND MAN 


I. Tur Cuouron THE HOUSEHOLD oF Gop 


A GREAT many people have the idea that 
the Church, the family, the household of the 
living God, is a sort of exclusive holy club of 
adult religious minded men and women, or- 
ganized something like the Odd Fellows 
and Knights of Pythias; and in the opinion 
of some not half so good, the benefits cer- 
tainly not half so sure. This society was 
organized at a certain time and place by cer- 
tain men, who made the conditions of en- 
trance, the rules by which this society of adult 
men and women are to be governed, and who 
are required to profess that at a certain time 
and place they got religion and became chil- 
dren of God, after which emotional experience 
all they have to do to get into heaven is to lie 
down and die. In this year of grace it ought 
to be needless for one to say that any man 
ever did or can organize the Church of God, or 
make any of its rules and obligations binding 


upon the conduct and consciences of men. 
13 
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What man has made, man can unmake and 
better in the remaking; but the things that 
constitute the Church of God and are binding 
upon the conduct and consciences of men are 
the eternal biological laws of God revealed by 
Him; discovered, loved, and obeyed by man. 
Who ordained that we should not lie, cheat, 
steal, and murder? Here we are at once 
plunged into the midst of the verities of the 
Church of God, for these things become of ob- 
ligation as soon as they awaken a responsive 
echo in our consciences. If then the Church 
is not a voluntary organization arising among 
men, who organized it and when did it begin ? 
The Church of God began the moment He 
created man, it being impossible for God to 
create man without at the same time creating 
His Church. For, as St. Paul says, the Church 
is the household of God, and our Saviour 
founded His teaching and ventured His fortunes 
upon this statement containing the essence of 
His gospel, “Call no man your father upon the 
earth: for one is your Father which is in 
heaven.” So the Church has been in existence 
as long as God has had a child created in His 
own image and likeness, for the Church is the 
family of God. When God our heavenly 
Father made our bodies out of blessed mother 
earth and breathed His own spirit into us and 


The King’s Library 
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we became living souls, then God’s family 
began on earth and has been going on ever 
since, but became more and more perfect as 
the race grew in stature, wisdom, and favor 
with God, until in the fulness of time this 
ideal family relation was perfected in the man 
Christ Jesus. 


II. Bonp Unitrine Gop AND MAN. 


What is the essence of the family? Is it 
not that which binds the family together? 
Does it not consist in that old expression that 
“blood is thicker than water”? In a word is 
not the essence of the family kunship? And 
does there not grow out of kinship all the 
obligations, responsibilities, and duties of the 
family ? And do not these duties, obligations, 
and responsibilities begin with the creation of 
the family? This essential kinship deeper 
than blood-kinship binds God and man to- 
gether, creating those everlasting relations be- 
tween God and man which constitute the 
Church, the family of God. It is true the 
world had been continually and is continually 
forgetting this, but our Saviour sharply called 
the world back to this eternal and essential 
truth, saying one is our Father God in heaven. 
If we would understand the religion our Sa- 
viour taught the world, we must ever keep 
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clearly in mind that the essence of His “ glad 
tidings” is that the kinship of God and man 
is of so real, deep, and divine a nature that our 
earthly kinship is but a shadow of this; and 
out of this kinship mutual responsibilities and 
obligations grow, beginning on God’s part the 
moment He creates us and on our part at the 
dawn of reason and conscience. Very briefly 
_but as clearly as I can let me explain these 
four things: (1). When do we become children 
of God? (2) God’s responsibility to us. (8) 
Our responsibility to God. (4) The three 
things which sum up the Church of God. 


III. WHEN DO WE BECOME CHILDREN OF 
GoD ? 


Ido not see how any other answer can be 
given than the one our Lord Jesus Christ 
gives to this question, that we are children of 
God the moment we are born. If this is not 
true consider for a moment the consequences, 
which are that we can never in any real sense 
be children of God or He our Father. The 
nearest relation we can have is that He may 
condescend to be our step-father and we may 
decide to become His step-children. And then 
who is our Father and what becomes of the 
religion our Saviour Jesus Christ taught? 
An emotional experience cannot make us 
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children of God; no kind of emotional ex- 
perience can make a man my father unless he 
is my father already. It is true that when I 
realize that the very infinite and eternal God, 
creator of heaven and earth is my Father, it 
ought to produce in me the most genuine and 
profound emotional experience ; but I ought to 
know that this emotional experience does not 
make me achild of God, but this experience 
comes because I am that already ; and because 
I have made up my mind to obey my heavenly 
Father, and by His gracious help try to live 
worthy of His infinite love. For our Saviour 
once and forever has taught us that the tie 
deeper than blood-kinship (for Heisnotonly the 
father of our bodies but our spirits) is the tie 
which binds us to God in so real and divine 
a way that in creating us He begets Himself in 
us. So the Christian religion comes into the 
world proclaiming this perfect and divine mes- 
sage: You have nothing to do and you can do 
nothing to make yourself a child of God, for 
the child never creates itself but is always be- 
gotten of the Father, receiving sonship as a 
free gift. 


IV. Our RESPONSIBILITY TO GoD. 


But if we have nothing to do to make our- 
selves children of God, we have a great deal to 
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do not to become children of the devil; and 
by becoming children of the devil I mean chil- 
dren of sin. For to preserve that fair and 
beautiful sonship of God in which we are 
created will more than tax all our powers, and 
without that help which can only come from 
God in answer to prayer, our lives will end in 
failure. Because I have said that in birth we 
are children of God, and in the deepest sense 
we can do nothing to make our childhood or 
one hair of our head white or black, I would 
not have you misunderstand me to mean that 
we are going to be saved anyhow because we 
are children of God; on the contrary, before 
that sonship in which we are created will 
amount to anything, the Church of God has 
much to do for us, and we have much to do 
for ourselves. Because the son is son of the 
king, much is required of him, much is ex- 
pected of him, and he has much to do. 

As the little helpless baby lies in its moth- 
er’s arms, it is as much her child as it ever 
can be, and she as much its mother as she 
ever can be. God never puts into us anything 
more than He puts into us in birth, for in that 
act all heaven and earth is wrapped up in the 
child. From this time on and forever it will 
be but development and education of the child 
until the spiritual man rises up in him in all 
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the glory of his resurrection into the express 
image of God his heavenly Father. In the 
Bible we are called children of God in three 
senses—(1) We are children by creation; (2) 
Children of God by regeneration; (8) We are 
children of God by the Resurrection, which is 
completed in us when our repentance and 
conversion have wrought out unto perfect 
fruition the fulness of the stature of Christ 
Jesus in us. 

But if in one sense it is birth that makes our 
sonship unto God, there is another and very 
real sense in which the Church makes our son- 
ship unto God, and we make ourselves children 
of God. Suppose a mother has twins, and she 
keeps one with her and rears it at home, and 
sends the other to be reared among the Zulus 
of South Africa. The one she sends among 
the Zulus she will make a savage, while the 
one she keeps at home she will make grow up 
in her image and likeness. She will have made 
it an American child, and if she is a Christian 
woman she will make it grow into Christian 
consciousness. In the place of the mother 
substitute the Church and you will have the 
parallel complete. Because the child is the 
mother’s own child, blood of her blood and 
flesh of her flesh, she makes and keeps it a 
member of her own household in order that it 
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may be baptized into her spirit and grow up 
into her likeness. So because we are children 
of God from birth we are made members of 
the household of God as soon as we are born, 
in order that when we shall have come to years 
of discretion, we will be both an American and 
a Christian child. 

So far we have taken no part in our own 
development except to eat and grow ; but from 
this time on, and ever after our Christian in- 
stincts have been developed for us by the 
Christian Church into Christian conscience; 
and we know that God is our Father—in a 
word, become conscious of our divine kinship ; 
from this time on we will have to make our- 
selves children of God by fighting our battles 
in our souls with the world, the flesh, and the 
devil. God is ready to help us, and the grace 
that comes through fellowship in His Church is 
at our disposal, but it is our battle now, it is 
our fight; henceforth it will be sink or swim, 
live or die, survive or perish. So far we have 
done nothing, everything has been done for 
us to make our sonship; but forever after we 
have been brought to the age of accounta- 
bility, if that sonship of God in which we are 
created, and which the Church has trained and 
nurtured, is to amount to anything, it must be 
by our loyally taking our place in the family 
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of God and battling for righteousness in this 
world in which God has created us. 


V. Gop’s RESPONSIBILITY To Us. 


By starting and adhering to the fundamental 
truth revealed by Christ, that the tie binding 
us to God is that of kinship, we see why chil- 
dren have always been made members of the 
Church, the family of God. It is a queer idea 
of a family that has no children in it. A 
family without a child is a desolate thing, and 
where are we going to rear and train children 
if not ina family? And what is a family for 
if not to rear and train children? Because the 
Church is the family of God, and all children 
are God’s children, there is no other place for 
the child but in God’s house, in order that the 
child may grow up in the knowledge and love 
of God, his heavenly Father. It is the duty of 
a father to prepare a home for his child, pro- 
tect it, train it, nurture it, which if he can do 
and fails to do, surely makes him unworthy to 
be a father. 

At the present time we are hearing a good 
deal about the peculiarity and central idea of 
the Chinese religion, which is ancestor worship. 
While ancestor worship is one half of the truth 
of religion, it was about all there was of the 
older conception of religion. It was some- 
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thing that bound only one way. It was their 
idea that the child was under all the obliga- 
tions to the father, and the father under no 
obligations to the child. The older theologies 
of the world taught that God was an irre- 
sponsible despot, and could do as He pleased 
with man, and under no responsibilities to 
man. Christianity completes this one-sided 
idea of religion, and dwells upon the obliga- 
tions of the father to the child as well as the 
obligations of the child to the father. Chris- 
tianity emphasizes the rights of the child. 
For we ought to remember more frequently 
than we do that no child can take any part in 
bringing itself into existence; no child ever 
asked to be born; that without its will or 
consent life is forced on the child. This places 
the father under never ending obligations, 
unending duties, and never dying responsibil- 
ities to the child. .God has no right to create 
us for His glory unless for our glory as well; 
for if man is under obligations binding to God, 
God is under obligations still more binding to 
man—as much so as His power, wisdom, and 
goodness exceeds that of man. 

And is not this the kind of religion Chris- 
tianity has been proclaiming from the house- 
tops ever since it has been in the world? Is 
not this the whole long story of the age-long 
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revelation of God contained in the Old and New 
Testaments? God loving us while as yet we 
did not love Him, sending His rain upon the 
just and unjust alike, giving us from day to 
day our daily bread, forgiving us our sins 
seventy times seven, seeking, finding, and 
saving us when lost. While Himself sinless 
sharing with man his shame and degradation, 
so that “if I go down to hell thou art there 
also.” Is not this the revelation of God con- 
tained in the Bible, and do you wonder at the 
omnipotent power that book has over the 
empire of human souls, why the Christian 
asserts that it contains the perfect and final 
revelation of -God and man, and the only 
eternal religion there can be or ever has been 
inthe world? God does not repudiate His re- 
sponsibilities to us, but shoulders them, loyal 
to His tie of kinship to us, and does not say go, 
but follow Me. Is not Jehovah Sabaoth a 
man of war more marred than the sons of 
men? He that is greatest of all, is he not the 
servant of all? Here you have growing out 
of the kinship of God and man all the ele- 
ments of the eternal tragedy of “good and 
evil” in the universe; but, as we shall see, 
good in the end finally but ‘tragically winning 
the victory. 
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VI. Tue THREE THINGS WHIcH CoNsTI- 
TUTE THE CHURCH. 

The family is the unit on earth and in 
heaven; and worship, which is love, based on 
the fact of kinship, is all there is of relig- 
ion; which is ancestor-worship, child-wor- 
ship, brother-worship. Religion is that which 
binds the universe together all the way round 
in every direction. The creed of Christendom 
therefore is and ought to be but a short and 
condensed summary of this tie of kinship which 
binds us to God; who is our Father Almighty, 
Creator of all things visible and invisible, 
Holy Catholic Church family of God, forgive- 
ness of sins, communion of saints, life everlast- 
ing—binding the family of God in one in- 
dissoluble whole. But every family must have 
its system of morals and code of conduct. If 
the tie of kinship makes the family of God, 
what only code of conduct can continue to 
bind it together? Evidently nothing less 
than perfect love, given under ten articles and 
specifications, the whole duty of man to his 
God and neighbor. But why hold up to man 
a perfect code of conduct thousands of years 
before he is able to embody it in a life daily 
lived ? Why say unto man “this do and thou 
shalt live,” when man is not going to do it and 
die? Why not lower the standard until it 
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comes within our reach? Because nothing 
less can satisfy the father than that the child 
be as perfect as he is perfect; because man 
can grow only by having something above his 
head which in trying to reach, stretches his 
stature upwards; because nothing less than 
this can satisfy our moral nature created in 
the image of God; because our hearts cry out 
within us that this is the only system of morals 
we can ever love, and the only code of conduct 
we ought to obey. 

But how is one ever to attain the help and 
inspiration to live the Christian life? Those 
who have been most successful in obeying 
these laws written on the two tables of stone 
by the finger of God and in our hearts by the 
spirit of God, those who have won the most 
success in living the Christian life and there- 
fore have the best right to be our guides in 
this matter, tell us this kind can only come 
forth by prayer and fasting. The life of God 
can be lived by the human soul only to the ex- 
tent the human soul is in personal communion 
with God, the living fountain of our life. The 
secret source of the living springs, which flow 
out of the hills is not found by digging beneath 
in the earth, but in the rains which descend 
from heaven; so the secret source of the Chris- 
tian life daily lived flows from communion 


26 KINSHIP OF GOD AND MAN 


with the unseen God, to whom the child is 
taught to pray in this manner—Our Father 
who art in heaven: hallowed be Thy name, 
Thy kingdom come, Thy will be done on earth 
as in heaven. 

The creed of Christendom is a statement of 
the ties of kinship which create and bind the 
family of God together, the ten command- 
ments is the perfect system of morals and code 
of conduct on earth and in heaven, and the 
Lord’s prayer is the bond of personal commun- 
ion of the visible and invisible worlds with the 
infinite Father of us all. Don’t you see how 
sublimely simple religion is ?—Kinship and the 
facts which grow out of kinship. These are 
the mutual obligations, duties, responsibilities, 
relations and interrelations, privileges, and 
friendships of the family of God on earth, in 
Paradise, and in heaven. And he who shapes 
his course by these will never make shipwreck 
on the great high seas of life, but reach in 
safety the haven where he would be. There- 
fore, when the child can say the creed, ten 

‘commandments, Lord’s prayer, and other parts 
of the church catechism set forth for that pur- 
pose, he is to be brought to the bishop to be 
confirmed by him, so that he may continue to 
tread in them all the days of his life. 
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VII. SALvarTion. 


In the conclusion of this chapter permit me 
a few words in reference to the kind of salva- 
tion held up before us by St. Peter in these 
words: “To an inheritance incorruptible and 
undefiled, and that fadeth not away, reserved 
in heaven for you, who are kept by the power 
of God through faith unto salvation ready to 
be revealed in the last tume.” Religionists may 
pass us through an emotional experience, pro- 
nounce us saved, and give us passport into 
heaven upon the sole condition that we lie 
down and die. 

“Why, if the Soul can fling the Dust aside, 
And naked on the Air of Heaven ride, 
Were’t not a Shame—were’t not a Shame for him 
In this Clay Carcase crippled to abide ?”’ 

Our first impulse is to wish God this were 
true, for we are naturally lazy; then our sec- 
ond sober thought tells us that, besides being 
impossible, if salvation were thus easily at- 
tained it would not be worth the having. For 
salvation is nothing less than attaining the 
fulness of the statue of Christ Jesus, and thus 
far only the one man Jesus has won salvation. 
And it is needless to say that there is no other 
way of winning salvation except by holy liv- 
ing, alone possible through personal union 
with God. Our salvation is begun in this 
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world, progressively developed in Hades, until 
perfection is attained in the resurrection. 
Suppose some one were to tell you that in 
six months he could make you a.competent 
teacher, lawyer, or doctor, you would know at 
once that person was either badly deceived or 
a most blatant Charlatan. And yet salvation, 
the most precious thing in all the universe of 
God and hardest to attain, we are told can be 
gotten in one minute. It is true it can be be- 
gun in less than one minute; it can be begun in 
one moment by repentance, and the angels i in 
heaven will sing for joy. But between repent- 
ance and heaven is a long way, as any one 
who has tried to live the Christian life can 
testify ; but by patient continuing in well-do- 
ing it can be attained at last. And in the 
meantime we will get much refreshment to 
our souls by the wayside, if we will cast in 
our lot with the other repentant sinners who 
are working out their salvation with fear and 
trembling. In fact it cannot be attained in 
any other way, for the heavenly life is a social 
life. It cannot be given, but must be won by 
cooperating with God in the great brother- 
hood and family of repentant souls; for salva- 
tion is a family affair, and may be best ex- 
pressed in three words—kinship, love, and 
communion of Father, Son, and Holy Spirit. 


II 


GOOD AND EVIL NECESSARILY GROW 
OUT OF THE KINSHIP OF GOD 
AND MAN 


I am the Lord and none else. I form light and create 
darkness: I make peace and create evil: I the Lord do all 
these things. — Isaiah. 


The whole creation groaneth and travaileth in pain together 
until now. For the creature was made subject to vanity, 
not willingly, but by reason of Him who hath subjected the 
same, in hope ; because the creature itself also shall be de- 
livered from the bondage of corruption into the glorious 
liberty of the Children of God.—S?. Paul. 


II 


GOOD AND EVIL NECESSARILY GROW OUT OF 
THE KINSHIP OF GOD AND MAN 


I. Srrrine In JUDGMENT ON THE LORD. 


I onoE knew a man who came to church 
for a long time, but after a while ceased com- 
ing altogether. One day I asked a person in 
a position to know, what the cause was; and 
he said, “ He is still sitting in judgment on the 
Lord and thinks he can make a better world 
than the Almighty has.” This did not shock 
me in the least but set me to thinking as such 
things usually do. I knew he was a man 
making an honest endeavor to live up to his 
light, and I was glad he had at last traveled 
far enough to reach this mile-stone on the road 
of salvation; for many never get far enough 
to feel the claws, hear the growl, and grap- 
ple in a life and death struggle with “good 
and evil.” I was not afraid for him in 
his conflict, for he was not a man given to 
thoughtless speech and was trying to make the 


world a better place in which to live. These 
31 
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were not the words of an idle irresponsible 
scoffer, but came from one whom I believed to 
be profoundly in earnest; and his words borne 
to me upon the lips of another—“ he thinks he 
can make a better world than the Almighty 
has,” set me to thinking that there was truth 
in his words, however much error there might 
be mixed up with it: for by the bitterness of 
his experience and the sorrows of his heart, 
God was creating in him the compassionate 
heart, and knitting him into fellowship with 
his human and divine kin ; and unconsciously 
to himself was being led into truest fellowship 
with Him, who to make the world a better 
place in which to live, suffered under Pontius 
Pilate and bore the sorrowful burden of us all. 
The man’s spiritual health was good, for who- 
ever is trying to make this a better world is 
cooperating with the purposes of God, how- 
ever ignorant he may be of it: his feet are in 
the path of light, however dark it may seem. 
“He thinks he can make a better world than 
the Almighty has.” Is not this true in one 
sense, however false it may be in another 
sense? Have we not done it? Is not the 
first command God ever gave to man, “ Re- 
plenish the earth and subdue it”? Is not the 
world replenished and subdued, a better world 
than the jungle filled with poisonous cobras, 
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fever-producing marshes. and man-eating 
tigers ? 


II. BRUTALITY OF THE WORLD. 


“My son, if thou come to serve the Lord pre- 
pare thy soul for temptation.” And here 
arises the first temptation—the brutality of 
the world and the brutality of man, and God 
made them so. In fact the history of the 
world has shown both to be so brutal, that it 
has staggered the faith of man to believe that 
God could have created them. Zoroaster 
solved the mystery satisfactorily for his coun- 
trymen by teaching the existence of two eternal 
gods and their creations in eternal conflict: 
Ormuzd with Ahriman, light with darkness, 
spirit with matter. Christians used to satisfy 
themselves by saying in substance the same 
thing, believing that God created the doves 
and lambs, and the devil the hawks and 
wolves. But happily this has passed, and 
ought to have done so long ago; for during 
the captivity in Babylon, the Jewish faith, be- 
lieving in the one and only eternal God, came 
face to face and in direct conflict with this 
Creed of the Magians teaching the existence 
of two eternal Gods; the one creator of good, 
the other creator of evil. Isaiah, the champion 
of the Jewish faitb, might have denied the ex- 
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istence of evil, saying there is none except that 
born of the delusion of mortal mind; but he 
was too wise and greatly inspired with the 
spirit of eternal truth to commit such folly. 
He looked into the world and saw good and 
evil, and when asked by the teachers of Ma- 
gianism if there was only one eternal God, 
who created evil? His memorable words, 
found in the forty-fifth chapter, sixth and 
seventh verses of Isaiah are as follows :— 
“T am the Lord and there is none else. I 
form light and create darkness; I make peace 
and create evil: I am the Lord that doeth all 
these things.” That sublime venture of faith 
has won, and was never more firmly believed 
than to-day. Whatever kind of a universe we 
have God is the creator of it. Whatever kind 
of a world we have is not only the best posse- 
ble world for us but the best actwal world for 
us. If any change is to be desired, it is in us 
and not in the world. If the world with all 
its evil and brutality were otherwise than it is, 
God’s eternal purpose could not be consum- 
mated, and we would suffer infinite loss. I 
know these are bold assertions but not bolder . 
than the great Isaiah makes, and the great 
apostle St. Paul makes in these words: “for 
all things work together for good to them that 
love the Lord,” j 
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Ill. Tsar ETERNAL PURPOSE OF GoD. 


What is the eternal purpose of God in 
creating the world and us? All else depends 
upon how we answer this question. A great 
many people seem to think that it is the eternal 
purpose of God to keep us eternal babies and 
feed us on sugar plums, and when we die carry 
us to heaven on flowery beds of ease. And 
when we miss the sugar plums, feel the grow- 
ing pains of manhood, and in place of flowery 
beds get rough ones of tough cowhide, we cry 
out against the dispensations of Providence, 

-and sit in judgment on the councils of the 
Almighty. If the world were such a world as 
we would like the Almighty to make for us, 
we would be jelly-fish to the end of time. We 
never would have had any physical, mental, or 
spiritual backbone. Of course the world is 
hard and cruel and brutal, and full of dangers 
of all sorts ; and ought to be so, for in no other 
kind of world can men and women be made 
noble, generous, brave, fearless, and godlike. 
This is the purpose of the eternal in creating 
us; and if one objects to being such a person, 
this is the worst of worlds to bein. For this 
purpose it is the ideal world and will create 
these qualities in us and test them to the 
utmost. It is impossible to create a brave 
man in a world in which there is no danger 
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of one losing his life. A man cannot be brave 
unless he faces danger and overcomes it, noble 
unless he has the opportunity of being mean 
and conquers it, good unless tempted to be 
base and spurns it. Here you have the origin 
of and necessity of good and evil in the world 
—created of no man, devil, or angel, but by the 
eternal God for developing man created in His 
image into the fulness of the stature of Christ 
Jesus, the eternal purpose of God. Is it con- 
ceivable that this purpose of God could be 
accomplished in any world different from 
this? Good and evil are something above and 
beyond the power of man, and something 
God will always take care is present in any 
and all worlds. But when it comes to sim and 
holiness—here is something man cooperates in 
creating. When we become conscious of the 
good and evil in the world and voluntarily 
choose the evil we sn, voluntarily choose the 
good we become holy. And as I am expected 
to say something about the devil I will devote 
one sentence to him and then dismiss him. 
The chief sinner in the universe is the devil 
par excellence, every sinner being more or less 
of a devil, it only being a question of degrees. 
The devil par excellence is not the author of 
evil if we mean by the devil that sinful angel 
called Satan whose fall is recorded in the book 
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of Revelation. That which tempts him tempts 
us. God is the author of evil and does not 
wish us to make any apologies for the fact, 
since He shares with us all the consequences of 
evil in the universe. In the world of nature 
below man there is nor can be good or 
evil except of a physical kind. It is a 
machine world, unpersonal and unmoral, be- 
cause the creature has no control over 
his actions, being the slave of circumstance, 
and the puppet of environment. In man 
the universe of moral good and evil begins 
because the free-will begins; and good and 
evil increase as the will becomes free; 
that is, has power to control action which is the 
limit of the freedom of the will. As knowl- 
edge increases, as power increases, as desire 
increases, moral good and evil increase ; because 
a wider range and sweep are given to the free- 
dom of the will. Therefore the supreme 
temptation takes place in supreme will, which 
is supremely and eternally righteous, because 
supremely and eternally actualizing the good 
and overcoming evil at every point. We talk 
about the supremely good God. This either 
means nothing or infinitely more than we 
scarcely ever put into these words. If God is 
supremely good it is because He supremely 
overcomes evil. Supreme good does not mean 
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the highest apart from other qualifications, but 
the highest maintained eternally by eternal 
effort in overcoming eternal evil. This makes 
God the eternal righteous sinless one. 

It is impossible therefore to create man 
without creating good and evil, which will go 
on increasing as man ascends higher in the 
scale of life. For the moment there is any 
above or below there is good and evil, the 
higher being good, the lower evil. If we 
ascend the higher becomes righteousness, if we 
descend the lower becomes sin. There is no 
absolute evil, good and evil being relative 
terms. The same point is both above and 
below depending upon your position in relation 
to it. That which is good at one point in 
evolution is evil later on. That which is good 
for the brute is evil for man, good for man 
evil for an angel—for instance “marriage and 
giving in marriage.” Sin consists in voluntarily 
falling back into the lower life after we have 
attained the higher, or voluntarily refusing to 
enter the higher life as possibility and oppor- 
tunity offer. Progressive life necessitates good 
and evil. 

The purpose of our existence is understood 
when we accept Jesus Christ our Saviour as 
a double revelation: (1) Of what God is, and 
(2) man is to be. In the beginning man ex- 
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isted in God, but without separate personal- 
ity,as we existed in our earthly fathers before 
birth. The end of man is to be united with 
God in the highest possible conceivable way, 
called. in Christian teaching the incarnation, 
which completes man’s already vital union 
with God, by becoming personal and spiritual 
union with God. This came in all its fulness 
in the man Christ Jesus, and then to be wrought 
out in all who will make Him the supreme 
purpose of their lives. 

_Let me make this more plain. We see this 
supreme law throughout the universe—every 
living thing is striving and nothing is ever 
satisfied until it reproduces itself. Nothing 
can do more than this, and when this is done 
its supreme purpose is attained. The oak 
reproduces itself in the acorn, the bird in the 
egg, man in the child. It should not be 
thought then a thing incredible that God 
- should desire, and that it should be His supreme 
purpose to reproduce Himself in the Son, God 
of God, light of light, very God of very God, 
begotten not made. Everything we know 
goes to demonstrate this, knowing not one 
fact in the universe which contradicts it. Let 
us take the next step. The oak reproduces 
itself a thousandfold, the bird a hundredfold, 
man a dozenfold: and the infinite God infinite 
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fold, beginning on this planet in Adam and 
completing the process in ascension of Christ. 
One of the absurdities of the popular shallow 
theology of the day is that it is the purpose of 
the infinite God to incarnate Himself in only 
one man and only on one planet. 


IV. Wuat Doss 1T NECESSITATE FOR Gop 
To REPRODUCE HIMSELF ? 


How does all this bear on the Constitution 
of the world and the necessity of good and 
evil? It all grows out of the kinship of God 
and man in this way: If it is the purpose of 
God to reproduce Himself, what does this 
necessitate ? The universe as it is—hard, 
brutal, cruel, a remorseless Juggernaut; ex- 
cusing nothing, overlooking nothing: till we 
take the beast by the throat and conquer him ; 
and in the conquering of the brute we become 
Godlike! The sooner the shining cherubim 
hurl us headlong out of our childish garden of 
Eden, the better it will be for us. If shallow 
thinkers had their way this world would be 
turned into an oyster-bed for the propagation 
of jelly-fish. Their foolish plans for the ref- 
ormation of the world are in reality blasphe- 
mous attempts to interrupt the whole machine 
of the creator. Temptations are the grinding 
stones in the mills of the gods. Nature re- 
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quires them and will always take care that 
they are present, for by means of them the 
God of nature sorts out His children, sifts out 
men from noodles, strengthens the useful, and 
relegates to their proper position the useless 
and foolish. 

These remarkable words occur in the first 
chapter of Genesis: “Seeing that the man is 
now become as one of us, knowing good and 
evil.” For a man to become godlike, how 
much good and evil must he know? Does it 
not involve all that God knows? If it is the 
purpose of God to reproduce Himself in us, 
must we not run the whole gamut of all pos- 
sible good and evil ?—otherwise God cannot 
reproduce Himself in us. “My son if thou 
wouldst serve the Lord prepare thy soul for 
temptation.” From the temptation which 
triumphed in the Garden of Eden, we pass to 
that contrasted conquered temptation in the 
wilderness, in which Jesus was tempted in all 
points like as we are yet without sin. He ex- 
hausted the whole realm of temptation; and 
He could not have been the incarnate Son of 
God Heclaimed to be without so doing; nor can 
we become like Him until we are tempted in 
all points as He was, and overcome. But what 
sort of world would you make if you wished 
to tempt man with every possible temptation 


42 KINSHIP OF GOD AND MAN 


to which flesh is heir? This is just the world 
to do it, filling the bill to perfection. How is 
it possible to make a man perfectly good with- 
out tempting him with all evil? Is it not 
overcoming all evil that makes us all good? 
There can be no goodness if we are forced to 
be good as water runs down hill. We cannot 
be good without the free-will, and we are not 
good to any further extent than we have at- 
tained it by our own effort as a result of vic- 
tory won over evil. God can make a good 
machine without its taking any part in its 
manufacture, but it is impossible for God to 
make a good man in this way. God cannot 
make me good in the moral and personal sense 
of that word. I must make myself good. I 
must cooperate with God and make His good- 
ness my goodness if it is to be mine and not 
another's. God lets down the ladder from 
heaven to earth, but I must climb it rung by 
rung. God gives me the possibility and power 
to climb, but I must climb; and it is the climb- 
ing that makes me good, by making the good- 
ness of God my personal goodness. The 
higher I climb, the better I become and the 
more evil there is below me. And my victory 
is to keep it everlastingly potential and not 
allow it to become actual in my life. Man 
has nothing to do with his creation until he 
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comes to self-consciousness, but from this time 
on it is self-creation by faith through the 
grace of God. When the mother-bird pushes 
the youngling out of the nest—then ! it is sink 
or swim, live or die, survive or perish. The 
birdling may think this treatment harsh and 
cruel, but its babyhood is over, and for further 
progress a different process is necessary. 
Therefore God first makes us the supreme 
omnivorous animal of the universe, gives us 
power to overcome that animal through the 
indwelling spirit, in order that His goodness 
may become our goodness as the result of the 
conflict. In order that all goodness may be 
our goodness we are started at the bottom 
rung of the ladder, unconscious babies, so 
that every inch of the territory may be ours 
by right of conquest. In a word, personal 
goodness cannot be gwen ; it must be won by 
personal effort. God can no more give us 
goodness than He can digest our food for us, 
or think our thoughts for us. 

If we had made the world we would have 
left out all the mountains, and made the ocean 
so shallow it would not drown any one; the 
marshes so they would produce no fever ; no 
man-eating tigers and no poisonous snakes ; 
and no lightning for fear it would strike one 
occasionally—and man would have remained 
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forever a baby crying for impossible sugar 
plums! But God made the mountains high 
for man to climb them and in the process get 
muscle; and when he gets tired of that use his 
mind is devising a tunnel and that will give 
him more mind. When he gets tired of walk- 
ing, catch a horse and tame it; at last build a 
railroad, bridge the rivers, tunnel the moun- 
tains, and then ride sixty miles an hour and 
view the sublime machinery from a pullman 
palace car window. Build steel-ribbed ships 
so strong that there will be no fear of one 
drowning ; drain the swamps so there will be 
no fear of fever; kill all the snakes and shoot 
all the tigers. There are many things which 
if a man wants he must work for, and they 
are the things worth having. God made the 
cold to freeze and the frosts to bite so men 
would not get lazy; the winds to blow down 
our houses until we build them so strong that 
the wind can’t blow them down; the light- 
ning to strike them until we make them light- 
ning proof. 

If we want a better world we must make a 
better world. It is certain that complaining 
will never do it. For the purposes God in- 
tended the world is perfect, and as good as 
when in the beginning He said it is “very 
good”; but He gives us the materials in the 
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raw. We must manufacture our clothes and 
cook our food, if we ever rise above wearing 
fig leaves and eating raw oysters. The com- 
mand never to be countermanded came in the 
beginning: “ Replenish the earth and subdue 
it.” The efforts we put forth to do that de- 
velops body, mind, and spirit to perfection. 
So the battle rages and will rage till we con- 
quer. God will keep us at the task till we 
master it. 


V. CHARAOTER OREATED THROUGH 
TEMPTATION. 


This will be more fully developed in the two 
chapters to follow, but for the present it will 
not be out of place to clear away one or two 
misconceptions. To begin with, it is entirely a 
mistake to think that the worst are tempted 
most, for in many people there is not enough 
developed spirituality and free-will for them to 
be sorely tempted. In Christ and in the saints 
is the battle most fierce. It takes large build- 
ings to make large fires. In fact the best are 
tempted the most, it not being possible for 
babies to be tempted like men and women. 
Increase one’s riches, knowledge, and power, 
and his temptations increase in proportionate 
ratio. The faster the train runs the more dust 
it creates. If then we find a person whose 
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life is singularly free from temptation one of 
two things is true: there is either a low order 
of development and little opportunity for 
temptation, or in the past the person has met 
his temptations and overcome them ; fora high 
and lofty character is the sum total of tempta- 
tion overcome. How compassionate this 
* should make us feel towards others, and how 
patient with them. No person has met and 
overcome a great temptation without softening 
his nature. and kindling sympathy for others 
traveling over the same rugged road. 

Again we pray to be delivered from tempta- 
tion. Do we mean by this that we may not 
be tempted at all? If so the prayer will never 
be answered nor ought it to be answered. 
What that petition in the Lord’s prayer means 
is, deliver us out of temptation by giving us 
the power to overcome as Christ did. The act 
of prayer and good living will so strengthen 
us that where we otherwise would have fallen 
we now overcome ; at last the temptation will 
pass away from _us altogether. Do not then 
let us waste our time in complaining that the 
world is so full of evil, but by our lives so far 
as we are personally concerned make it one 
better. For the more exalted an estate God 
wishes us to reach the harder He makes the 
world. Climbing dizzy heights in thin airs is 
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perilous work; but the harder the task the 
more glory in doing it. We are told that out 
in the heavens there are other worlds doubt- 
less peopled with children of God, for there 
are many mansions in our Father’s house. If 
on those planets the conditions of life are 
easier than in this world, they will not rank in 
the mansions above with the inhabitants of 
this planet in the great day of judgment. 
When soldiers return from the wars, they are 
not honored the most who have fought the 
weak enemy and won the easy victory; but 
the heart swells with rapturous pride in wel- 
coming home the veterans of a hundred hard 
fought battles, conquering a stubborn and de- 
termined foe. Every scar then becomes an 
honor, and every wound entitles to a higher 
seat. 


III 


CHARACTER CREATED THROUGH 
TEMPTATION 


Then was Jesus led up of the spirit into the wilderness to 
be tempted of the devil.—St. Matthew. 


IIT 
CHARACTER CREATED THROUGH TEMPTATION 


I. CHRIST IN OVERCOMING TEMPTATION 
USED NO POWERS NOT AT OUR COMMAND. 


THE temptation of Christ would become 
most hackneyed and threadbare if such a sub- 
ject could be worn out. But there are some 
things impossible to wear out, because inex- 
haustible; some things which will always be 
of perennial interest to the human race, be- 
cause every advance of knowledge reveals 
something new; and Christ’s temptation is one 
of these, which is of the utmost importance to 
us because His temptations are our temptations, 
which if we overcome at all we must as He 
did. Here is the account of the man who met 
the enemy, fought the fight and conquered. 
Let us therefore earnestly and carefully study 
this most momentous, far-reaching, and com- 
plete conflict in all time. 

The first helpful thing we note about it is 
that He made use of no powers we cannot use ; 
and because of this, when we allow ourselves 
to be overcome by temptation, we feel the sting 
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of sin and the pangs of remorse gnawing with 
poisoned fangs at our vitals, because we feel 
that we could have overcome if we had tried 
hard enough. The enemy devastates the 
country when it should have blossomed as the 
rose. For let us once and for all clearly see 
that there is and can be no sin when we are 
overcome by powers beyond our control, or by 
our ignorance; and in such a case there ought 
to be neither sorrow nor remorse. In such a 
case it is sinful waste of vital energy to have 
the mind harassed by sorrow for actions over 
which we can have no control. But because 
we do not use the power we have to its full 
extent in overcoming temptation, the sorrow- 
ful cry is so often wrung from our hearts—“ it 
might have been.” That we have the poten- 
tial unused power to overcome temptation is 
the only ground one can reasonably have that 
mankind in this world or in any world will 
ever reach perfection; will not always be in- 
cumbered with a load of sin; that the ideal 
mankind has been striving after and struggling 
towards for ages upon ages, which after every 
fall enables him to rise again with the eternal 
light of hope shining in his eyes, will be real- 
ized: because our sinful failure is due to the 
non-use of potential powers. That these po- 
tential powers became actual powers in one 
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man prophesies the same in all men, and we 
have hope; because one man nineteen hun- 
dred years ago met and successfully overcame 
every temptation, using no greater powers than 
we, weary-laden with the grime and toil of 
dusty life, can stretch forth weak hands and 
grasp by faith and prayer. If this is not so, 
Christ’s temptation has no significance for us. 
But there is a most important difference be- 
tween the temptation of Christ and our temp- 
tation. And it is this difference that consti- 
tutes the temptation of Christ. It was as hard 
for Christ to overcome His temptation as it is 
for us to overcome our temptation. There 
was no difference in the hardness of the temp- 
tation and the difficulty in overcoming it. He 
succeeded where we fail, because He tried 
harder: resisting unto blood! How then does 
Christ’s temptation differ from ours? By so 
much as He is greater than we are. The 
supreme temptation of the world can take 
place only in the supreme man of the world ; 
for the law of temptation is the greater the 
man the greater the temptation; so that as 
man’s faculties and powers increase his temp- 
tations increase in proportionate ratio. This 
will be seen the more clearly as we unfold the 
conditions necessary to produce temptation. 


54 KINSHIP OF GOD AND MAN 


Il. ConpitTrions oF TEMPTATION. 


There are three conditions necessary to pro- 
duce temptation; and the first is knowledge. 
To use a very simple illustration: does candy 
ever tempt the child’ until the child knows 
there is such a thing as candy? Did America 
ever tempt the cupidity of the Spaniard until 
Columbus discovered America? Were any of 
us ever tempted by anything of which we had 
no knowledge? That knowledge is the first 
necessary condition of temptation is so self- 
evident that it is accepted. the moment it is 
clearly stated. The second condition is desire. 
Why does food so temptingly displayed in the 
window of the baker’s shop tempt the hungry 
bootblack and not one who has just risen from 
a sumptuous dinner? Because the one has a 
desire for food and the other has not. Why 
does the saloon tempt the drunkard and not 
thousands of other people? Because the 
drunkard has a desire for strong drink, while 
it is positively nauseating to many people. 
And does not this give us the true reason of so 
many censorious and harsh judgments we so 
quickly and easily pronounce upon our weaker 
and more erring brothers and sisters? If the 
same strong, iron grip of the tyrannous pas- 
sions had seized us by the throat with the 
same remorseless tiger fangs, would not we 
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too have fallen in the dust befouled? Ah, let 
us whom God has gifted with a colder consti- 
tution and more equable temperament, in 
whom the crimson tide of passion rages less 
tumultuously, throwing wide thousands of ave- 
nues to temptation, let us not wrap ourselves 
in imagined robes of spotless righteousness say- 
ing, I thank Thee God I am not as other men 
are. For standing afar off smiting upon his 
breast and gathering about him the rags of his 
sometime respectability, bowing his face in the 
dust there comes across the gulf in sobbing 
tones: “I thank Thee God that the Christ, 
tempted in all points as I am yet without sin, 
is my judge and not these self-righteous men.” 
Would that we who are tempted to judge 
others so harshly could also learn how divine a 
thing it is to forgive; and from our position 
of strength bend down the pitying eye to 
assure and the spotless hand to lift those fallen 
by the wayside in the dust. We find then 
that the second condition necessary to produce 
temptation is desire; but in addition to knowl- 
edge and desire there must be a third condition 
present to constitute a temptation—wpossebility 
or supposed possibility of gratifying desire. 
For instance, if the spectroscope were to reveal 
the presence of gold and silver in the sun; if 
we were thoroughly assured that the sun was 
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one solid mass of gold, would any one be 
tempted to form a syndicate to mine it? Not 
in the least because there would not be a 
shadow of a possibility in succeeding. When 
there is no possibility or supposed possibility 
of gratifying desire there is no possibility of 
temptation. To sum up briefly: (1) Knowl- 
edge (2) desire and (8) power are the neces- 
sary constituents of temptation. 


Ill. Cyrist’s TEMPTATION. 


Let us see how completely these conditions 
were fulfilled in the temptations of Christ. 
Up tothe time of His baptism He was unknown 
and in obscurity, working at the carpenter’s 
trade in provincial Nazareth, surrounded by a 
rude population of ignorant fishermen. There 
He stands at the carpenter’s bench, with soiled 
working hands, undistinguishable from His 
brother carpenters. His chief merit up to this 
time, so far as the world knew, was that He 
turned out good reliable honest work, His 
yokes pressing softly upon the necks of tired 
beasts of burden. 

We can easily imagine that one evening at 
the setting of the sun a caravan is seen ap- 
proaching from the South. In the inn that 
night in vivid graphic oriental style an ac- 
count is given of the great prophet of God, and 
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of the vast crowds flocking to hear him from 
Jerusalem and Judea and from beyond the 
Jordan. The burden of his preaching is: 
“Repent ye for the kingdom of heaven is at 
hand.” Jesus Himself goes down to hear the 
great prophet and offers Himself for baptism. 
John the Baptizer recognizes the wonderful 
powers and gifts Christ possessed, and makes 
this wonderful declaration : “ There cometh one 
after me mightier than I, the latchet of whose 
shoes I am not worthy to stoop down and un- 
loose—and this is the Man! It is the same 
and only more so as if Chrysostom the golden 
mouthed orator of the East had singled out 
one of the young monks, saying, he is so far 
my superior that I am not worthy to carry his 
robe; as if one of our multi-millionaires were to 
say to a young merchant, my wealth is but a 
pittance when compared with what yours will 
be; as if the venerable Homer were to say to 
a young poet appearing for the first time, 
henceforth I will write no more poetry for 
mine is sorry stuff compared with what yours 
will be. For the first time in His life the con- 
ditions were ripe for His temptations. The 
greatest man of the age has openly declared 
His powers. He has a knowledge of them. The 
desire to use them seized hold of Him. He 
knows He has the possibility to use them with 
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tremendous power. But how! For self- 
aggrandizement or to uplift the world! That is 
the question. The next forty days of fasting, 
heart-searching, and communion with God 
must tell. If there ever was a time when the 
days should have been lengthened, that was 
the time, when that man was in the wilder- 
ness wrestling with all the kingdom of good 
-and evil. By virtue of His supreme gifts the 
spirit drove Him into the wilderness in which 
all that is called good and evil was fighting 
for the mastery of His vast gifts. He had 
reached the centre of the universe of life. 
Would He at this point take the downward 
plunge asall before Him had done? Orwould 
He make a new departure for the human race 
by taking the upward flight? As day after 
day dragged its dreary length apace this re- 
frain in a minor key; this dull, thudding, omi- 
nous refrain louder, fiercer, more vehemently 
rang through Hissoul ; for self-aggrandizement 
or for the service of mankind! This is the in- 
evitable and necessary temptation which comes 
to every son of man, when he for the first time 
comes to the knowledge and use of his full- 
fledged powers. The greater the knowledge, 
the greater the desire, the greater the power, 
the further into the wilderness does the spirit 
drive us, and the fiercer is the conflict with all 
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the beasts below us—for the higher we are 
lifted the more there is below, and all there is 
below us is the devil—the serpent of Genesis 
who is tempting us—all that is below us must 
necessarily exert all its spiritual power to 
drag us downward as the earth by the attrac- 
tion of gravity drags down the air fifteen 
pounds to the square inch. ; 

Here is the tragic conflict, necessary for the 
incarnation of higher spiritual powers in us; 
and also the reason why we ought to say, 
“Father forgive them for they know not what 
they do.” 


IV. THE THREEFOLD TEMPTATION. 


When the strife of the conflict had wasted 
Him and the pangs of hunger seized Him, the 
temptation came to Him through His physical 
nature to turn stones into bread and miracu- 
lously relieve the sufferings of humanity ; feed 
the world constantly as He once did the five 
thousand—become a bread king. Keep man 
a fat, sleek, tigerish animal. Fill him so full 
of bread that his highest heaven will be his 
stomach. Man would dearly love to get to 
heaven without pain and sacrifice to himself, 
however much it may cost others. Surely, if 
man is the son of God, it is not intended that 
he should suffer physical privation; and if 
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necessary to prevent this, the stones will be 
turned into bread. So they would: but, on 
the other hand, suppose it be necessary to save 
one’s physical life to first lose it? How then? 
Does it not become true that “man shall not 
live by bread alone but by every word that 
proceedeth out of the mouth of God,” even 
though the stomach has to starve? Man is 
more than his body. He who would be the 
saviour of a people must be content often to go 
hungry, footsore, friendless and hated, the open 
heavens for a covering and a stone for a pil- 
low. The condition of Christ, the Saviour, 
must be that of the meanest tramp from Dan 
to Beersheba, so that he can clasp him by the 
hand and say, “ My brother, you see our con- 
ditions are the same. I by the power of God 
am going to triumph over them and so can 
you.” The dramatizing of the temptation, 
(for this is the dramatic presentation of 
the universal temptation of man physically, 
mentally and spiritually), is continued by 
carrying him in imagination to the pin- 
nacle of the temple. The temptation is 
made which comes from spiritual pride and 
the misuse of spiritual power. Collect all 
the people around this temple and then cast 
yourself down. No harm will come, for “He 
shall give His angels charge concerning thee, 
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and on their hands shall bear thee up lest 
haply thou dash thy foot against a stone.” 
Use your power as a miracle worker to hyp- 
notize the word in spite of itself and make 
your supreme appeal to man’s love of the mar- 
velous and wonderful. Make a _ hothouse 
plant of him and save him by reversing the 
laws of nature. Save man as delicate tropical 
plants are saved, not as the sturdy oak and 
pine are saved by overcoming the cold, heat, 
and drought. 

But man to be saved at all, must be saved 
by arousing in him the faith that he has the 
power to subdue the forces of nature as I 
have, because I am potentially in all men. 
The powers of nature are eternal because 
the eternal manifestation of the infinite 
wisdom of God. And to so act, as if God 
would some day reverse them all and save us, 
as we do delicate plants in the winter-time by 
putting glass houses over them, is to “tempt 
the Lord thy God.” If man supinely sits 
down and expects God to save him by re- 
versing His eternally perfect laws, the sooner 
man gets out of such a fool’s paradise the 
better it will be for him. If man expects the 
time ever to come when there will be no evil 
in the universe, he has yet to begin to learn 
the ways of the eternal. If man expects to 
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be saved by the Lord God working miracles 
for him outside of him, he will die forever and 
remain in the grave forever; for the kingdom 
of heaven is within us, and we triumph over 
evil if we triumph at all by becoming the 
miracle-worker ourselves, through the grace 
of God. “Thy faith hath saved thee” by ma- 
king thee thyself the miracle-worker. That 
is much better. The fulness of the stature of 
Christ Jesus must be wrought out im us as 
well as in Him, if it istodousany good. The 
knowledge and skill of the teacher must be- 
come my knowledge and skill if I am to be- 
come the musician. The remembrance of a 
miracle-worker will be of no benefit to man 
whatsoever, unless worked in such a way as to 
teach, “The works that I do, the same works 
shall yedo.” Manto besaved must become the 
miracle-worker himself by faith through the 
power of God, ever at our disposal. It is 
always and ever “thy faith hath saved thee, 
go and sin no more,”—by potential powers 
within us becoming actual powers making a 
higher type of incarnate life. 

Lastly the temptation came in its most en- 
ticing form. There are the kingdoms of the 
world and their glory. The temptation always 
comes to a strong man to legislate righteous- 
ness into people by force. Men, we say, sin 
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because of an evil environment, as we catch 
the fever from the evil environment of swamps. 
No one would deny that there is truth in this, 
but it is not all the truth. To save the drunk- 
ard, you must not only take away the bar- 
room, but take out of man his appetite for 
strong drink. Evil arises within a man as 
well as outside of him. And the only way to 
get evil out of man is to get God in, 
through the process of the incarnation; then 
the evil goes out as the darkness goes out 
of a room when the light comes in. Then the 
evil from without still continues to come, but 
finding no answering voice and beckoning 
hand within, stays out as the darkness stays 
out of a wollte room. Still the temptation 
came to him, as it always has and will to 
people zealous for the kingdom of God, to 
build it by force. Organize an army, work 
some miracles to arouse confidence and en- 
thusiasm, drive the hated Romans out, and 
then conquer the world and set up thy king- 
dom of righteousness. You will succeed by 
this method. Follow the well-tried way. 
Mankind is hopelessly evil, and you can work 
no permanent cure. Do the best you can un- 
der the circumstances. Compromise with the 
weakness of your people. They want nothing 
but a worldly kingdom and a heaven flowing 
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with milk and honey. As they are anxious to 
rebel against the Romans, urge them to do so; 
and you will gain the allegiance of Pharisees, 
Sadducees, priests, and people. You will be 
successful ! 
This mood despairing of human nature, and 
therefore necessarily, of Him who created 
human nature, is the rock upon which great 
causes and men have been wrecked and gone 
down in ruin. But He, who had grown toa 
great lordly compass within by growing in 
“wisdom, stature, and favor with God and 
man,” knew what was in man, and was too 
great to be thus wrecked. Then came from 
His lips, for the first time in the history of the 
world, these words saying to the zealous but 
misguided Peter; “put up thy sword.” My 
kingdom is from above. The foundation upon 
which I will build My eternal empire is, “do 
good unto them that despitefully use you.” 
Love can never be wrecked. By love alone 
can I redeem My people according to the flesh 
and their oppressors. I must put this principle 
into practice by living it first, by building My 
throne in the heart of humanity, and so it will 
defy time. Thou shalt worship the Lord thy 
God (the God indwelling in thee) and Him only 
shalt thou serve, though thou starvest, art 
crucified, goeth to hell, the high heavens fall, 
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and God seemingly be amyth. Can the supreme 
temptation take place otherwise? And is not 
this the temptation which tests, reveals, and 
perfects the man winnowing the chaff from the 
wheat? “My God, My God, why hast Thou 
forsaken Me?” To reveal thyself to thyself 
and the material out of which thou art made; 
for when we serve God for naught God serves 
us without limit. God will not be bargained 
with for gain. I have described that universal 
temptation, which has for its theatre of action 
the human soul. For untold generation after 
generation since man came to the knowledge 
of “good and evil” had evil been victorious ; 
but at last, in the fulness of time in the perfect 
man Jesus, had man scored the victory all 
along the line. And when at last it dawned 
upon mankind who He was and what His 
relation to us is, hope came into the hearts of 
the living and the dead, that it was yet pos- 
sible for them to win victory out of the world’s 
tragic sin-stained defeat. The Columbus of 
the Spiritual world had arrived, crossed and 
recrossed for the first time successfully the 
hitherto impassable chasm of death, and re- 
vealed man alive on the other side of the river 
as on this side. For the living and the dead 
there would be such magic in his life that it 
would draw hearts as the loadstone does the 
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needle. The age long process of the incarna- 
tion completed in His ascension would be re- 
produced in other lives as in His—sometimes 
by mounts of transfigurations and sometimes 
by dark Gethsemanes. 


“He leadeth me 
Beside still waters? No, not always so ; 
Oft times the heavy tempests round me blow, 
And o’er my soul the waves and billows go. 


But when the storm beats loudest and I ery 
Aloud for help, the Master standeth by 
And whispers to my soul—‘ Lo it is I.’ 


Above the tempest wild I hear Him say, 
‘Beyond the darkness is the perfect day ; 
In every path of thine I lead the way.’ 


So where He leads me I can safely go ; 
And in the blest hereafter I shall know 
Why in His wisdom He has led me so.’’ 


IV 
AND PERFECTED BY CRUCIFIXION. 


Surely He hath borne our griefs and carried our sorrows 
and with His stripes are we healed.—TIsaiah. 


Then said He unto them, O fools and slow of heart to be- 
lieve all that is written in the prophets, behooved it not 
Christ to suffer these things and to enter into His glory ?—St, 
Luke. 


The hour is come that the Son of Man should be glorified. 
Verily, verily I say unto you, except a grain of wheat 
should fall into the earth and die, it abideth by itself alone ; 
but if it die, it beareth muchfruit. . . . Ifany man 
serve Me let him follow Me, and where I am, there also 
shall My servant be.—St. John. 


Suffered under Pontius Pilate and was crucified, dead, 
and buried.—Apostles’ Creed. 


IV 
AND PERFEOTED BY ORUOIFIXION. 


I. Curist SUFFERED BUT WAS NOT PuUN- 
ISHED. 


Ir is believed and taught by many that 
Christ suffered instead of the wicked and that 
He was punished for the crimes of the guilty ; 
that Christ was substituted for the sinner and 
his punishment visited upon the head of 
Christ. As a matter of fact, we do not find 
the scriptures in a single instance asserting 
that Christ was ever punished at all. The 
Scriptures speak a great deal about the suffer- 
ings of Christ, more marred than the sons of 
men, but there is a vast difference between 
suffering and punishment. The horrible part 
about sin is that it does make others suffer, in 
the long run it makes all suffer extending even 
to God, but the punishment is visited upon the 
head alone of the individual committing the 
crime. While the sins of the fathers can and 
do cause the children to suffer, the punishment 
of the sins of the fathers is not visited upon 
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of the fathers. Why only to the third and 
fourth generations? Because that many gen- 
erations persisting in the same sin—for in- 
stance drunkenness—ends in extermination ! 
Suffering is pain endured. Divine punish- 
ment is penalty inflicted for sin personally 
committed. The sufferings that an innocent 
person may be compelled to endure is not 
divine punishment. Of course I am perfectly 
well aware that suffering is human punish- 
ment as far as we can humanly punish, but I 
am trying now. to get you to see that human 
punishment and divine punishment are two 
different things. In times of war and blood- 
shed innocent old persons, women, and children 
may suffer, yet it is not punishment. We 
have known men sentenced to the penitentiary 
who were not guilty, and though they suffered 
many years and it was human court-house 
punishment, yet it was not divine punishment. 
The early members of the Christian Church 
suffered, but it was not punishment. When 
the zealous bigots of our own country perse- 
cuted and hung Quakers merely for the exer- 
cise of their own religious rights, they pro- 
duced much suffering but it was not punish- 
ment. So the innocent Saviour of the world, 
in consequence of the sins and crimes of the 
unjust, He being just suffered, while the penalty 
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fell upon the heads of those guilty of commit- 
ting the sins. I am not now speaking of pun- 
ishment as used in the human legal court-house 
sense, but in the divine sense which is bio- 
logical ; drunkenness, remorse, etc., which can 
only come by my personally committing sin. 
Divine punishment can only follow, and sooner 
or later always does follow guilt. 

In all the scriptures we do not discover any 
substitution of Christ for the guilty. It is 
true as the creed states that “for us men and 
our salvation He came down from heaven and 
suffered under Pontius Pilate.” He being the 
truth, witnessed it, demonstrated it, and laid 
down His life for it; setting us His disciples an 
example that it is better to lay down our lives 
than sacrifice the truth, that it is better to 
sacrifice our physical life than blast our moral 
and spiritual life; which is the essence of the 
meaning of the cross, when you add to it this 
other truth, that only by sacrificing the lower 
can you gain the higher, using our “dead 
selves as stepping stones to higher things.” 
So Christ did not suffer instead of the guilty 
but on their account and for their sakes, and 
also for His own sake; for He was perfected 
through suffering. We ought to know after 
untold centuries of suffering that God cannot 
create a painless world of human beings in 
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our state of development, and that He does not 
ask us to make any apologies for Him that the 
world is full of pain; since the necessity, 
meaning, and mystery of it all has been made 
plain in the tragic history of the Captain of 
our salvation, made perfect through suffering. 
But He did not suffer instead of the guilty, 
for by so doing the guilty would be screened, 
covered up, and rot in their festering foulness. 
Christ never suffered any of the punishments 
of the damned—disease, sickness, disintegra- 
tion, remorse ; for He was sinless. And it is true 
that He suffered all it is possible for a sinless 
person to suffer for a sinful person.. To sub- 
stitute the innocent for the guilty can do no 
one any good, neither God nor man, least of 
all the guilty ; and we are so taught in order 
to bolster up an outgrown theology, whose 
moral effect is disastrous to all who are in any 
way influenced by it. I well remember when 
I was a child hearing a minister explain the 
“nlan of salvation” in such a manner as te 
outrage all my sense of justice and arouse all 
the antagonism of my nature. It was some- 
what as follows: “Suppose,” said he, “that 
one of you were to commit a crime punishable 
by the law with death. The law must be 
vindicated, but a brother who loves you very 
dearly, offers himself as your substitute and is 
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hanged instead of you. So,” said he, “ Christ 
was substituted in the place of the sinner and 
the law of God was vindicated.” If such a 
transaction as this were permitted to-day by a 
judge so depraved to the estate of a brute, who 
were to think by so doing that he was vindica- 
ting the law, in less than twenty-four hours 
he would be hanging on the highest gibbet in 
the land, and sent to keep company with him, 
whose law he was vindicating—the devil. 
Such a theology attributes things to God, 
which if asserted of man, would bring on a 
libel suit at the next term of court. People 
tell us that all their moral failures, short- 
comings, sins, and crimes are visited upon 
Christ as their substitute, and that this consti- 
tutes their hope of heaven; which if true con- 
verts repentance and foneireness of sin into 
a most corrupting and dishonest bankrupt 
proceeding. 

Still it is true that “ He hath borne our 
griefs and carried our sorrows, and with His 
stripes are we healed”; for these words are 
true of all the good, auscliais noble, tender, 
and brave souls who have lived in this world ; 
and to none save the utterly selfish can they 
in no sense be applied. To such a one shut up 
in his triple-plate armor of densest selfishness, 
the divine melody and melting pathos of 
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“Surely He hath borne our grief and carried 
our sorrows” is meaningless jargon. The un- 
selfish and sympathetic understand these 
words which awaken their souls and stir them 
to their profoundest depths; and we thank 
God that there are men and women still in the 
world who cannot see others weep, but that a 
tear unbidden steals to their cheeks; cannot 
see others hungry but they too feel the pangs 
of starvation; cannot see the disgraced sister 
and crime-stained brother but something of 
the blackness of,.their shadows darkens them, 
and the gall of their lives embitters their own. 
The sorrows of Christ were His because of the 
greatness of His gentleness and bravery, His 
sympathy and unselfishness. Had He been a 
less man than He was His sorrows and griefs 
would have been less. Not many hearts are 
big enough to contain the combined sorrows 
of a King Lear, a David, a Nehemiah, and an 
Isaiah ; the sorrows of the universe in his own 
bosom. None but God can do this and live. 
The sorrows of most men come from their 
vices, Christ’s from His virtues. Most men’s 
sorrows come from their weakness, His from 
His strength. Most men’s sorrows come from 
their ignorance, His from His knowledge. 
Most men’s sorrows are devil-born, His were 
heaven born. His sorrows came from the 
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divineness of His own inherent nobility in 
contrast, and in conflict with the corruption, 
beastiality, and vice of those around Him— 
the denseness of whose ignorant and wilful 
darkness overshadowed Him. The steel en- 
tered His soul through His very sensitiveness 
and sympathy, which could not help but weep 
while others wept. 

We can best understand how Christ bore 
our griefs and sorrows, if we for a moment re- 
member how we bear the griefs and burdens 
of others. For in the same way we do, He 
does divinely intensified. A dear friend of 
ours cannot be seriously ill, but that we too 
suffer, and offer the helping hand in every way 
we can. And if death’s dark shadow crosses 
his door ours is darkened with something of 
its gloom. The sun seems to shine less 
brightly, and the old songs have lost half their 
sweetness. If, as you were going along the 
streets you were to see a runaway-horse dash- 
ing into some helpless child, your heart would 
for the moment almost stop beating, wild fear 
and pangs of pain shoot through your breast, 
as you plunged forward to save that child, un- 
conscious of danger to yourself. You would 
not be conscious that you had done anything 
heroic, noble, or brave; but for the moment 
all that is best and most divine in you would 


76 KINSHIP OF GOD AND MAN 


so assert itself that the calculating and selfish 
would be extirpated in you; for the moment 
you would be doing what Christ has been do- 
ing since thé foundation of the world—bearing 
the burdens and carrying the sorrows of others. 
Who can hear of the wild ravages of flood or 
famine or fire, but he too feels, according to 
the nobility and greatness of his nature, the 
mad rush of the waters overwhelm him, the 
gnawing pangs of hunger seize him, and the - 
hot breath of the fire’s curling flame scorch 
him. He who feels his heart swell and his 
throat choke at these things, and withholds 
not the helping hand is in his degree and in 
his way a Christ too bearing the burdens and 
sorrows of others. Our sympathy is so nar- 
row and confined mostly to father, mother, 
relatives and our little circle of friends; but 
given sympathy broad and deep enough by 
becoming unselfish enough, the griefs and sor- 
rows of the world become our griefs and sor- 
rows, reproducing in us the life of nineteen 
hundred years ago. Christ’s method of right- 
ing the wrongs done under the sun, and so 
saving the world, is to so quicken every heart 
into sympathy with every other heart, that 
your sorrows become my sorrows, and my sor- 
rows become your sorrows. 


Christianity to many, I fear, is nothing more 
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than sanctified selfishness, becoming so-called 
Christians to save their own precious selves. 
If one becomes a Christian to escape burdens 
and sorrows, he ought to be told that he is at- 
tempting the impossible, for as we become 
more Christlike, His sympathy increases in us, 
so that the griefs and sorrows of others become 
our own. The great Pericles said, “ Marathon 
and Leuctra will not let me sleep.” So the 
Christian cannot selfishly enjoy himself while 
there is great sorrow in the lives of others, for 
when he makes a feast they like Banquo’s 
ghost unbidden come. But if Christ does not 
free us from, the burdens and sorrows of others, 
He does free us from our own selfish sorrows 
—the ones that come from our vices, from 
false standards of society, and from immoral 
and worldly living; those sorrows which dry 
up the fountains of the soul. The stripes that 
Christ bore were laid upon Him, not to appease 
the wrath of an angry Father, but by virtue of 
the high order of divine life He attained, He 
was permitted to share and reveal the stripes 
God and all good men and women must bear 
in the midst of beastiality, and in the presence 
of suffering ; as long as there is sorrow in hu- 
man lives and sympathy of the nobler order 
among men; and to the extent we become 
more Godlike, we will consider the man blessed 
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and not cursed upon whom is laid the burdens 
and sorrows of us all. And believe me never 
will we be healed until His stripes are lard 
upon us. Never will we be better men and 
women, never will we have juster laws, never 
will we have righteousness running to and fro 
in the earth, never will there appear upon the 
mountains the beautiful feet of those bearing 
the tidings of peace, until we too become ac- 
quainted with our. brother’s grief, and learn to 
bear the burden of his sorrows. 


Il. MEANING OF THE OROSS OF CHRIST. 


The cross of Christ—its meaning for Him ? 
its meaning for us? If we but knew it, and 
would take the truth home to our hearts, we 
were never so near solving the enigma, mys- 
tery, and meaning of life. “You ask me why 
trouble has come upon you? You are confi- 
dent you are no worse than your neighbor; 
and why should your hopes have been so 
mocked, and your dreams end in so rude an 
awakening? What have you done to be 
doomed to such disappointment and failure, 
infirmity and pain, grief and desolation ? 
The best and only answer to such questions is 
to point you to the fact that the very best 
man that ever lived on the earth; the perfect 
man, the sinless One, who had no consciousness 


AND PERFECTED BY CRUCIFIXION 79 


of sin and was in character separate from sin- 
ners; that He was a man of sorrows and ac- 
quainted with grief; was despised and re- 
jected; upon Him came excruciating suffer- 
ings, unspeakable shame, and the untold agony 
of the cross.” And what is His explanation of 
all this? His answer is that without this there 
is no resurrection into divine life. The para- 
ble He uses is simple and easily understood. 
“Except a grain of wheat fall into the earth 
and die, it abideth by itself alone; but if it 
die, it beareth much fruit,” which is the para- 
ble of all living, germinating, growing things, 
which out of “their-dead selves rise to higher 
things”: the life of the plant made possible 
by its death as a seed. So Christ speaks of 
His crucifixion as His glorification, teaching 
us that no one can really injure us save our- 
selves, and that we have no enemy except sin. 
As we stand gazing upon the Son of man, 
with thorn-crowned head, nailed hands and 
feet and pierced side, what meaning has that 
for us? How does it affect my life, my con- 
duct, my actions? What kind of death does 
it teach me to die? Does it teach me to so 
live that when my allotted days shall have 
drawn to an end, death will come as the re- 
sult of dissipation or self-indulgence; or the 
wearing out of a body spent in the service of 
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God and man? As I stand gazing upon the 
Son of man upon the cross, does it teach me to 
thank God that I have escaped suffering 
which should have fallen upon my head, but 
has fallen upon Him? Or does it inspire me 
to take my place by His side, and share His 
sufferings with Him, that we may be glorified 
together? Is it an example for me to follow 
or is it a spectacle to gaze upon ? 


Ill. Tut MEANING OF THE CROSS FOR Us. 


It will make “all the difference in our lives 
how we answer this question, for it goes to 
the heart of the mystery of life and death. 
Has God one way of glorifying one son of 
man, and another way of glorifying all the 
other sons of men, is the question we stand 
face to face with in the presence of the cross. 
What our Saviour took infinite pains to teach 
mankind by word, precept, and example, but 
which mankind has so often misunderstood, is 
that God has no other way of glorifying Him- 
self or us, save by the cross of Christ. We 
think God, to be a good God, must create a 
painless world ; and when we find it “red in 
tooth and claw” reveling in universal cruci- 
fixion, our faith in Christianity receives a 
severe shock. I am glad of it; for we can 
never truly believe in and understand Chris- 
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tianity, until we have cleared away much that 
has masqueraded in its name. Who wishes, 
and upon whose authority, does God offer us 
divine life upon painless conditions? It is not 
so written in nature, human history, or revela- 
tion. He that will “save his life must lose 
it” is the combined testimony of all three; is 
the condition upon which Christ attained it, 
and shall the disciple be above his Master ? 
As Christ preached Christianity it is certainly 
a hard and painful thing, but as it is popularly 
preached, it is the easiest thing in the world 
attained—so cheap, easy, and worthless, that 
many would not have it for a free gift. . 
Simply believe that Christ was crucified as a 
substitute for you and you are saved. Any 
man who would accept any such salvation as 
this is not worth the saving. He has not the 
first instinct of chivalry in his nature. 


IV. THE Two CRossEs. 


By the essential qualities of man’s make-up 
two crosses stand staring him in the face, and 
as he is a being of free-will, he can take either 
he chooses, but he cannot escape both. Every 
one sees this the moment he reflects and un- 
derstands that he has two natures striving for 
the mastery. If the lower nature gains the 
mastery it crucifies the higher nature. On the 
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other hand, if the higher nature gains the mas- 
tery, whatis that but saying it has subdued and 
crucified the lower nature. The time came in 
the life of Christ when He had to choose which 
nature He would crucify, for a death faced 
Him either way He turned. Because all this is 
so, because Christ was a man as I am a man, 
the same cross stands facing us both, and 
salvation must come to us as it came to Him. 
He cannot save us as long as we stand afar 
off and gaze upon Him, deluding ourselves that 
He suffered to.save us from suffering. He 
died to save us from our sinful self by inspir- 
ing us to crucify it. His cross saves us when 
we move up to His side and say, “ Lord, let me 
be crucified by Thy side.” As the manufac- 
turer makes every yard of cloth undergo the 
same process, so every man is perfected as 
Christ was perfected—through the cruci- 
fixion. 


V. Non-TRANSFERENCE OF CHARACTER. 


The glorification of one seed does not glorify 
another seed. To be glorified they must pass 
through the same process. The parable of the 
ten virgins teaches the incommunicableness of 
one person’s character to another person. You 
can eat my corn and it will prevent you from 
starving. I can give you a shelter under my 
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roof and prevent you from freezing. I can 
take of my gold and _ give it to you and it will 
buy as much in the market as if you had 
earned it. But the moment you leave material 
things this kind of transference of my posses- 
sions to you ends. Spiritual qualities are non- 
transferable in this way. A Shakespeare can 
bequeath his manuscripts and houses to his 
heirs, but not his poetical genius. A Napoleon 
can give away his kingdoms, but to whom has 
he given his matchless military genius? But 
if I cannot take my character and give that to 
you as I can my corn or my gold, God has 
ordained a much better way for you and for 
me. He has ordained it that the great ones 
of earth can be the objective instruments and 
means of developing in us characters like 
theirs, if we have the earnestness and willing- 
ness to work for it as they have worked for 
theirs. I can take one lighted candle and go 
into a room where there are a hundred un- 
lighted candles, and light them all by the one 
lighted candle. By taking the fire from the 
one lighted candle and giving it to the other 
candles? No; but by bringing my own 
candle in contact with the other candles and 
developing similar heat and light in them. 
Each candle burns its own fuel and makes its 
own light. Christ is the objective power and 
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incarnation of God outside us, and the Holy 
Spirit is the subjective power of God within 
us, through whom the potential Christ in us 
is incarnated in us. 


VI. CHrRist CAME TO MULTIPLY CROSSES. 


Christ did not hang on the cross of Calvary 
that no one else might not hang on a cross, 
but to make as many crosses on Calvary as 
there are individuals in the world. Salvation 
is not the easy and worthless thing it is so 
often portrayed. to be. Christ came to substi- 
tute one kind of cross for another kind of 
cross ; the cross upon which the higher nature 
crucifies the lower nature; the righteous man 
crucifies the sinful man. He changed the cross 
from being the symbol of ignominy to that 
glorification which says, “My life you may 
have but Mine honor never.” Christ crucified 
is the power of God enlightening our under- 
standing, awakening our love, and drawing our 
wills after Him as the tides of the sea trail 
after the queenly moon. The cross is the 
symbol of the spirit conquering the flesh ; and 
if Christ does not inspire this in us—He, nor 
His life, nor His blood, can save us. 


Vv 
SIN—ITS EFFECTS UPON OTHERS 
And the Lord said unto Cain, where is Abel thy brother ? 


And he said, I know not: am I my brother’s keeper ?— 
Genesis. 


Vv 
SIN—ITS EFFECTS UPON OTHERS 


I. Our BRoTHER’sS KEEPER. 


HOWEVER vain and frivolous we may seem 
to be, all of us are serious at times; and in 
these times there comes home to us our re- 
sponsibility. And though we have not like 
Cain dyed our hands in our brother’s blood, 
yet we instinctively feel that we are responsi- 
ble to a certain extent for the welfare of our 
brother. And in the increasing complexity of 
our civilization we feel.that our responsibility 
is increasing every day, so that we are becom- 
ing more firmly knitted together in one vast 
fabric in which the individuals constitute the 
links. There never was a time in the world’s 
history when necessarily there was greater 
confidence reposed in the individual and the 
tax on his responsibility greater. For illustra- 
tion take the department of travel. Under 
the stage coach system, the responsibility was 
not half so great as it is to-day. The stage 
coach at best went only a few miles an hour 
with few passengers in charge of the driver, 
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No very great harm could be done if he did 
occasionally go to sleep. But let the engineer 
on one of our express trains go to sleep, or the 
switchman, or the telegraphic operator, and 
the consequences may be too terrific to con- 
template. It is so in commerce. It is so in 
manufacturing. It is so all along the line. 
Every man’s responsibility has rapidly in- 
creased in the last fifty years. We never re- 
posed such confidence in the individual and 
never was such responsibility demanded of 
him ; and his responsibility will increase with 
the richness and complexity of our civilization. 
Let us apply the principle that we are our 
brother’s keeper to the four aspects of our 
life: Wealth, pleasure, politics, and faith. 
And here we will follow after Dr. De Witte 
Hyde. 


(1) Wealth. 


Do we ever realize or try to realize how 
much of human life is stored up in what we 
eat and drink and wear and spend and use; 
that in consuming these things we are actually 
consuming human life—and not simply ma- 
terial things? Food and raiment, fire and 
light, are bought for us by the exposure of the 
lone shepherd on the mountainside, the weary 
weaver at her loom, the weather-beaten sailor 
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before the mast, the engineer driving his train 
against the storm, the miner in the bowels of 
the earth, the woodsman in the depths of the 
forest, the fisherman off the foggy banks, the 
plowman in the monotonous furrow, the cook 
drudging in the kitchen, the washerwoman 
bending over the tub, and the countless hosts 
of common laborers who form the broad firm 
basis on which our civilization rests. Because 
of this high human cost of material goods all 
waste is wickedness, all ostentation is disgrace, 
and all luxury not redeemed by corresponding 
service is criminal. Wealth does not create 
itself. It can be produced only by the ex- 
penditure of human life. A colossal fortune 
is the incarnation of colossal human energy, 
the squandering of which is a species of mur- 
der. The food and raiment which we waste is 
simply so much human toil and sacrifice which 
by our wastefulness we render null and void. 
The wealth and state we may ostentatiously 
display simply show the world how much of 
the vitality of other men and women we burn 
up in order to keep our poor selves going. 

Did you ever ask yourself what is the real 
essential sin of the idle person rich or poor? 
Why it is necessarily sinful to be idle? Be- 
cause no person can be born, or live without 
consuming the life-blood of God and man. To 
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eat bread other men have toiled to plant and 
reap and transport and cook and serve; to 
wear silk and woolen other women have spun 
and woven and cut and sewed; to lie in a 
couch other hands /have spread and under a 
roof other arms have reared: to consume 
these things upon ourselves with no sense of 
gratitude and fellowship towards the toiling 
men and women whose labor brings these 
gifts, and with no effort to give back to them 
something as valuable and precious as they 
have given toxus—this is the meanness and 
selfishness and sin and shame of wealth idle 
and irresponsible. 

Against riches as such no sane man has a 
word to say. Great wealth is a great oppor- 
tunity for good as a great mind or heart is. 
The man whose office is a pivot around which ~ 
revolve in integrity and beneficence the wheels 
of industry and commerce, affording employ- 
ment and subsistence to thousands of our fel- 
lows; the woman whose home is a centre of 
generous hospitality whence ceaseless streams 
of refinement and charity flow forth to bless 
the world; the person whose leisure and cul- 
ture and wealth and influence are devoted to 
the direction of forces, the solution of prob- 
lems, and the organization of movements 
which require large expenditure of time and 
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money: these men and women who are at the 
same time rich and Christian are the salt of 
modern society ; for no great industrial enter- 
prise can be carried on without great capital. 
This is what it means in terms of wealth for 
a man to be his brother’s keeper. 


(2) Pleasure. 


Pleasure is God’s premium on healthy exer- 
cise. There is no asceticism about the gospel 
of our Lord Jesus Christ, though His followers 
have tried to tack it on. We all like pleasure 
and are not ashamed to own it. Religion, as 
Henry Ward Beecher said, “is every faculty 
of man touched with celestial fire.” The Son 
of man came eating, drinking, and rejoicing, 
shedding gladness wherever He went; and the 
man who is truly religious will find his own 
life more and more full of happiness. What I 
mean is real live true human happiness, not the 
pale sickly counterpart which lights the coun- 
tenance of emaciated hermits and psalm-singing 
pietists. Whatever ministers to the exaltation 
of body and mind, whatever stirs the blood 
and quickens the pulses and thrills the nerves, 
is so far good and truly religious. There is 
no bad appetite or passion in our nature unless 
perversion and desecration make it so. Our 
bodies are good and every physiological func- 


92 KINSHIP OF GOD AND MAN 


tion is good and the pleasure which comes of 
their exercise is a thing to be rejoiced in as 
the seal of vigorous and vital religion. Our 
minds are good and all the joys of mental ex- 
ercise are glorious, witnesses to the divine 
image in which we are made. Our hearts’ 
loves are good and the tender ties which bind 
us together in families and friendships and 
mutual affections are the best gifts of God to 
man. . 

There is however one condition of all noble 
pleasure ; and when we violate this, pleasure be- 
comes vile applesof Sodom. We must not pur- 
chase pleasure at the cost of human degradation. 
The attempt to regulate pleasure by rule is 
mischievous and futile; and the attitude of 
many good people towards cards and billiards, 
the theatre and the dance, is a concession to 
the devil of things altogether too good for 
him to monopolize. They are good in them- 
selves, but of course we can make sin out of 
them as we can out of anything else. Become 
a glutton and you make a sin out of eating. 
If we let amusement interfere with our busi- 
ness to its detriment, our household duties, or 
any other duty, amusement then becomes sin- 
ful of whatever kind. The principle under- 
lying the whole question of amusement is that 
it must not interfere with our duty nor be 
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purchased at the expense of others. Under 
such conditions amusement of any kind be- 
comes heavy with the weight of human misery, 
and black with the odium of human degradation. 

The beauty of the human form and the 
charm of graceful movement, when wedded to 
expressive speech or entrancing song, are 
sources of the noblest and keenest of our 
delights. Against opera or drama no lover of 
his fellows has a word tosay. When, how- 
ever, for the spectacular embellishment of the 
performance, woman sacrifices that modesty 
which is her robe and charm, when the acces- 
sories of the performance are such that you 
would be unwilling to have one dear to you 
take part in it, then we are buying our pleas- 
ure with the red blood of a human heart and 
the stained whiteness of a woman’s soul—a 
price no true man will let another pay to pro- 
cure for him a passing pleasure. Is the act 
that gives you pleasure, at the same time and 
all things considered and in the. long-run 
counting all the costs and consequences, a 
source of permanent pleasure and well-being 
to other persons affected by it? Searching 
and severe as this test is, there is not a particle 
of asceticism about it. It simply asks you to 
do unto others as they should do unto you, or 
those whom you love the best. This is what 
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it means in terms of pleasure to be our 
brother’s keeper. 


(8) Politics. 


Of all the freely flowing waters of our 
modern civilization there is no portion which 
literally has been brought to us at such risk of 
life and cost of blood as our political liberties 
and civic institutions. From Marathon and 
Salamis, from the Netherlands under William 
the Silent, from the British sailors who fired 
the Spanish Armada, from Cromwell’s iron- 
sides at Marston Moor, from the plains of 
Abraham, from Bunker Hill, Saratoga and 
Yorktown—from all the brave souls who have 
risked and sacrificed their lives for liberty and 
law, for justice and humanity, we receive 
to-day the blessings they bought us with their 
blood. And to drink of these waters unworth- 
ily means that we receive our liberties and 
institutions as a matter of course, not counting 
the exceeding great cost of them; and with 
no sense of gratitude to God and the brave 
men who gave them to us. It means that we 
use the greatness of our country as a means to 
our petty private ends; and to continue to do 
this means that we lose the priceless heritage 
of the American Republic. To be our 
brother’s keeper in the matter of politics 
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means that we preserve and hand down to our 
children the same priceless principles of liberty 
we have inherited from our fathers. 


(4) Faith. 

The spiritual faith which comes to us to- 
day, free as the water of the well, was once red 
with martyr’s blood. Jesus Christ our Lord 
found the world believing in a pompous po- 
tentate God who would exact the last farthing 
from His abject, superstitious subjects. He 
gave us the faith in the Father God, who seeks 
the good of all His children. He found the 
world seeking salvation by hardness and force, 
believing in a _task-master and exclusive law- 
giver God. He found cruelty and left meek- 
ness ; lust and left purity ; pride and left meek- 
ness; oppression and left liberty. He indeed 
brought this salvation to us at the price of His 
life—but He broke in pieces forever the cruel 
creed, the mercenary rights, and the preten- 
tious hypocrisy which had ruled the world 
witharod of iron. It is no theological theory, 
but a plain historic fact, that when Christ was 
crucified under Pontius Pilate, He bore the sin 
of the world in His body, and bought the 
world’s emancipation from sin with His own 
blood. For us to live the life of sin when 
Christ has won for us the life of love and 
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service; for us to sink into the sensuality of 
brutes when Christ has shown us our fellow- 
ship with God; for us who live to-day to do 
these things is, so far as in us lies, to throw 
away these costly and priceless benefits He 
has purchased for us by His blood; is to let 
Him live and die as if nothing had happened, 
and no sacred and solemn obligations rested 
upon us to be like Him. 


Il. Tuer Nosue LIFE. 


The noble life, or what comes to the same 
thing the Christian life, consists in rising above 
the petty selfishness and meanness of our 
individual animal nature; and makes our 
wealth, our pleasures, our politics, our faith, 
fruitful in the great organism of society, co- 
operating with the eternal purpose of God 
seeking the goodofman. This is what itmeans 
in the deepest, truest, and broadest sense to 
be our brother’s keeper. These conditions are 
indeed hard; harder for the rich than for the 
poor; harder for the young man full of vigor- 
ous, physical life, than for the feeble and — 
weak; harder for the man of position and in- 
fluence in a busy city than for a hermit. But 
the greater the difficulty the greater the glory. 
And I know not by whose authority any one 
should offer you or me a noble life on cheap 
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and easy terms. I know not how the thing 
can be possible for Gods or men. Tomake our 
money, our pleasure, and all the other rela- 
tions of our daily lives cooperate with the 
great purposes of God in blessing and uplift- 
ing mankind is a very much harder and severer 
thing than luxury, indulgence, and indolence. 
And because it does call for this heroism and 
self-sacrifice I commend it to you with the ut- 
most confidence. We ought to, more often 
than we are accustomed to do, try to realize 
that we are most largely what we are to-day 
because of the men and women who have 
lived, loved, toiled, and sacrificed their lives 
for us. All the most precious things we have 
we owe as a debt of gratitude to the past ; 
and we also owe it to them and to ourselves 
to hand down the priceless heritage to the 
future. To receive pure life from God, good 
men and women, and then hand it down 
fouled, polluted and desecrated to them, who 
in shame call us father and mother, is surely 
something man or woman above the brute in- 
stinctively shrinks from doing. 


Til Maenets or Goop or Evin WE 
ALL ARE. . 


We ought also to try to realize that it is an ut- 
ter impossibility to live in this world without ma- 
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king it better or worse than when we found it. 
When we remember that every time we have 
contact or dealings with our fellow-creatures, 
there goes ‘out from us a subtle influence for 
good or evil; how we act is going to determine 
how some one else acts; that we are all links 
in one vast chain; it is, to say the least, calcu- 
lated to make one pause. And there is all the 
more reason when we remember that we are 
exerting influence whether we are conscious of 
it or not; that when we are off our guard and 
unconscious of ourselves we are exerting most 
influence. The flower is unconscious of giving 
forth sweet perfume, nevertheless the air is 
filled with fragrance; the lamp is unconscious 
of its light, still its rays penetrate and dispel 
the darkness; the stove is unconscious of its 
heat, yet the room is warmed. And so each 
one of us continuously gives forth a stream of 
influence cheering or depressing, lighting or 
darkening, all who come within our sphere. 
Magnetic centres of influence, each of us is 
proportioned to the power of our personality. 

On the one hand I know of no more terri- 
ble power committed to each of us than infiu- 
encing others to sin. We must stand aghast 
and horrified that it is in our power to become 
large sized devils. I have seen people who 
were filled with the magnetism of sin. They 
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have the power of charming and wielding 
others at will. They lead their captives on 
and on as in an enchanted land, leaving them 
to awake at last, happy if not hurled into the 
depth of darkness beneath. On the other 
hand I know of no power more beneficent 
than to influence one for good. Such people 
are a benediction from God. They awake in 
us all that is best and purest, and while with 
them, all things good and noble seem possible. 
We wonder how anything other than they 
love could have been attractive to us before. 
Few of us are ever likely to have this extreme 
power of influencing either in the direction of 
sin or righteousness, but somewhere between 
the two we take our place. 


IV. Aots Cannot BE CONFINED TO THE 
DOER. 


Many a person will have no hesitancy in 
committing certain acts because he says and 
honestly thinks the effects will be confined to 
himself alone. In one who thus thinks and 
acts there is a certain kind of nobility not to 
be ignored and undervalued, but we should 
not be so blind as not to see that this is false 
and most dangerous reasoning leading to con- 
sequences appalling to think of. In the very 
nature of the case, no one’s acts can be con- 
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fined to one’s self. If we had no father or 
mother, brother or sister, there might be a 
possibility of this being true. If one had no 
friends and companions, and lived on a desert 
island as Robinson Crusoe did, this might pos- 
sibly be true but not otherwise. One of the 
most awful things [ know about wrong-doing 
is that its effects cannot be confined to the 
doer. Sin not only drags the doer into the 
whirlpool but others also. A person might as 
well say, I will cast a stone into the water 
and disturb none save where it falls, 1 will put 
poison into a barrel of water and poison only 
one drop. That I have to suffer for my acts 
is not to me the most awful thing, but that the 
innocent too must suffer is the maddening 
part of it. I have often wished and prayed 
God that I alone could share the effects of my 
own acts. Let the full force of them fall upon 
my head, let the innocent go free. But the 
horrible part is that upon the innocent, those 
whom we love the most, and those who love us 
the most—upon them our shame and degrada- 
tion fall most heavily. 

I wish to call your attention to something 
else about our words and actions which is cal- 
culated to make us pause. When we have 
spoken our words and committed our acts 
they are beyond our power of recall. They 
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are like an arrow shot from a bow. When 
once the string is twanged, and the arrow is 
sent speeding on its way, it is beyond recall 
then. It will do its work in spite of tears and 
agony and prayer. In vain we may beat 
upon our breast and cry—come back! Come 
back! I did not mean to shoot you! But the 
arrow will not come back. And so these 
angry words and cruel acts of ours will go 
ringing down the centuries doing their fearful 
work long after we are cold in our graves. 
And so it is with a cheering word and a gen- 
erous act. They too will live on in after ages 
doing their gentle ministrations and uplifting 
work, but differing in this respect from the 
sinful acts. God in His wisdom and love has 
so made us that our sins are visited no further 
than the third and fourth generations, but the 
‘good to a thousand generations. Sin and its 
effects will come to an end, while good is not 
only everlasting, but everlastingly increases. 
So teaches the second commandment. A good 
word, a good act, they are immortal, never 
growing old, and never decreasing but ever re- 
newing their youth from age to age with 
larger harvests of blessedness. 


V. FackE To FackE WITH DEATH. 
The truth both of the good and evil we have 
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done never stands out in clearer light than 
when we stand face to face with the dead 
form of one we have loved. Then how the 
angry word and cruel act return and smite us 
full in the face with their ghastly hands. 
There is melting pathos and sadness unto tears 
over death, but it does not consist in what it 
is generally supposed to consist. In the first 
place I do not sorrow over the condition of 
any departed one saint or sinner. Death stops 
the sinner in his career of sin in the flesh, 
which is a consummation devoutly to be 
wished for: if that is the only thing which 
will stop such a career. Death inducts the 
saint into the joys of Paradise, which is some- 
thing not to be sorrowed over. Whoever we 
are, and wherever we may be, we are in the 
hands of God who deals with us wisely and 
justly only as the most merciful God can, who 
always deals with us for our best interest and 
best good. If one cannot believe this how can 
one believe in God at all? For belief in God 
is belief in goodness. Faith in the infinite God 
is faith in infinite goodness. When my father 
and mother forsake me God taketh me up. 
God who is unchangeable is the same on both 
sides the chasm of death. When one dies he 
does not fall into the clutches of a monster 
but into the arms of his Father God who hates 
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sin on both sides of the grave, and will dis- 
eipline sharply until we are purified. God is 
harsh only to be kind, is not satisfied nor can 
be satisfied until we become as perfect as our 
Father in heaven. But while we do not sor- 
row over the condition of the departed person, 
our sympathy does go out to the bereaved 
ones on this side. We would not tell them 
not to weep. It would be inhuman. Our 
Lord wept with Mary and Martha at the 
grave of Lazarus. As long as grief does not 
interfere with our duty to the living it is not 
to be condemned. But when carried to in- 
jurious excess it then loses its sanctity and 
becomes a species of paralyzing selfishness. 


VI. TuHeE STING oF SIN. 


Apart from the fact, that by sin we feel that 
we have forfeited life and render our conscious 
existence beyond the grave exceedingly doubt- 
ful; apart from this sting of sin there may be an- 
other connected with the grave, which will bow 
the strong man’s frame in agony of tears. That 
sorrow comes when we look into the mute up- 
turned face, calm and cold in death, every 
trace of suffering wiped away as if some min- 
istering angel had smoothed them out with 
soft and gentle touch. And then to gaze upon 
that face, and have brought home to our hearts 
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as death only can, that our angry and heart- 
less words have silvered those locks, our cruel 
deeds have wrung tears from those now sight- 
less eyes, our misdeeds bowed down that form 
with sorrow to the grave—that is the tragedy 
of sorrow over the grave. And that is the 
tragedy of sin! It lays its deformity and 
idiocy, its disease and foulness, its insanity and 
death upon the innocent. Sin which first 
comes to us as an angel of light at last stands 
forth unmasked and horribly foul in all its 
hellish hideousness—the murderer from the 
beginning, killing righteous Abel and crucify- 
ing God who come in the flesh to save us! 
We fight not against flesh and blood only, 
but against principalities and powers and 
sinners in high places! 


VI 
SIN—ITS EFFECTS UPON SELF 


Come now, let us reason together saith the Lord: though 
your sins be as scariet they shall be as white as snow; though 
they be like crimson they shall be as wool.—TIsaiah. 


VI 
SIN—ITS EFFECTS UPON SELF 


THESE are the remarkable words of a re- 
markable man, and contain the message God 
delivered to mankind by the mouth of His 
ancient, and at the same time most modern 
prophet. The message came when Israel’s sin 
was at its height, and upon none of Israel’s 
prophets did the hideousness of sin come with 
more appalling force than it did upon the pure 
soul of Isaiah. He gazed upon it in all its 
horrible and ghastly deformity, and saw its 
deadly effect upon his people. And it is be- 
cause of this that I have said these are the re- 
markable words of a remarkable man—because 
of the conclusion such a man comes to about 
such a thing as sin. His unblinking eye gazed 
upon the hideousness of sin and saw what few 
have seen before or since: hope and purifica- 
tion. He saw sin, the hideous thing in itself, 
turned into purity. He saw the deformed 
monster transformed into an angel of light. 
Note carefully his words: “ Though your sims 


be as scarlet they shall be as white as snow.” 
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To this great prophet the hope of us sinful 
men is that by the help of God we can take 
our sins and sinful nature and transform them 
into highest virtue and righteousness. He 
saw that we are not to be freed from our sins 
by the destruction of our sinful nature, save 
as that sinful nature is destroyed by transform- 
ing it into something higher ; that we are not 
saved by immolation but, by evolution. 


I. THE OUNCE OF SLIME. 


The meaning of the prophet cannot be bet- 
ter elucidated than by a quotation from John 
Ruskin in “Ethics of the Dust.” He says: 
“Exclusive of animal decay, we can hardly 
arrive at a more absolute type of impurity 
than the slime of a damp overtrodden path of 
a manufacturing town. That slime we shall 
find in most cases to be composed of clay, 
mixed with soot, a little sand, and water. Let 
us suppose that this ounce of slime is left at 
perfect rest, and that its elements gather to- 
gether, like to like. 

“Let the clay begin. Ridding itself of all 
foreign substance, it gradually becomes a white 
earth, already very beautiful, and fit with the 
help of congealing fire to be made into finest 
porcelain, and kept in kings’ palaces. But 
such artificial consistence is not its best. 


ITS EFFECTS UPON SELF 109 


Leave it still quiet to follow its own instinct 
of unity, and it becomes not only white but 
clear; not only clear but hard; not only hard 
and clear but so set that it can deal with light 
in a wonderful way, and gather out of it the 
loveliest blue rays only, refusing all the rest. 
We call it then a sapphire. 

“Such being the consummation of the clay, 
we give similar permission to the sand. It 
also first becomes a white earth; then pro- 
ceeds to grow clear and hard, and at last ar- 
ranges itself in mysterious infinitely fine par- 
allel lines, which have the power of reflecting 
not merely the blue rays, but the blue, green, 
purple, and red rays in the greatest beauty in 
which they can be seen through any hard ma- 
terial whatever. We call it then an opal. 

“Tn next order thesootsetsto work. It can- 
not make itself white at first, but instead of 
being discouraged tries harder and harder; 
and comes clear at last ; and the hardest thing 
in the world; and for the blackness that it 
had, obtains in exchange the power of reflect- 
ing all the rays of the sun at once in the 
vividest blaze that any solid thing can shoot. 
We call it then a diamond. 

“Tast of all the water purifies; contented 
enough if it can reach the form of a dewdrop ; 
but if we insist on its proceeding to a more 
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perfect consistence, it crystallizes into the shape 
of a star. And for the ounce of slime, we 
have a sapphire, an opal, and a diamond, set in 
the midst of a star of snow.” 

Things more beautiful and pure cannot be 
imagined, and still this beauty and purity is 
attained by the transformation of an ounce of 
slime. Now this is a parable of sinful human 
life changed into righteousness by the grace of 
God. “Come, let us reason together, saith the 
Lord.” In obedience to this command let us 
for awhile reason together on this great sub- 
ject, in order that we may see that the things 
which are making us foul can be made whiter 
than snow. 


II. CAUSE OF SIN NOT IN THE Bopy. 


When God had finished His creative work 
to the advent of man, He pronounced all His 
works “very good”; as good as the good God 
could make them good. St. Paul redeclares 
this truth in the Epistle to the Romans: “For 
I am persuaded there is nothing unclean in 
itself.” Everything God has made is good, 
even this poor sorry stuff called human nature, 
with all its blind passions, animal instincts, and 
fierce desires. They are all in themselves 
good. They are not in themselves sinful and 
to be destroyed, but servants to be trained and 
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mastered. Suppose for the moment that they 
are not good, but sinful, and you have this 
difficulty to face: God has created sinful 
things. None of us gave to ourselves these 
fierce passions, instincts, and desires. For be- 
lieve me, if we had been consulted, none of us 
would have created in sober earnest for our- 
selves, these fierce passions which so often drag 
us in the mire and mud; and I am glad we 
were not consulted, or we would have been 
spoiled in the making. 

These things are God-given and good in 
themselves. When we wake in the world we 
find them surging through our being. We 
wake up in this world finding ourselves spirit 
submerged in an animal—half God, half brute. 
The upper half of us trying to lift us heaven- 
ward, the lower half dragging us earthward. 
We find ourselves the centre of two forces 
pulling us in opposite directions with the fury 
of mighty steeds. The power which lifts us 
heavenward is good. The force which drags 
us earthward is equally good. For both are 
divine and upon both has God pronounced His 
blessing. In the beginning God created the 
heavens and the earth, and finished His crea- 
tive work by uniting both in one personality, 
compounded of all earth and heaven; and 
when God had finished His creative work His 
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pure eyes looked upon it and said, “it is very 
good.” 


III. Sin A THING OF THE WILL. 


Whence then comes sin? Do not let us look 
upon our body and despise it, or say that its 
earthly desires and passions, however strong 
they may be, are sinful, for they are not. Our 
body is a divine thing with all its earthly pas- 
sions; and the sanely religious person is 
ashamed of none of them. Whence then 
comes the sin? Let me illustrate. Suppose 
you were driving a spirited horse, and throw 
the reins away and have a smash-up, whose 
fault would it be? The horse held in check is 
a magnificent servant, and the more spirited 
the better. Sin does not reside in our appe- 
tites, desires, and passions. They are God- 
given and the stronger they are made the 
better for us. We are the more superbly 
equipped for life, provided we have a master- 
ful will to control. 

If we cannot control our appetites and de- 
sires we cannot sin. We are then no higher 
than the brutes and are no human beings. We 
cannot be held responsible for will power we 
have not and cannot get. But we can control 
our appetites if we willdoso. Hard? Yes, 
terrifically hard. And there would be no vir- 
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tue in being good if it was not hard. Right- 
eousness is the supreme thing in the universe, 
because the hardest thing to accomplish. 
Genuine success in life is in proportion to 
one’s will-power; the energy and persistence 
with which one pursues his aim. The man 
who can be easily discouraged and turned 
aside from his purpose, the man who has no 
iron in his blood, will never succeed. What 
miracles the will has wrought! What impos- 
sible deeds it has performed! It took Hanni- 
bal over the Alps in midwinter, sustained 
Washington at Valley Forge, led Nelson to 
victory at Trafalgar, and scaled the heights of 
Abraham for Wolfe. Without self-confidence 
and an iron will, man is a plaything of chance, 
the puppet of environment, and the slave of 
circumstance. With these he is king, ever the 
master of the situation. 

Sin resides in the will which is free and 
even God will not bend against its own con- 
sent. For better or for worse, for richer or 
for poorer, the will is free. The presence of 
appetite or desire clamoring for satisfaction is 
not sin. This is temptation, which if yielded 
to, becomes sin. This is the natural man out 
of which the spiritual man is to be made. 
This is the ounce of slime out of which the 
sapphire, opal, diamond, and star of snow is to 
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be made. No clay, sand, soot, water—no sap- 
phire, opal, diamond, star of snow. “The first 
man is of the earth earthy, the second man is 
the Lord from heaven.” 

Sin is only when the will yields the reins to 
the passions and lets them run away with it. 
Sin is the successful rebellion of the passions 
against their lawful sovereign, the will. Sin 
is anarchy. Sin is a destructive mob. Itisa 
kingdom bereft of its king. Let the lawful 
sovereign ascend the throne and enforce obedi- 
ence, the mob becomes useful citizens. The 
forces of destruction become the forces of 
beneficent productiveness. And so our sins, 
though they be as scarlet, shall be as white as 
snow when the will rules them, and turns the 
mob of uncontrolled appetites and desires into 
beneficent servants. 

This human nature of ours is like the powers 
of wind, fire and water, without which the 
world would plough through space lifeless and 
dead, another frozen moon. When these 
powers are unchained and uncontrolled, a very 
pandemonium reigns; but held in check they 
become the beneficent source of all useful 
arts, industries, and civilizations. A righteous 
man is not a passionless man. Such a man is 
adeadman. The fiercest passions have surged 
in the bosom of the saints, but they have sub- 
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dued and resurrected these elementals into 
higher things. A sinful man is not necessarily 
a passionate man, but always a weak man to 
the extent he sins. The victory of the right- 
eous is not one that destroys his nature but 
one that commands and uses it, as the har- 
mony and beauty of circular force is the per- 
fect blending of the two eternal opposing 
forces. The centrifugal force if left alone 
would produce anarchy: the centripetal force 
would draw all things to the stagnation of a 
point. The circle is the trinity in unity har- 
monizing all forces. As God sits the supreme 
king above the circles of the heavens and the 
earth, bringing. eternal activity and harmony 
out of stagnation and anarchy, so the kingly 
will makes the well organized and ordered 
kingdom of the righteous man out of the 
eternal good and evil of the universe. 


TV. VIRTUE AND VICE. 


The truth of the matter is, there is a far 
closer connection between our vices and our 
virtues than we are accustomed to suppose. 
Vice and virtue, virtue and vice: what is the 
relation between them? ‘This: our vices are 
our virtues carried to excess. For instance 
the desire for food is a natural instinct and 
necessity of life. Gratified within its lawful 
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bounds, it is a virtue and makes a sound and 
healthy body; carried beyond this point, it 
becomes the vice of gluttony and produces 
death. The vice of gluttony can be made as 
white as snow by the will restraining the ap- 
petite within its proper bounds. Acquisitive- 
ness, the faculty God has given us by which 
we acquire property, within legitimate limits 
is a virtue. But let this desire be carried to 
excess, and it makes a mana miser. Miserli- 
ness is the virtue of acquisitiveness carried to 
excess. Thus do our virtues and our vices 
shade off the one into the other, so that which 
erewhile was as white as snow becomes as red 
as scarlet. And so we might go through the 
whole category, but this is enough to illustrate 
the law of sin, as the falling of the apple in 
Newton’s garden led to the discovery of the 
universal law of gravitation. 

Sin consists in letting some God-given ap- 
petite go to excess. A sinful man is a man 
out of proportion, a self-deformed man, and 
self-made monstrosity, like the man on comic 
valentines gone all to nose, or feet, or head, 
or stomach. A righteous man—righted-up- 
man—is one, who builds himself according to 
the principles of art, which consists in making 
due proportion between all the parts. The 
statues of Apollo and Venus are alike the per- 
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fect ideal of man and woman, because they 
are the best proportioned: head, body, limbs, 
one harmonious whole. And so a righteous 
man is one harmonious whole, all his natures 
compactly and fitly joined together, organized 
and subdued by his higher nature; while a 
sinful man is an abortion and monstrosity. So 
the great prophet of God diagnosed sin as the 
misuse, abuse, and desecration of divine 
powers; which misused, abused, and dese- 
crated, turn into crimson sin and the slime of 
moral death. 


V. SIN-STAINED NATURE BLEACHED. 


But man need not be hopeless nor despair, 
if he will use the helps God has given him. 
We may sing “Nothing but the blood of 
Jesus,” and think that will save us; but we 
can sing that all through eternity and still re- 
main in sin, unless the blood of Jesus strength- 
ens our wills. What we need, I will say our 
supreme need, is to have our wills strengthened 
—the nerve and centre of our personality. In 
our own unaided power we are not able to do 
this. No man ever has been able to do so. 
But the reservoir of divine power in God is at 
our command if we will use it. The infinite 
God of the universe can become owr God, as 
much so as our thought is ours. The blood of 
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Jesus can become our blood, the incarnation 
can be reproduced in us, apart from which no 
man can conquer his sin-stained nature, and 
undergo the resurrection into eternal life. 

So by the help of God we can get the vic- 
tory. No one has ever seriously, truthfully, 
and in all earnestness asked God to strengthen 
his will and persistently used the means God 
has appointed for this purpose, but that we 
are able to take these abused, misused, dese- 
crated powers, and make them as white as 
snow. 

Conscious of our own weakness, but beliey- 
ing that the power of God can become ours 
also, we say, “I will by God’s help.” No 
words in any language express such an utter 
sense of humility and at the same time such 
an unbounded assurance of power as—“I will 
by God’s help.” This has been the secret 
source of power in men ever since “the days 
of Enos the son of Seth when men began to 
call upon the name of the Lord.” The 
Psalmist says, “by the help of the Lord I will 
get me the victory over mine enemy.” And 
by the help of the Lord kings have ruled 
wisely upon thrones, statesmen have made 
righteous laws in Parliaments and Congresses ; 
men and women have lived nobly and grandly 
in grinding poverty; and patriots have lifted 
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the heel of the tyrant from off the neck of the 
oppressed. “By the help of the Lord” the 
thief has been made the honest man, the liar 
the truthful man, the sot the sober man; and 
“by the help of the Lord” men have con- 
quered their sins and kept God’s holy will and 
commandment. 

This can be done because the material out 
of which sin is made is divine; for sin is mis- 
used, abused, divine power and life. For no 
creature below man can sin; it is only when 
divine life, not born of the flesh, but begotten 
of God, wells up as our self-conscious life, 
can we sin. Abuse that, misuse it, desecrate 
it, we who are made in the image and likeness 
of God, and we become sinners. And when 
once sinners our hope of becoming pure again, 
is by the help of God to take our crimson sin- 
stained nature and bleach that until it becomes 
as white as snow. 

In a word, the sublime message of Chris- 
tianity is that God has shared His life and 
living with us. Of His own life hath He 
taken and made us and redeemed us and sanc- 
tified us. As the mother shares her life with 
the babe upon her bosom, so God shares His 
life with us; and sin is desecration of His 
divine life He has shared with us. “ Against 
Thee and Thee only, O God have I sinned,” 
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says the Psalmist. Our salvation is the sancti- 
fication of that which we have desecrated ; 
and when by the help of God this is done, the 
man stands forth crowned with the immor- 
tality of God, the perfect master, the great 
soul, the fulness of the stature of Christ Jesus 
wrought out in us; a kingdom of life beautiful 
as Tirzah, comely as Jerusalem, terrible as an 
army with banners, the living temple of the 
living God. 


VII 
MY KINGDOM IS FROM ABOVE 


What think ye of Christ ?—St. Matthew. 


_Jesus answered: My kingdom is not of this world: if 
My kingdom were of this world, then would My servants 
fight, that I should not be delivered unto the Jews.—St. 
John, 


Vit 
MY KINGDOM IS FROM ABOVE 


Patm Sunday commemorates the trium- 
phant entry of Christ into Jerusalem as the 
king of Israel. Everything about His en- 
trance and manner of entrance was kingly. 
He came sitting upon the royal beast—an ass, 
a colt the foal of an ass. The enthusiastic 
multitudes spread their garments in the way ; 
others cut down the branches of the trees and 
strewed them in the way. The multitude was 
worked up to the highest pitch of enthusiasm. 
Some went before Him, and others came 
behind Him, rending the air with acclama- 
tions of “Hosanna to the Son of David! 
Blessed is He that cometh in the Name of the 
Lord! Hosanna in the highest!” But this 
enthusiasm was short-lived. His very first 
act upon entering the temple was to give the 
death-blow to it. He cast out all those who 
sold and bought in the temple, overturned the 
tables of the money changers, and turned upon 
them with these scathing words: My house 


shall be called a house of prayer, but ye have 
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made it a den of thieves. Ye have madea 
traffic of holy things. Depart. He healed 
the lame and the blind that came to Him in 
the temple, and then He departed and lodged 
in Bethany. This was the end of the shout- 
ing multitude’s king making. His rule of one 
day had opened their eyes. He was not the 
kind of king they wanted. They wanted a 
king of loaves and fishes, and because He was 
not a king of this kind, before another week 
rolled around this same multitude would be 
shouting, “Crucify Him! Crucify Him!” 


“Who o’er the herd would wish to reign, 
Fantastic, fickle, fierce and vain ! 
Thou many-headed monster-thing, 
O who would wish to be the king !”’ 


Certainly not our Saviour, for He calmly an- 
swers, My kingdom is not of this world; for 
if it were, My servants would fight that I 
might not be delivered to the Jews. 

But a king in the deepest sense Christ 
claims to be. The purple thread of His roy- 
alty runs all through history, and is the clear 
revelation of prophecy and Scripture. In the 
opening chapters of Genesis He is the king 
promised who will crush the serpent’s head. 
When Jacob gathers up his feet upon his bed 
to die, and to tell his children what shall hap- 
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pen to them in the last days, he utters these 
remarkable words, “the sceptre shall not de- 
part from Judah, nor a lawgiver from between 
his feet until Shiloh come; and unto Him 
shall the gatherings of the people be. At His 
birth the Magi came, asking, where is He that 
is born King of the Jews? John the Baptist 
came proclaiming the kingdom of heaven is 
at hand. Christ began His_ preaching in 
Galilee with the same words. All His parables 
are parables of His kingdom. On Palm Sun- 
day He proclaims, Fear not daughter of Zion: 
behold, the King cometh, sitting on an ass’ 
colt. In His last days His kingship is the 
most prominent feature. Pilate asks Him, art 
Thou King of the Jews? The soldiers while 
scourging Him, mockingly say, Hail King of 
the Jews! It was the ground of His legal 
condemnation, as written and placed over His 
cross: and they set over His head His accusa- 
tion: “This is Jesus, the King of the Jews.” 
It is perfectly clear then that the purple 
thread of His royalty runs all through His 
career. He called Himself a king. His claim- 
ing kingship was the legal cause of His cruci- 
fixion. He could have saved His life at any 
time by simply disclaiming to be king. 

But another fact is equally clear. My 
kingdom is not of this world, but is from 
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above. Let us see if we can understand, (1) 
His kingship and kingdom. (2) In what rela- 
tion, if any, do we stand to this kingdom. 
Since our Saviour says His kingdom is not of 
this world, I very seriously doubt if we can 
get any correct idea of His kingdom by draw- 
ing any analogies from any political kingdom 
that has ever been upon the earth. This kind 
of analogy instead of helping us to understand 
His kingdom, will serve only to obscure it. 
“The sermons of our Lord were preached out 
of doors, beneath the soft sky of Palestine, 
and nearly all that He said during the three 
years of His public life was said on hillsides 
and plains or the white sands of Galilee. He 
drew His illustrations from a flight of spar- 
rows, from the grass of the fields, from some 
object of nature.” To nature then let us turn, 
and question that, and we will find light. 
Geology, botany and zoology are the anal- 
ogies we are seeking. 

Nature as she manifests herself to any of us, 
who will take the trouble to think about her 
works, clearly reveals herself as arranged in 
four distinct kingdoms of life. The first and 
lowest is the mineral kingdom to which be- 
long sand, clay, rock, all precious stones, and 
all metals. There is life in this kingdom, but 
it is the lowest known. We call it the min- 
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eral kingdom of life; for it lives, grows, dies. 
The next kingdom of life is but one step re- 
moved from this—it is the vegetable kingdom 
of life. This kingdom includes all green grow- 
ing things from the humblest bit of moss rest- 
ing upon the bosom of its mother rock, to the 
giant trees of California. The third is the 
animal kingdom, which inciudes all feeling, 
moving things from the humble worm that 
crawls in the dust, through fish, fowl, and 
beast, finding its culmination perhaps in the 
highest type of the monkey. From this king- 
dom we pass into the next which is that of 
man, which includes the five races, from the 
lowest savage to the triumph of a Newton, a 
Shakespeare, a John the Baptist. We call 
this fourth kingdom, the kingdom of rational 
moral life. 

Here we have four distinct kingdoms of 
life, the mineral, the vegetable, the animal, and 
the rational human. The vegetable kingdom 
can say to the mineral, my kingdom is from 
above. I am of a higher order of life than 
you are. And so the animal kingdom can say 
to the vegetable, and the human kingdom can 
say to the animal. A human being can look 
down upon the three lower kingdoms of life, 
and say my kingdom is above you all, I belong 
to a higher order of life, and because such I 
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am your king. The destiny of the beasts of 
the fields, the trees of the forest, the rocks of 
the mines is in the keeping of that higher 
kingdom of life, whose representative is rational 
moral man. But this fourth kingdom of life, 
truly kingly when it views all else below it, 
truly royal in its magnificent conquests over 
nature, has sooner or later been always met 
and conquered by two enemies born in the 
self-same hour—sin and death. These two 
enemies have dogged the footsteps of man 
from his very origin, and sooner or later lays 
him and the works of his hands in the dust. 
Earth to earth, ashes to ashes, dust to dust 
is the universal chant nature always sings 
over man and his most exalted efforts in this 
fourth kingdom of life. If there is no higher 
kingdom of life than rational moral man, if 
God has exhausted Himself in the four king- 
doms I have pointed out to you, then mankind 
is born only to dee. 

The Christian answers, there is a fifth king- 
dom of life, the representative of which is 
Jesus Christ, zts Hing, in which there is no 
more death to those whom He lifts up into His 
kingdom, which we will call the kingdom of 
the spiritual man. As the vegetable kingdom 
is above the mineral, as the animal is above 
the vegetable, as moral rational man is above 
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the animal, so is the kingdom of Christ above 
that of rational moral man, and king of all 
below. In His kingdom of life there is on 
death and sin, but immortality and sinlessness. 
Conscious of belonging to another order of be- 
ing, He holds Himself aloof from the world’s 
maelstrom with peculiar reticence and dignity. 
No one could gaze Him in the eye, and ap- 
proach Him with familiarity. He refuses to 
enter the world as its servant. He enters as 
king and makes His own conditions with gra- 
ciousness and love, as only a king can make. I 
have said He holds Himself aloof from the 
world. But He does this only when the world 
tries to make Him its servant and patronize 
Him. When the world falls at His feet crying, 
make me clean, then He is willing to serve and 
become such a servant as only the King of 
life and death can become. 

Christ’s kingdom then while above the world 
has a most peculiar and unique relation to the 
world to which we belong—rational moral 
man. What is this relation? How does it 
concern us? What does He propose to do 
with us? The boldest and most daring thing 
ever imagined. It is either the wisdom of 
God or the idiocy of a madman. It is nothing 
less than to remake us over again. To change 
our nature into His nature, to lift us up into 
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His kingdom of life. He does not offer to do 
this, He will not attempt to do it, He cannot 
do it, until we yield ourselves into His hand 
as clay in the hands of the potter. He will 
not strive and cry in the streets, but He can 
do nothing of this kind for us until we make a 
total and complete surrender without any 
reservation whatsoever. He will be King or 
nothing at all. If we will serve the world, the 
flesh and the devil, He cannot lift us out of 
the kingdom of sin and death. But if we will 
serve Him then He pledges Himself to take 
the materials we bring to Him in ourselves, 
and change it and us into His nature and make 
us partakers of His kingdom of life. 

This proposition need not be so startling as 
it at first sight might seem, if we, will but for 
a moment, turn our attention to the mysteries 
of nature which are daily happening under our 
noses. The vegetable kingdom in its instinc- 
tive way is making the same demands of the 
mineral kingdom which is below it as Christ is 
making of us. I take a grain of corn and drop 
it in the earth. It sends out its roots among 
the minerals of the earth and performs a mir- 
acle. It takes the materials of the mineral 
kingdom and resurrects them into green blades, 
a stalk and finally into an ear of corn. The 
corn has changed a portion of the mineral 
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kingdom into the vegetable kingdom. The 
cattle of the fields feed upon the vegetable 
kingdom and resurrect the grass and grains 
into the animal kingdom. Man feeds upon 
the vegetable and animal kingdom and turns 
them into the flesh, bones, and brain of the 
human kingdom. Now note that the mineral 
is resurrected into the vegetable kingdom, the 
vegetable into the animal, the animal into the 
rational kingdom of man, and Christ proposes 
to do for us precisely the same thing that each 
of these lower kingdoms has done; namely, 
lift us up into His kingdom of life, and make 
us Christs. If a grain of corn can go down 
into the mineral kingdom and gather the 
materials out of which to make a hundred 
grains like unto itself, if a sheep can go down 
into the vegetable kingdom and gather the 
materials out of which to reproduce himself a 
hundredfold, if a rational man can gather from 
all these kingdoms the materials out of which 
to reproduce himself and fill the world with 
his kind, cannot Christ do the same? Is He 
not as great in His kingdom as a sprig of 
grass, a sheep, a goat, a rational man in their 
respective kingdoms? Is not the instinct of 
self-propagation as imperious in Him the 
spiritual man as it is in us the rational man? 
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Adam, and gave to him the power to multiply 
himself, and people the world with his order of 
life, shall we deny the same power to Christ, 
the first representation of a still higher order 
of life. The fate of His kingdom rests upon 
His power to reproduce Himself. It is the 
same law which runs through the other king- 
doms of life. That He has the power of re- 
production, is the clear revelation of Scripture. 
“As the Father hath life in Himself so gave 
He to the Son to have life in Himself. The 
firsts Adam was made a liwing soul, the last 
Adam was made a guickening spirit.” Noth- 
ing can be clearer from this language than 
that. He proposes to people the world with His 
order of Life. And it is equally clear where 
He proposes to get His material. It is from 
the kingdom of life just below Him. He pro- 
poses to take us, transfigure us, remake us and 
lift us to His kingdom of life, by a new birth. 
Ye must be born of the Spirit. Ye must be 
born from above is the only method of en- 
trance from a lower kingdom of life into a 
higher kingdom of life. For Him to accom- 
plish this work three factors are’ necessary : 
(1) Time, (2) Faith, (8) Resurrection. 

1. Zime. His work is to be a gradual 
work. As He seeth the Father work, so He 
works gradually, slowly, but effectually, hav- 
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ing all time at His disposal. His birth into 
the world was the descending of a higher 
kingdom of life, into that just beneath it, to 
lift it up. This work has been going on grad- 
ually for the last nineteen hundred years. 
The world we may say is to-day half Christian. 
If so half of His work has been accomplished. 
The other half remains to be done through 
future sons of the world’s birth pangs into 
this fifth kingdom of life, lying above the 
fourth one of the moral rational kingdom. 
Humanity is slowly progressing under the life- 
giving touch of this new life. The march of 
humanity is slowly but steadily setting 
towards that far-off divine event towards 
which all creation moves. The goal of that 
far-off divine event when attained is the gift 
of immortality, the birth into Christ’s king. 
dom of life. But immediately the thoughtful 
person answers, What good will this do me? 
I will not live to see this dream of immortal 
life. In a few years at most I will have had 
my day and ceased to be. My life will have 
had its little day, and I will have descended 
into the realm of the dead. What reason 
should I have to rejoice in the possible future 
immortality of the race, if I the individual be 
left behind and perish by the wayside? I 
reply if you the individual, perish by the way- 
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side and be left behind, you have no reason to 
rejoice whatsoever, but our truest philosophy 
would be, Let us eat and drink for to-morrow 
we die, and let us eat and drink as much as we 
can. 

2. The Resurrection. But our Lord by 
virtue of belonging to a higher kingdom of © 
life than ours, being a spirit of larger discourse 
looking before and after, claims two things 
for Himself. (1) That death is not destruc- 
tion to the rational moral man. (2) That He 
has the power to resurrect us, to recall us to 
life, and again reinstate us in the life of the 
human race. He not only claimed to have 
this power, but exemplified and demonstrated 
it again and again. The first two elements in 
the problem being granted, Time and His 
power of resurrection, the most knotty factor 
in the equation remains for consideration. 

3. Lath. It is faith. It is the work 
which we have to do. It is that which most 
seriously and vitally concerns us. The work 
can only proceed for us the individual as we 
personally exercise this faith. A temporary 
refusal to do so retards the work. An eternal 
refusal to do so would mean an eternal abiding 
in the kingdom of Sin and Death. Christ in 
making His demand of Faith on our part is 
making no unreasonable, arbitrary or impossi- 
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ble demand. He clearly states that our es- 
sential nature and His are identical. He is 
making no demand upon us, with which we 
have no faculties to respond. The Scriptures 
are emphatic in its assertion that we are cre- 
ated in the likeness of God. It is this dékeness 
of nature that constitutes the fusion point of 
Christ’s spirit with our rational moral nature. 
It is the point of entrance from His kingdom 
of life into our kingdom of life. And as He 
stands upon the threshold of our kingdom 
looking down into it, He says to us: I can 
take you, weak and sinful man as you are, 
cleanse and purify you and lift you up into 
My kingdom of deathless life. Do you believe 
I can do this? Will you obey Me? I must 
have a complete surrender of your will and 
affections. What I say do, you must make 
your utmost effort todo. When I say go, you 
must make your utmost effort to go. I must 
be your king or nothing. You must work in 
My kingdom or I cannot save you. If you do 
so I pledge you My utmost power and I will 
never forsake you. Though you die a hun- 
dred times, not a hair of your head shall be 
injured. This is the Faith, Christ asks of us. 
Is it unreasonable, if He can do what He says 
He can do? 

Faith is thus seen to be the fusion point of 
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our souls with the spirit of Christ. It is the 
virgin womb in which is born the spiritual 
man. It is the way Christ reproduces Him- 
self and obeys that imperious law of God the 
Father ; that every seed having life in itself 
must strive to. reproduce itself. When St. 
Paul exclaims, “I no longer live but Christ 
lives in me,” his reproductive work was nigh 
finished in St. Paul. Faith is the supreme 
effort of the rational soul lifting itself up to 
Christ’s kingdom of life, but still finding itself 
far short of the goal, cries, “God be merciful 
to me asinner!” The grace of God is the de- 
scending Christ, meeting us, and lifting us up 
into His kingdom of sinless, deathless, im- 
mortal life. 


Vill 
ETERNAL LIFE 


And this is life eternal, that they should know God and 
Him whom Thou didst send, Jesus Christ.—St. John. 


Vill 
ETERNAL LIFE 


Ir is scarcely necessary for me to tell you 
that Scripture is full to overflowing with the 
idea that “knowledge of God ” is eternal life. 
Every one that loveth is born of God, and 
knoweth God, for God is love. Knowledge of 
God postulates in a being capable of knowing 
God, eternal or divine life, because of the well- 
known law that “only like can know like.” 
Blessed are the pure in heart for they see God, 
because they are like unto God, being par- 
takers of His nature. A horse cannot know 
us as a child can, because the child is of like 
nature to us and partakes of the same nature. 

It is true then that one thing can know an- 
other thing to no further extent than their 
likeness. We may know that a person exists, 
and a good deal about that person, without 
really knowing the person. An utterly selfish 
person (if such a person exists) cannot know 
an unselfish person. Only the pure know the 
pure; only the good know the good ; only the 
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rarely ever knows many people. We may 
know a good deal about them, meet them on 
the street, call their names, tell their business, 
and still not know the person; because there 
are in you no conscious deeps corresponding 
to the incarnate deeps in the other person. 
Men and women may marry and be given in 
marriage, and live together for years without 
really ever knowing one another ; because di- 
verse in the highest realms of their aspira- 
tions, hopes, and loves. No less than yourself 
can know yourself. The same is true of God. 

For the kind of knowledge a person has de- 
pends upon and grows out of the kind and 
quality of his life. For me to know human 
life I must be human, and to know the highest 
and deepest experiences of human life, I must 
have the highest quality of human life. 
Therefore since the quality of life in the Son is 
the same as the quality of life in the Father, no 
one knows the Father save the Son, and he to 
whom the son will reveal Him. And to know 
the Son is to know the Father; and to know 
the Son is to have the same quality of life as 
the Son and the Father—diwine or eternal life. 
For as the Father hath life in Himself, so gave 
He to the Son to have life in Himself; that 
He should give to us something we have not 
by natural birth—eternal life. 
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The greatest boon and blessing almighty 
God can give to mortal man is life eternal, 
while the greatest curse He could inflict upon 
us might be an endless life. And we ought to 
know that when Christ offers to us the gift of 
eternal life, He is offering to us something 
which by natural birth we have not and can- 
not have, and that He is offering to us some- 
thing entirely different from an endless life. 
When He offers to us the gift of eternal life, 
He is not making a proposition to perpetuate 
the natural sin-stained life that we now have; 
for if the present life we have was perpetuated 
through all eternity, it would be endless life 
but not life eternal. For Christ takes par- 
ticular pains to tell us what He means by 
eternal life, so that we may not mistake the 
life He is offering to the world as a merely 
endless life. On the contrary He reiteratedly 
tells us that the only way we can possess this 
life is by dosing our natural life of flesh and 
blood. 

He tells us what eternal life is in this re- 
markable verse of Scripture: “ And this is life 
eternal, that they should know Thee the only 
God, and Him whom Thou didst send, Jesus 
Christ.” The knowledge of God, when we 
understand what that means, is eternal life. 
This knowledge of God comes through Christ 
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Jesus, the eternal light which lighteth every 
man coming into the world—Abraham, Moses, 
Plato, Buddha, all the sages and men of wis- _ 
dom, before and since His historical incarna- 
tion in Judea—and he who partakes of the 
knowledge of God incarnate in Christ Jesus, 
is, to the extent he partakes of this knowledge 
made a possessor of eternal life, then and 
there, now and here. 

Let us understand what Christ means by 
eternal life. And first, length of life, mere 
duration, an infinite number of years, does not 
constitute eternal life. Suppose a tree were 
planted to-day, and from this time on were to 
never die, grow and grow forever; and sup- 
pose God were to miraculously preserve it to 
the end of time, still that tree would not have 
eternal life although it would have an endless 
life. So we will have to eliminate such an 
imaginary, never dying tree from the list of 
the partakers of eternal life. In like manner 
suppose we run up the scale of life. Take any 
fish that swims, any bird that flies, any reptile 
that crawls, any beast that walks, and con- 
ceive its life perpetuated throughout eternity: 
not any, nor all of these would be made par- 
takers of eternal life. An endless life, yes; 
but an eternal life,no! For eternal life means 
something infinitely vaster and better than an 
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éndless duration of life as fish, reptile, bird or 
beast. 

Excluding all lower orders of creation ex- 
cept man; and from among men we will ex- 
clude the sensualist, the thief, the drunkard, 
and all the immoral people: we will include 
only the good, moral people; the respectable 
people; the devout church-goers ; and suppose 
the lives of these were to be everlastingly 
perpetuated, just as we know them and our- 
selves, without any advancement in goodness 
or increased wisdom in the knowledge of 
God: still the endless perpetuation of such 
a life would not be life eternal. Christ never 
called such a life—eternal life. In order for 
us to understand what Christ is offering to the 
world, and what He calls eternal life, let us 
realize that duration, as measured in days, 
months and years, has nothing to do with it, 
nor will it give us any idea of it at all. What 
He calls eternal life is a certain quality of life, 
the kind of life He brought into the world 
(potential in all of us but first incarnate in 
Him) a divine quality of life, the life of God 
Himself, which was before all time, without 
beginning and without end. So that although 
He lived here upon the earth, incarnate only 
about thirty-three years, still that length of 
life was life eternal. It was the life He had 
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with the Father before the foundation of the 
world. The life He lived was the life of eter- 
nity let down to earth for afew years. It was 
a showing unto men the life that had always 
been in eternity and the kind of life they must 
live, if they would live in eternity—the sinless 
life. 

That quality of life—eternal life—He offers 
to us freely, without money and without price, 
to-day and now, this hour and minute; offers 
to make us partakers of His life eternal which 
we have not by the birth of flesh and blood, 
but He has to give us sin-stained creatures. If 
we will make up our minds from this day for- 
ever onward to give up our miserable selfish 
life of flesh and blood and rags and sin that . 
we are living: take Christ for our loyal master 
and Lord, to rule and shape our lives into the 
mould of His divine pattern—give up our life 
to Him and let Him make of it something 
pure and clean, Godlike and divine—so the 
lower life we lose in Him will be turned into 
life eternal ! 

We already have an endless life by nature 
and creation. Our spirits will not become ex- 
tinct at death. They will live on and on, 
from zon to zon, from eternity to eternity, 
for “all live unto God.” So Christ comes to 
you and me and the whole of creation with 
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this simple proposition: You have an endless 
life already. What are you going to do with 
it, my brother? What are you going to do 
with it ?—reiterated in our more solemn and 
serious moments, which we all have; in the 
stillness of night, in some crisis of our lives, 
upon the bed of sickness, in some sudden peril 
and danger ; whenever we come to our senses, 
and we all occasionally do that; when we are 
alone with God, and He makes His overshad- 
owing self felt, and there seems to be nobody 
else in the universe but us and God; just we 
two; God and myself; God and myself face 
to face—no escape, no evasion, when God 
comes walking in the garden in the cool of the 
evening—and He says, God to me, My child 
what are you going to do with your endless 
life? Some kind of life you will live ever- 
lastingly. If it is going to be merely an end- 
less life it will be your greatest curse! I gave 
you that endless life in order that you might 
come and freely give it back to Me, and receive 
in its place the blessing of an eternal life. 
Learn of Me, and that knowledge will be life 
eternal. 

By His eternal and omnipresent spirit, 
through His eternal and omnipresent Christ, 
God makes that offer to every child He has 
created out of the dust of the ground. What 
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we have to do is to will—is to say and confess 
before men—I will—I can—I must—I will by 
God’s help take Christ for my Lord. Good- 
bye, lust; good-bye, revenge; good-bye, sel- 
fishness ; good-bye, lying and cheating and de- 
frauding ; out, out, ye thieves and robbers of 
life eternal! I will make Christ-goodness 
my supreme wisdom. Make way for the Lord 
of life! Enter, enter, life eternal, and reign 
upon the throne of my affections ! 

Then we have to continue by keeping Christ 
in our minds and hearts, by committing our 
destiny into His keeping. If we drive the 
chariot of life in our own foolish knowledge, 
we will be sure to make a wreck of it. Keep 
Christ in, and He will keep all else out. Light 
always drives out darkness. 

Our old life of sin is not worth living any- 
way. We ought to have been ashamed of it 
long ago. It’s a disgrace to our family, our 
country, and our God; but if we will let 
Christ into our sin-marred souls, his life will 
spring up in us; divine life; eternal life! 

Of course all of us are sinners, and our life 
last week was a disgrace to us, children of 
God, created in His image. It will not bear 
inspection at all. We are ashamed now as we 
look back upon it. We could not stand up 
and confess it to any congregation in the land, 
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without shame covering our faces. I am not 
talking cant and I assert this of the best peo- 
ple in the world. When the best people know 
themselves as they are in the sight of God, 
their cry always is, “ God be merciful to me a 
sinner.” 

And we will always be that as long as we 
live apart from Christ. We can’t help it. We 
will be worse sinners to-morrow than we are 
to-day if we try it. We have too much self- 
righteousness and self-complacency anyway. 
We are wrapping around us the rags of spirit- 
ual self-conceit, and in our spiritual blindness 
we imagine we are wearing a prince’s robe of 
purple and fine linen, when we are covered 
with rags. Our help and salvation is to keep 
Christ day by day constantly in our minds 
and hearts, and day by day our minds will be 
renewed and our hearts will be regenerated. 
We must not let our worldly cares and troubles 
and anxieties push Christ out, but keep Christ 
in, and He will push the anxieties and troubles 
out. We can conquer them through Christ, 
but apart from Him they will be sure to con- 
quer us. 

How often have we thought about Christ 
during the past week? How often have we 
stopped and said: What would Christ have 
me do in this matter? How would He have 
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me conduct this office? How would I act if 
I were conscious He were in this room watch- 
ing me? This is what I mean by keeping 
Christ in the heart and mind, in order that we 
may incarnate Him and make Him ovr life. 
When we try to live that way, how much 
easier and sweeter life becomes. A mysteri- 
ous power becomes ours, transfiguring our life 
into life eternal by the living God incarnating 
Himself in us. 

We perhaps wonder that our Christian life 
is the failure that it is; that it has not given 
us the peace, joy, and hope we ought to have 
gotten out of it, and we rightly expected to 
get out of it. It is no wonder to me, and 
should not be to you. If we thought no more 
about our business, and kept it no more in 
our minds than we keep Christ in our minds, 
our business would be no more _ profita- 
ble to us than our Christian life has been. 
The wonder to me is that it has given us any 
comfort at all. And the only reason why it 
has is because God has been more merciful to 
us than we have been to ourselves. We think 
so much of our bread and meat getting and 
animal pleasures that we cannot get them out 
of our minds for one day during the week, and 
we think so little of Christ that we make no 
effort to come into personal union with Him 
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even on Sunday; and the other six days dur- 
ing the week we think no more of Christ than 
if He were not in existence at all. Of course 
we are the masters of our own personal life © 
and can do as we please. The service of God, 
if an acceptable service, must be one of 
perfect freedom. But the point I am insisting 
on is that if we please to live in the way I 
have described, Christ is dead to us and we 
are dead to Him. And then we complain 
that the Christian life is such a disappointing 
thing, when we know very little about it, hav- 
ing perhaps never ded it one month in our 
whole life. We have not realized the genuine 
article, for we have not been in personal union 
with Christ long enough for eternal life to 
spring up in us in all the brightness of its 
glory. It is a feeble flame in us; just burning, 
that is all; more smoke than fire; more cold 
than heat: the world has frozen us, and we 
have not stayed with Christ long enough for 
Him to thaw us out and set us ablaze with life 
eternal. 

There are certain kinds of waters, which 
have the power of turning all things cast into 
them into stone if they stay in it long enough. 
It loses its nature and incarnates in itself a 
nature partaking of the elements held in solu- 
tion in the water. It loses its body of wood 
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and instead of that gets a body of stone. It 
was once a log of wood, it is now a log of 
stone. And so just as this mineral water has 
the power of conquering, subduing, and de- 
stroying the natures of all things cast into it, 
and the power of imparting and substituting 
its own nature, so Christ has the power of do- 
ing with us if we will stay with Him long 
enough. The log of wood cast into the min- 
eral waters at last exclaims: I no longer live 
but the log of stone lives in me; as St. Paul 
after being years with Christ said, “I no 
longer live, but Christ lives in me.” And this 
is life eternal, which can be gotten in no 
other way than by living with Christ. For 
the gift of God is eternal life through Christ 
Jesus, our Lord. And this is eternal life to 
know Thee, the only true God, by being made 
a partaker of divine sinless nature, by repro- 
ducing in us the incarnation of God, which first 
took place in Christ Jesus our Lord. 


Ix 


FORGIVENESS OF SIN POSSIBLE ONLY 
THROUGH THE INCARNATION OF 
GOD IN US BLEACHING OUR 
SIN-STAINED NATURE 
WHITE AS SNOW 


Thou shalt call His name Jesus; for He shall save His 


Wh2t is the differentiate of Christ/s theism from that of 
Mohammed and Moses? Mohammed revealed God as an 
irresponsible czar, despotically ruling man; Moses revealed 
God 2 the righteous lawgiver and judge, who is the friend 
of man; Christ revealed God as the Holy One who lives in 
us and is our sinless life; therefore each had a different con- 
ception of what salvation is, and how it is to be wrought out 
in us. Mohammeianien teaches that man is saved by 
ukases enacted in heaven, the last and greatest of which was 
promulgated by Mohammed; Judaism by a perfect system 
A chical law promulgated by Moses at Mt. Sinai; Christ 
teaches that man is save by God incarnating us, and we in- 
carnating Him. Despotiem, friendehip, and kinship describe 
the religion of Mohammed, Moses, and Christ. 


Ix 


FORGIVENESS OF SIN POSSIBLE ONLY 
THROUGH THE INCARNATION OF GOD 
IN US BLEACHING OUR SIN- 
STAINED NATURE WHITE 
AS SNOW 


I. PURPOSE OF THE INCARNATION OF 
CHRIST. 

THE angel in announcing the birth of the 
Messiah tells the mission of the Messiah—to 
save His people from their sins. God’s gift of 
Jesus is the gift of Himself for the forgiveness 
of the sins of the world. He is God’s answer 
to the world’s prayer for forgiveness of sin. 
The answer came most strangely. The world 
had been for ages praying God to forgive its 
sins. It did not see what the prayer involved 
upon the earth and in the heavens. The for- 
giveness of its sins seemed simple enough. It 
seemed to them that by fiat God could revoke 
and reverse the law of cause and effect; arbi- 
trarily, and from the outside, lift from the head 
of the offender the consequences of his acts; 


and the world’s sin would be forgiven. The 
153 
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world’s idea of forgiveness of sin is something 
legal, like an earthly court of law can prac- 
tice; take away the penalty of the crime, open 
the doors of the prison, and let the criminal 
go free with the crime still in his heart. 

The world then did not see and to-day 
largely does not see that the forgiveness of its 
sins involves the incarnation of God in the 
human race, first in one man and then in all 
men. For the “forgiveness of sin” is not a 
legal thing but a biological process, the gift of 
a sinless life; and the only sinless life is God. 
The problem then of changing a sinful man 
into a sénless man is the problem of making 
him partaker of the life of God; in other 
words, for God to incarnate Himself in hu- 
manity, and in the process bleach his sin-stained 
nature white as snow. The world’s prayer for 
forgiveness came how unexpectedly and how 
differently than it had imagined, and with the 
granting of how many other gifts unasked for. 
It came upon the midnight clear with angel 
song heralding the birth of the child; it came 
as the man Christ Jesus; and in granting the 
forgiveness of sin is granted all other gifts in- 
volved in heaven and eternal life. The world 
asked for the forgiveness of its sins, and lo! to 
answer that prayer God must give Himself, 
and become man. 
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II. Stn 1s nor ForerveEn BY REVERSING 
CAUSE AND EFFECT. 

What the world was anxious about was to 
have the power of continuing in the pleasures 
of sin, but without suffering the consequences 
of sin. It is true that a noble few like the 
man after God’s own heart looked beyond the 
penalty of sin and prayed the supreme prayer, 
“Give me a clean heart, O God;” but he was 
the representative of an exceedingly limited 
minority. The world’s prayer for forgiveness 
of sin was not like that of David’s, but went 
no further than the mere idea of having the 
penalty of sin removed, while they continued 
in sin; as we perhaps, in our idea of the for- 
giveness of sin, think only of having the suffer- 
amg caused by sinning removed, and not the 
desire to sin eradicated. If one desires to sin, 
who can prevent him? God certainly will not, 
and cannot apart from the person’s own 
choice. At least it never has yet been so done 
within the knowledge of human experience. 
God then in removing and forgiving our sins 
violated neither in His coming, nor after He 
came, the eternal law of cause and effect, but 
became their supreme illustration. Sin is the 
cause while suffering and degradation are the 
effect. Therefore Christ came primarily not 
to remove the penalty and suffering caused by 
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sin, but sin; then its consequences would nec- 
essarily cease to exist. He came to remove 
sin—the thing in itself and its lustful desires— 
how ? by incarnating in us divine life, bleach- 
ing our souls of their sinful desires, as the 
spring of pure water clarifies muddy water. 
“ Awake thou that sleepest, arise from the 
dead and Christ,” the hidden man in you, for 
He is within you, “will give thee light ” and 
the power to bleach thy sin-stained nature— 
and so thy sins will be forgiven thee by thy be- 
ing born again and of the spirit from above. 
Cause and effect again. Christ the universal 
man in all men, and source of divine life in all 
men, saves us from our sins by evoking in us 
the desire and the power to stop sinning. In 
other words “repentance.” “ Whosoever re- 
penteth shall be saved,” in Mars, Jupiter; in 
this life and in the life after death; always. 
“For whosoever repenteth shall be saved,” is 
without limitations of time or space, being 
true in all time and in all space. It is like two 
plus two equals four which is true on earth, in 
hell, and in heaven. Suppose you have two 
children, one of whom repents while in the 
flesh ; he has begun the process of salvation. 
The other repents in spirit-land after he has 
cast off this mortal coil; he likewise has be- 
gun the process of salvation. “ Whosoever 
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repenteth shall be saved,” is without any 
limitations whatever. Of course I am per- 
fectly well aware that a great many most ex- 
cellent Christian people, many of whose shoe’s 
latchet [am not worthy to unloose, teach that 
if you repent one minute before you die, you 
go straight to heaven; but if you repent one 
minute after you die, you go straight and 
everlastingly to unending pains in hell, no 
matter how much you may repent after you 
get there, nor how good you may become 
after you get there. But I believe these good 
and excellent people are wrong, and I will give 
you a few reasons why I believe so. 

In the first’ place the Scriptures teach that 
Christ went to hell. Upon the face of it, does 
it not seem absurd that Christ should go to 
hell if He could accomplish no good by going 
there? Would He have come to the earth if 
He could have accomplished no good by 
coming here? That is the first point I make. 
The second point is that He is the Saviour of 
all men; and for Him to save all men, they 
must know Him as we know Him. Otherwise 
God becomes an exceedingly partial and unjust 
God. We have opportunities no child born 
in heathendom has; and those who lived upon 
the earth before Christ was incarnated cer- 
tainly could not know Him as we know Him 
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since His incarnation. And yet “there is none 
other name given under heaven whereby men 
can be saved except (by the incarnation of) Jesus 
Christ (in you) whom we preach.” Would 
not this then necessitate that Christ should be 
preached to every creature alike, living and 
dead, in order to give all the same oppor- 
tunity ? Must He not be incarnated alike in 
the dead and the living, if He is the Saviour of 
all? It would, to say the least, seem so, 
would it not? My third point is what does 
the Scripture say about this? In the order of 
its historical revelation it is as follows: In the 
hour Christ acknowledged that He was Christ 
the eternal Son of God, He said, “The gates 
of hell shall not prevail against My church.” 
Keep that in mind. On the day of Pentecost 
when the Holy Spirit illuminated the minds of 
the apostles, and St. Peter preached his won- 
derful sermon, he said that Christ descended 
into hell while His body was in the grave. 
Acts, the second chapter. If now we will turn 
to the third chapter and eighteenth verse of 
the First Epistle of St. Peter we will find to 
whom He preached while in hell. “Christ 
put to death in the flesh but quickened in the 
spirit in which He went and preached to the 
spirits in prison who were sometimes disobe- 
dient in the days of Noah.” Yes; that is in 
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the Bible and it grieves a great many people 
that it is there. But God’s mercy is not 
delimited nor His love emptied this side of the 
river, but crosses over to the other side with 
- us. Remember that those spirits in prison to 
whom He preached, and who were disobedient 
in the days of Noah, were the most corrupt 
spirits of whom we have any record. The im- 
portant bearing of this fact is, that if they were 
not beyond the power of redemption, who are? 
Lastly in 1 Peter 4:6, we are told that He 
preached His gospel—which means glad-ti- 
dings—to the dead; and gives us the reason, 
that they might be judged according to men 
in the flesh, but live according to God in the 
spirit. When the great physician of our sick 
souls came to earth, like the good and merci- 
ful physician He was, He sought out the. 
sickest of the sick—the outcast lepers and 
abandoned Mary Magdalenes, did He not? So 
when His mission of mercy and salvation took 
Him to hell, He also sought out the sickest 
there, and brought hope of salvation to them. 
To pursue this further now would take me too 
far afield from my subject. But to recapitu- 
late. Christ said that He came to save the 
lost souls. How much lost? Did He place any 
limitations? Yes, one. Repentance. Who- 
soever has faith enough to repent “though 
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he were dead, yet shall he live.” Are not these 
the words of Christ, who said I must be about 
My Father’s business, which is saving lost 
souls,—understand lost souls—saving lost souls 
as much the business of God as creating new 
souls. 

The Scripture chain of evidence is—the 
gates of hell shall not prevail against My 
church (Matt. 16:13-19). Christ descended 
into hell (Acts second chapter, St. Peter’s ser- 
mon on the day of Pentecost). Christ 
preached His gospel to the dead (1 Peter 
4:6). To the most wicked people whoever 
lived upon the earth who had become repent- 
ent (1 Peter 3:18). I came to seek and to 
save the lost (Luke 19:10). What more 
could you ask? When the Bible reveals 
Him seeking and saving the lost on earth and 
in hell? 

Of course we can reject all this if we choose 
to do so, and waive the testimony of Scripture 
aside as a thing incredible. But I prefer to 
believe the Bible. Besides it is so much more 
reasonable and in accord with Him whose 
mercy endureth forever, which is repeated 
about thirty times in one of the Psalms. That 
is the way I would do if I were God, and God 
is much better than I am. So we say in the 
creed, “I believe Christ descended into hell” 
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for the purpose of saving all mankind, if they 
will repent. 

So God in saving the world through Christ 
violates none of the laws of the universe nor 
revokes them. Let me illustrate. Suppose a 
child is in the fire burning. There are three 
conceivable ways in which the child can be 
saved from the destroying effects of fire. One 
way is to change the nature of fire by taking 
away its burning qualities. That is a way 
God never works. There is another and better 
way—take the child out of the fire, and let the 
life-giving powers of God in the human frame 
—for we do live and move and have our being 
in God—heal the burn. This is the way God 
works, not by revoking penalties and effects, 
but by removing causes. There is another 
and still better conceivable way—by impart- 
ing such a quality of life that fire cannot 
burn. Repentance removes the obstacles in 
the way and lets the life of God have its way 
in our souls cleansing them of the burning fires 
of sin. So God forgives sin by the imparta- 
tion of His life, which eradicates the old sinful 
life and its corrupting effects. Of course hell 
and heaven are not primarily places but the 
biological development of the soul. The sin- 
ning soul is in hell; the sinless soul in heaven. 

Notice carefully the words of the Angelic 
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messenger: “ Thou shalt call His name Jesus— 
(Saviour) for He shall save His people from 
their sins” by the inflow of His life into our 
life, so that the love, peace, and joy of the 
Holy Spirit will eradicate the suffering, misery, 
and degradation of the unholy spirit of sin. 
For God came not to remove sin by legal 
methods, for if so, the incarnation becomes 
nonsense; but because the only method pos- 
sible is d¢ological, the involution and evolution 
of a higher type of life in us than the sinful 
Adam flesh and blood type. God through 
Christ and His type of life, forgives the sins 
of the world by incarnating Himself in all 
individuals in the world. St. Paul had the 
insight, when he said, “as in Adam all die, so 
in Christ are all made alive ”’—sinful life be- 
ginning in Adam, and sinless immortal life 
beginning in Christ. 

Suppose for the moment that our prayer 
from the penalty of sins committed is all we — 
mean by forgiveness of sin, and God were to 
grant this foolish prayer—remove the penalty 
and leave the sin; of course it is impossible— 
but would the world and we be any better off 
at all if it were possible? Would we not be 
in the condition of a man sick unto death, and 
the physician instead of giving medicine that 
will cure the disease, gives a narcotic to 
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deaden the pains of the disease? Would that 
man be any nearer health, because he was 
rendered unconscious of the pains of his dis- 
ease? It is not the penalty of sin which 
works the fearful damage, but sin itself—the 
penalty is God’s danger-signal that we are on 
the road to ruin. And the human race, as 
long as it keeps its senses, does not wish any 
narcotics deadening the soul to the conse- 
quences of sin. Let the penalty remain as 
long as the sin does, to fly the red flag of dan- 
ger; and let the roaring flames of suffering 
ascend as high as heaven’s gate if it takes that 
to disgust us with sin, and bring us to our 
senses. There are certain poisons like sewer- 
gas which are odorless. Who would ask for 
sin to come in this manner doing its deadly 
work? That is what we are doing when we 
ask God to take away the consequences of sin, 
without removing sin in the only way it can 
be removed,—by giving us a clean sinless heart, 
possible only through the biological process of 
God incarnating Himself in us. Are we 
like the thief in prison fearing only the stripes 
and not the thievish heart? Suppose the 
judge were to say, ‘I will revoke the penalty 
and let you go free”? What would it ad- 
vantage that thief? It would not be sixty 
days before the judge would have to re-sentence 
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him again. As long as the thieving remains 
in the thief’s heart, the penalty cannot be re- 
mitted. That can only be done by making 
the thief an honest man. 

To make it still more plain that the for- 
giveness of sin is a biological process of higher 
and diviner quality of life, we will suppose that 
you were traveling through one of the forests 
in Africa, and found a man imprisoned in the 
coils of some horrid serpent which was filling 
his veins with deadly poison from his fangs. 
You wish to rescue that man; but the condi- 
tions under which you must do so is by neither 
touching the man nor killing the serpent. 
There is only one possible conceivable method 
left, which is the biological one of imparting 
to that man such a quality of life that he can 
tear himself from the coils of that serpent and 
eradicate the effects of its deadly poison. Is 
not this Christ’s method? “Thy faith hath 
saved thee; go and sin no more.” Eternal 
evil remains typefied by the serpent. But can 
there not be imparted to us such a quality of 
life that the serpent will not poison us? As 
St. Paul on the Island of Malta, when bitten 
by the serpent, did not fall down dead as was 
expected, but unharmed shook off the viper 
into the fire? As Christ when crucified rose 
again the third day ? Cannot the sinless soul 
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move unharmed in the midst of the eternal 
evil of the universe? Lastly one more illus- 
tration. The drunkard’s sin is forgiven only 
when he is freed from the power of alcohol, 
that is, the desire for drink ; and when he has 
been released from the effects of alcohol. 
Anything less than this falls short of Christ’s 
idea of the forgiveness of sin, who in forgiving 
the sin of the palsied man, restored him every 
whit a whole man. “ Whether is it easier to 
say: thy sins be forgiven thee; or, arise take 
up thy bed and walk? Thy faith hath saved 
thee—go and sin no more;” for by faith the 
potential Christ in us becomes the incarnate 
Christ in us, forgwing our sins and healing 
our diseases. Of course only in the resurrec- 
tion is sin fully forgiven, because it is then 
only that the restoration is fully made; for 
the resurrection, along with which goes the 
ascension, completes God’s biological process 
of incarnating Himself in man. 


III. Can THE CHRISTIAN CHUROH FORGIVE 
SIN ? 


The momentous question now arises, hath 
God reserved to Himself alone the power to 
forgive sin? or hath He associated man with 
Him in this work? This question can be best 
answered by asking another question, “Hath 
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not God in all His biological processes from 
the Amceba up to Christ associated the creature 
with Him in His work? Is not man the co- 
operator with God all along the line? If we 
have the power to physically beget one of our 
kind, have we not also the power to beget one 
spiritually of our kind? Cannot a Christian 
beget a Christian? As a matter of fact and 
experience has it ever been done otherwise ? 
The scribes said, “This man blasphemeth ; 
who can forgive sins but God: but the people 
were afraid and glorified God who had given 
such power unto men.” Christ silenced the 
Jews by this question: “ Whether it is easier 
to say, thy sins be forgiven thee; or arise and 
walk?” for they believed that disease was the 
result, the effect of sin. When therefore 
Christ cured the diseased man He loosed him 
from the effects of sin. But loosing one from 
the power and effect of sin, is what forgive- 
ness of sin means. Therefore Christ answered 
the scribes, why quibble about words? It 
makes no difference whether I say, “thy sins 
be forgiven thee”; or “arise and walk.” On 
your own admission they both mean the same 
thing. If I cure the disease, I forgive the sin 
which caused the disease. Forgiveness of sin 
is not legerdemain, nor pronouncing a formula 
of words; but is a biological change in which 
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the individual is evolved from a lower to a 
higher type of life. Of course looked at from 
one point of view, the scribes’ question— 
“who can forgive sin but God?” is true; 
_looked at from another point of view the mul- 
titude was right, for “ God had given this won- 
derful power unto men.” These two appar- 
ently contradictory statements are harmonized 
by a third statement, God through human in- 
strumentality forgives sin; that is, uses one 
Christian to make out of a natural, sinful man 
another Christian, as He through our fathers 
and mothers creates us. Christ at one time 
says, “I can do ali things”; at another time, 
“T can of Myself do nothing.” Both are true. 
A farmer in the same way can say: “I can 
grow thousands of bales of cotton; I can of 
myself grow no cotton. There is no contra- 
diction here, for the man makes the cotton 
grow by planting the seed and cultivating the 
soil; God makes the cotton grow by sending 
the rain and sunshine. So every person who 
has received the power of the Holy Ghost; 
that is, has become a Christian by being born 
from above, has the priestly power of forgiv- 
ing sin; that is, has the power when the con- 
ditions are ripe, of bringing about that biolog- 
ical change in the natural man which makes 
him a Christian—/or like can always beget like. 
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This is the law. When the Christian mother 
by the powers of her holy spirit overshadows 
her child and begets herself in him, she for- 
gives the sin of her child ; because God through 
her has begotten in the child the Christ type 
of life, which destroys the sinful life by bleach- 
ing it whiter than snow. This is the work 
Christ committed to those in whom His type 
of life is born—beget themselves in those born 
of the Adam type of life. This of course can 
best be done in the infant child, and only by 
personal influence; for as we beget ourselves | 
physically through the molecule of ejected 
matter, so by ejected personal influence we 
beget ourselves spiritually in another by ma- 
king that which is already potential become 
incarnate. So the infant as soon as born ismade 
a member of the church, because the conditions 
of begetting any type of life in him you may 
choose are then most favorable and plastic. 
Baptism is also of course a biological process 
—“death unto sin and birth unto righteous- 
ness.” I will enter into this more fully when 
in the third volume I come to discuss the psy- 
chology of baptism. While Christ was in the 
world incarnate in the man Jesus, He worked 
through one human heart and brain; He now 
works through the whole Church, which is 
His body. He has multiplied Himself mani- 
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fold. The Church is in the world to remove 
the sin of the world as the college is to remove 
the ignorance of the world—both by begetting 
a higher type of life. We work through God, 
and God works through us, always; so inti- 
mately and personally does He let us enter 
into His fellowship, and so unreservedly share 
His power. 


IV. WHAT FORGIVENESS OF SIN MEANS. 


And this is what forgiveness of sin means— 
loosing us from the power and effect of sin by 
incarnating within us divine quality of life; 
the expulsion of sin from the heart by impul- 
sion into the. heart the incarnate life of God. 
This impulsion is not ab extra alone but also 
from within, for God is always potentially in 
us. This impulsion ab extra is to stimulate us 
into that active faith by means of which the 
potential God in us becomes the actual incar- 
nate God in us, so that “I no longer live but 
Christ lives in me.” When this is done sin 
and its effects depart as light expels darkness 
and its gloom. It is better for us to suffer the 
penalty as long as sin is an integral part and 
intertwined among the chords of our affec- 
tional nature; for only in this way will sin 
become exceeding sinful, and will we desire to 
have it removed. Our sufferings will show us 
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that the way of the transgressor is hard, and 
make the straight road of righteousness as soft 
as down to our bruised feet. The dark tunnel 
of sin is awful enough in its horrid slime and 
bloody filth! But it is necessary for us to get 
the experience it gives, so that “sin may be- 
come exceeding sinful.” Anyway we always 
get the experience, and who will say it is useless. 
If the creed of Christendom speaks truth and 
biological fact—he who would ascend to 
heaven first descends to hell. 

A great many people seem to think that 
they will come out all right somehow no matter 
how they act. God is a good fellow and will 
not hold us to a strict account in the matter 
of our sins. He will overlook them and pass 
them by. This would mean our destruction, 
for sin is a vital biological cancerous thing in 
the blood; and is our affair as well as God’s. 
Of course we can overlook such things as 
cancers if you wish to, but that will make no 
difference in their effects. We cannot afford 
to overlook sin if God were to do so. God 
will forgive us our sins, but never overlook 
them; nor ought we to want Him to do so. 
We ought to want nothing less than to be pure 
as God is pure. Our supreme prayer must for- 
ever be that of the man after God’s own heart 
—“O God, give me a clean heart, and renew a 
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right spirit within me.” And in order that 
this prayer of man might be answered, God 
came in the priceless sacrifice of Himself in 
the incarnate life of Christ Jesus, so that the 
same life might be incarnate in us, and in the 
process destroy sin in our will, our affection, 
and in our members. This is why the church 
throughout all the ages has so passionately 
clung to its faith in the incarnation of God in 
Christ Jesus. For apart from the incarnation 
of God in the man Jesus He could not have 
been saved from a sinful life; nor can we be 
saved from a sinful life apart from the same 
incarnation in us. This is its far-reaching im- 
portance and universal necessity. And the 
irony of the thing is, that while God is actually 
in the process of incarnating Himself in the 
devout Israelite, both Jew and Gentile blinded 
by their prejudice deny their only possible’ 
hope of salvation—God incarnate in Christ 
Jesus and to be incarnate in them. 

When King Solomon prayed for wisdom, 
God said: “ Because thou hast not prayed for 
long life, nor riches, nor glory, nor honor, nor 
for the life of thine enemies, I will give thee 
riches and wealth and honor such as none of 
the kings have had that have been before 
thee, neither shall there be any after thee that 
shall have the like.” So when our supreme 
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prayer is, “O God incarnate Thyself in me,” 
sinful suffering withers away like a branch 
cut off from the vine, a pure heart like God’s 
becomes our own, immortality like a fountain 
of living water wells up within us: and lo! 
heaven’s walls around us rise,—for heaven is 
the sinless soul evolved from the Adam type 
of life into the Christ type of life, through the 
incarnation of God in humanity. 


x 


FOR US MEN AND FOR OUR SALVA- 
TION CHRIST DESCENDED FROM 
HEAVEN TO EARTH, AND 
FROM EARTH TO HELL, 

AND PREACHED 
HIS GOSPEL 


Men and brethren, let me freely speak to you of the 
patriarch David: that he is both dead and buried and his 
sepulchre is with us unto this day. Therefore being a 
prophet . . . he seeing this before, spake of the resur- 
rection of Christ, that His soul was not left in hell, neither 
did His flesh see corruption.—Acts of the Apostles. 


Christ was put to death in the flesh, but quickened in the 
spirit, in which He went and preached unto the spirits in 
prison, who were sometime disobedient in the days of Noah. 
. . . For, for this cause was the gospel preached even 
unto the dead, that they might be judged according to men 
in the flesh, but live according to God in the spirit.—<S¢. 
Peter. 


If for every rebuke we utter of men’s vices, we put forth 
a claim upon their hearts ; if from every assertion of God’s 
demands from them, we could substitute a display of His 
kindness to them; if side by side with every warning of 
death, we could exhibit proofs and promises of immortality ; 
if, in fine, instead of assuming the being of an awful deity, 
which men though they cannot and dare not deny are always 
unwilling and sometimes unable to conceive, we were to 
show them a near, visible, inevitable, but all benevolent 
deity, whose presence makes the earth itself a heaven, I 
think there would be fewer deaf children sitting in the 
market place.—-Ruskin. 


x 


FOR US MEN AND FOR OUR SALVATION CHRIST 
DESCENDED FROM HEAVEN TO EARTH, 
AND FROM EARTH TO HELL, AND 
PREACHED HIS GOSPEL 


I. GREATNESS OF MAN. 


THE greatest revelation man ever had is the 
revelation of himself and God. And these are 
not two revelations but one revelation in 
Christ Jesus. Shakespeare says in Hamlet : 
“What a piece of work is man! how noble in 
reason! how infinite in faculties! in action 
how like an angel! in apprehension how like a 
God!” St. Augustine says in his “Confes- 
sions”: “I have come to the spacious fields 
and palaces of memory, wherein are treasured 
images of things of sense and all thoughts 
about them. . . . There in that vast court 
of memory are present to me heaven, earth, 
sea, and all I can think upon, and all I have 
forgotten therein. There too I meet myself, 
and whatever I have felt and done. 

Great is this power of memory, exceeding 


great, O God! Who has ever fathomed its 
175 
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abyss? . . . And this thing is my mind, 
and this mind is myself. . . . Fear and 
amazement overcome me when I think of it! 
And yet men go abroad to gaze upon the 
mountains and the waves, the broad rivers, the 
wide ocean, the courses of the stars—and pass 
themselves, the crowning wonder, by.” But 
in the Bible, man the crowning wonder, is not 
passed by; for he and his destiny become a 
continuous wonder to himself and inquiring an- 
gels, until the wondrously dramatic and tragic 
revelation of man becoming the living temple 
of the living God on earth, in hell, and in 
heaven, is revealed. Here is an epic before 
which all other epics pale into insignificance. 
Let us trace it. 


II. Cririzen or Eartu, HELL, AND 
HEAVEN. 


The Bible clearly teaches that man exists in 
three separate and distinct conditions of ex- 
istence corresponding to his birth, death, and 
resurrection. Birth is the incarnation of spirit, 
and this world is God’s seed bed for the propa- 
gation of souls. This world is the beginning 
of man as man, and is Chapter I in his self- 
conscious existence. Some live in it for only 
a minute, and the most favored for only a few 
years. So for all, life in the flesh is only the 
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beginning, only a point in time, when com- 
pared with the unbroken years of eternity 
which stretch out illimitedly before and be- 
yond us. Chapter I of man’s life is the short- 
est period of his existence, as it begins with 
the birth of the flesh-body and ends with its 
death. Chapter II of man, as it begins with 
the death of the flesh-body and ends with the 
completed resurrection of the spiritual body, is 
not measured in years but by the “ages unto 
the ages.” Chapter III of man’s life begins 
with the resurrection, and is measured neither 
by “years” nor the “ages unto the ages,” be- 
cause at the resurrection man’s life becomes 
both everlasting and eternal, God having com- 
pleted the biological process of incarnating 
Himself in man. Birth, death, and resurrec- 
tion make the three chapters in the life of 
man. Birth, death, and resurrection—into 
these are condensed. all earths, hells, and 
heavens. The “intermediate life,” the “un- 
seen world,” are phrases used to describe the 
biological condition of man, from the time he 
is disrobed of this flesh-body until reclothed 
with his glorified resurrected body. 


III. GREEK CONCEPTION OF HELL. 


The Greeks found it necessary to use three 
words to describe the life of man after death 
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—Hades, Elysium, and Tartarus. At death 
every man entered the unseen world of Hades, 
in which were both the good and the bad, as 
there are both the good and the bad in this’ 
world. They conceived of death as making 
no change in one’s character. The condition 
of the good in Hades they called “the happy 
fields of Elysium.” The condition of the 
wicked in Hades they called “the gloomy 
realms of Tartarus.” In Elysium the souls of 
the good enjoyed themselves but with a lin- 
gering regret for the bodily lifeleft behind. In 
Tartarus the wicked were tormented with 
different degrees of sorrow. 


IV. THE JEWISH CONCEPTION OF HELL. 


It did not materially differ from the Grecian 
conception, except that unlike the Greeks they 
believed in a final resurrection. They also like 
the Greeks found it necessary to use three 
words to describe the condition of the dead. 
The place or condition of all departed spirits 
they called “Sheol”; of the wicked in Sheol 
they called “Gehenna” or “Tophet”; of the 
righteous in Sheol they called “ Paradise,” or 
instead sometimes used the following terms— 
“Garden of Eden,” “Beneath the throne of 
Glory,” and “ Abraham’s bosom.” 
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Hades—Sheol—Spirit-land. 
Tartarus—Gehenna— Wicked in Spirit- 
Hell land. 
Paradise—Elysium—Righteous in 
Spirit-land. 


This is a brief but correct statement of the 
views concerning the “intermediate life” 
among the Jews and Greeks who lived at the 
time of our Lord Jesus Christ. 


V. CHRIST CONFIRMS THIS TEACHING. 


This belief that man continues in “conscious 
life,” in the unseen world called Hades by the 
Greeks and Sheol by the Hebrews, Christ con- 
firms by His own teaching; not only does He 
confirm this, but also the belief in the resur- 
rection which He found in existence among the 
Pharisees. He not only taught this but by 
His life, death, and resurrection demonstrated 
it, becoming the first-fruits of the resurrection. 
Before the time of Christ the resurrection 
could only be a perhaps and guess, at most a 
belief and hope; but since that time it isa 
certainty, for He by His resurrection “ brought 
life and immortality to light.” That which 
was in existence but shrouded in the darkness 
of gloom He brought to light. 
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VI. Meranine or HELL As USED BY THE 
FATHERS. 

There are three words that are uniformly 
used in the Bible with a definite, clear, and con- 
cise meaning. The one word used to describe 
our life between death and the resurrection is 
hell. Every one at death enters hell—saint 
and sinner alike, because the realm of death is 
hell. To say that a man dies is to say in the 
same breath that he has gone to hell. The 
one word used to describe our life after the 
resurrection is the word heaven. Man is born, 
he dies, he is resurrected. These are the three 
chapters in the life of man, and the three 
worlds in which he lives. Birth makes us 
citizens of this world, death citizens of hell, 
and resurrection citizens of heaven. This 
world is an expression used in the Bible to 
describe man’s life from birth to death. Hell 
is a word used to describe man’s life from 
death to the resurrection. Heaven is a word 
used to describe man’s life from the resurrec- 
tion through eternity. 

This may sound startling and seem some- 
thing entirely new, but it is as old and vener- 
able as Christianity, for Justin Martyr (A. D. 
147) declares: “Those who say there is no 
resurrection, but that immediately after death 
their souls are taken up to heaven, these are 
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not to be accounted either Christians or Jews.” 
Tertullian (A. D. 200) states that “the souls of 
all men go to Hades until the resurrection; 
the souls of the just being in that part of 
Hades called the bosom of Abraham or Para- 
dise.” Origen (A. D. 230) says, “not even the 
apostles have received their perfect bliss; for 
the saints at their departure out of this life do 
not attain the full reward of their labors; but 
are awaiting us who still remain on earth, 
loitering though we be and slack.” Referring 
doubtless to that passage in Hebrews 11 : 39, 40, 
“and all these having obtained a good report 
through faith received not the promise: God 
having provided some better thing for us, 
that they without us should not be made 
perfect.” Lactantius (A. D. 306) “Let none 
think souls are judged immediately after 
death, for they are all detained in some com- 
mon place of keeping, until the time comes 
when the supreme judge shall inquire into 
their good or evil deeds.” Hilary (a. D. 350) 
speaks of it being “the law of human necessity 
that bodies should be buried and souls descend 
to Hades.” Augustine (A. D. 398) writes: 
“The time between death and the final resur- 
rection holds the souls in hidden receptacles, 
according as each soul is fit for rest or punish- 
ment.” It were easy to multiply indefinitely 
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instances like the above; but these are suffi- 
cient to show that Christians from the very 
first taught that every one at death entered 
hell and remained there until the resurrec- 
tion; and to show, by quoting representative 
writers, that Christians in early ages believed 
this is the sole reason why I have quoted these 
fathers. 


VII. TsHat Man Gozs TO HEAVEN AT THE 
MomENT OF DEATH INTRODUCED TO Com- 
BAT THE CoRRUPT DOCTRINE OF PUR- 
GATORY. 


The idea, that a person goes to heaven as 
soon as he dies, was never an accepted belief 
among any considerable class of Christians for 
fifteen hundred years after Christ. It has 
only been in the last three hundred and 
fifty years that you will find in Christian 
writing such passages as this: “the dying 
Christian commended himself to God, and a 
moment later the suffering saint of earth was 
standing before God’s throne in heaven.” 
You will search the Bible from end to end 
without finding a passage which will justify 
such a statement. “That the souls of be- 
lievers at the moment of death are immedi- 
ately made perfect in holiness and do at once 
enter heaven” has for its support nothing more 
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nor better than the “pious opinion” of some 
Christians at the time of the Reformation. 
And we know of course very well that it was 
introduced to destroy and overcome the doc- 
trine of purgatory almost universally believe at 
that time; and that this doctrine as taught at 
that time was false and exceedingly corrupt no 
one familiar with the facts will deny. How- 
ever if there is a “false and corrupt doctrine ” 
of purgatory there is a true doctrine of purga- 
tory; for the Bible teaches that at death every 
man enters hell—for who at death does not 
need to be purged and cleansed of his sins? 
And that physical death has the power to do 
this no one to-day believes. The Church sums 
up in the Creéd the teachings of the Bible con- 
cerning this subject in these words—“ He de- 
scended into hell, the third day He rose again 
from the dead, He ascended into heaven.” 


VIll. MEANING oF HELL AS USED IN THE 
BIBLE. 


My purpose so far has been to show, that 
the word hell as used by the ordinary person 
means something entirely different from what 
that word does as used in the Bible and creed 
of Christendom. For the popular conception 
which people have imported into the word 
hell utterly confuses the scriptural meaning of 
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that word. We read the Bible and come 
across the word hell never stopping to con- 
sider what that word means, taking it for 
granted that of course everybody knows what 
the word hell means. And here is where 
nine-tenths of the trouble comes in—taking it 
for granted that we know things which we 
don’t know. We do not always remember 
that the Old Testament is written in the 
Hebrew and the New Testament in the Greek. 
In fact there is not one person in a hundred 
who knows what the word hell means as de- 
fined in the English Dictionary. And until 
one has taken the trouble to find out this 
simple thing, is it not reasonable to believe 
that his opinion as to the meaning of the word 
‘hell is but a guess and leap into the dark ? 

Let us now suppose that we have never 
heard of the word hell, having come across it 
for the first time. Opening an English dic- 
tionary to the word hell, we read: “ Hell, n. 
(A. 8. Hell from helan, to conceal). 1. The 
grave. 2. Place or state of punishment for 
the wicked after death. 3. A gambling house. 
(Webster’s Academical Dictionary.) By ex- 
amination of this common school dictionary 
we find that the word when first used in the 
English language simply meant, the unseen, 
that which was out of sight, concealed, 
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covered up. When the man was covered up 
in the grave he was said to bein hell. The 
word then comes to mean the place or condi- 
tion of the wzcked—not only in the unseen life 
after death, but also in this life; because hell 
in the full extent of its meaning is synonymous 
with the kingdom of sim. Man gets into hell 
the moment he sins, and the more he sins the 
deeper he gets into hell. The stages of de- 
scent outlined in Scripture are, sin—death— 
hell. Therefore a gambling house, a brothel, 
are called hell. As to which of these mean- 
ings the word will have as used in ordinary 
literature will depend upon the context. 

The Hebrew word translated hell in the 
English Bible is “sheol.” Its definition in 
Gesenius Hebrew Lexicon is: “It etymologic- 
ally means, a cavity, a hollow, subterranean 
place; just as the German word Halle, hell, 
means a hollow, a cavern; where dwell the 
spirits of the dead; the underworld. In sheol 
are both the good and the wicked after 
death.” 

I will next quote the definitions of the 
words translated hell in the New Testament, 
using ‘“Thayer’s Greek Lexicon of the New 
Testament.” The words are: 

1. Hades. “It etymologically means, not 
to be seen, the unseen place. It means the 
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same as the Hebrew Sheol, the common recep- 
tacle of disembodied spirits: both the good 
and the bad.” 

2. Gehenna. “The name of a valley on 
the south and east of Jerusalem which was so 
called from the cries of little children who 
were thrown into the arms of Moloch, an idol 
having the form of a bull. The Jews so ab- 
horred the place that after the horrible sacri- 
fices had been abolished by King Josiah (2 
Kings 23:10) that they cast into it not only 
all manner of refuse, but even the dead bodies 
of animals, and of unburied criminals who had 
been executed. And since fires were always 
needed to consume the dead bodies, so that the 
air might not become tainted by their putre- 
faction, it came to pass that the place was 
called ‘Gehenna of fire.’ And then this name 
was transferred to that place in Hades where 
the wicked after death will suffer punish- 
ment. 

3. Tartarus. “The name of a subterranean 
region doleful and dark, regarded by the 
ancient Greeks as the abode of the wicked 
dead, when they suffer punishment for their 
wicked deeds: it answers to the Gehenna of 
the Jews. 

4. Paradise. This word is not translated 
in the New Testament like Hades, Gehenna, 
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and Tartarus, but it also means hell. “It 
etymologically means a park, an enclosure 
shady and well watered in which animals are 
kept for that hunt. That part of Hades which 
was thought by the later Jews to be the abode 
of the pious until the resurrection.” 


IX. DEFINITION oF HELL IN THE CEN- 
TURY DICTIONARY. 


“1. The abode of the dead; the place of 
departed spirits; the grave; the infernal 
regions, regarded as a place of existence after 
death: called in Hebrew Sheol, and by the 
Greeks Hades. In the Authorized Version of 
the Bible the word hell occurs fifty-four times, 
viz: Thirty-one times in the Old Testament 
and twenty-three in the New. In the Old 
Testament it translates the Hebrew name sheol 
which is also translated the grave (thirty-one 
times) and the pzt (three times). In the Revised 
Version, hell has been retained in the pro- 
phetical books, and sheol substituted for it in 
the poetical books, and passages, except in 
Deut. 32:23; Psalms 55:15; 86:13, when it is 
changed to pit. In both the Authorized and 
Revised Version of the New Testament hell 
is used twelve times to translate the Greek 
yeewa (translated gehenna in the Vulgate) 
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while in the Authorized Version it is used ten 
times for the Greek éeys, and once (2 Peter 
2:4) for taptapos (Tartarus). In the Revised 
Version hell is retained for Tartarus and 
Hades has been used for the Greek éeys, etc.” 
In the Bible the word hell is used to de- 
scribe sin culminating as death, and it takes 
four words to describe this in detail. (1) 
Grave. (2) Hades. (8) Paradise. (4) Gehenna. 
But it ought to be remembered that these 
words are used not so much to describe places 
as degrees and kinds of sinful life in which 
man exists. They are biological and not geo- 
graphical, for the same place is earth, heaven, 
and hell. Imagine Christ standing beside a 
murderer and you will have hell and heaven in 
the same spot. Heaven is the sinless life and 
hell is the sinful life. Therefore, as I have 
said, to describe the full effects of sin it takes 
four words to do this in detail. For the effect 
of sin is to bring forth death, which is the 
vita] sundering of man from his flesh-body ; 
and as a result of this, (1) body goes into the 
grave; (2) spirit to a fleshless condition called 
Hades; (3) the condition of the repentant 
spirit in Hades is called Paradise; (4) the con- 
dition of the spirit continuing in sin in Hades 
is called Gehenna. No wonder the ordinary 
person is confused ; and the only way he will 
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cease being confused is to learn what hell 
means as used in the Bible. 


X. MEANING OF HELL IN THE OREED. 


Upon examination of the prayer-book, it is 
seen how closely it adheres to Scripture and 
Christianity from the beginning. In the creed 
of Christendom we say we believe that Christ 
at His death shared the common fate of hu- 
manity by descending into hell. And lest an 
unscriptural meaning be given to the word 
“hell,” the church in the rubric before the 
creed defines what the word hell means in the 
Bible. “Then shall be said the Apostles’ 
Creed. And any churches may, instead of the 
words He descended into hell, use the words He 
went into the place of departed spirits, which 
are considered as words of the same meaning 
in the creed.” There are several passages in 
the New Testament which teach, that Christ 
between His death on Friday and His resur- 
rection on Sunday, was in hell. As for in- 
stance this passage in the Psalms, “for Thou 
wilt not leave my soul in hell, neither wilt 
Thou suffer Thy holy one to see corruption; ” 
which St. Peter uses in his sermon on the day 
of Pentecost in the following manner: “Men 
and brethren, let me fully speak to you of the 
Patriarch David, that he is both dead and 
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buried, and that his sepulchre is with us unto 
this day. Therefore being a prophet 

he seeing this before spake of the resurrection 
of Christ, that His soul was not left in hell, 
neither did His flesh see corruption.” 


XI. Wat Curist was Dore rm HELL. 


This passage clearly teaches that while 
Christ’s fiesh-body was in that portion of hell 
called the grave, He in His spiritual body was 
in that portion of hell called Hades. The por- 
tion of Scripture selected for the gospel on 
Easter Eve describes the burial of His body; 
and that selected for the Epistle (1 Peter 
3:17) contains these words—“ for Christ hath 
also once suffered for sins, the just for the 
unjust, that He might bring us to God; being 
put to death in the flesh but quickened in the 
spirit, in which He also went and preached 
unto the spirits in prison; which sometime 
were disobedient, when once the long-suffer- 
ing of God waited in the days of Noah, while 
the ark was a preparing.” Also these words 
almost immediately following but not con- 
tained in the Epistle for Easter Eve. “For, 
for this cause was the gospel preached also to 
them that are dead, that they might be judged 
according to men in the flesh but live aecord- 
ing to God in the spirit” (1 Peter 4:5, 6). 
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What more could one wish or desire? Could 
the Scriptures be more explicit in teaching 
that Christ went to hell and why He did so? 
I think not. 


XII. ALL THE RESURRECTED ARE IN 
HEAVEN. 


I have done all I possibly could to make as 
plain as I possibly can, that the word “hell” 
wherever used in the Bible describes the bio- 
logical process of a _ sin-poisoned life, cul- 
minating as the condition of man from death 
to the resurrection. Never is it used to de- 
scribe life after the resurrection. The one 
word used to describe the post-resurrection life 
is heaven. “And Jesus answered and said 
unto them: the children of this world marry 
and are given in marriage; but they which 
shall be accounted worthy to obtain that 
world, and the resurrection from the dead, 
neither marry nor are given in marriage; 
neither can they die any more (as for instance 
Lazarus); for they are equal unto the angels, 
and are children of God being children of the 
resurrection (St. Luke 20: 34-38). For as in 
Adam all die, so in Christ shall all be made 
aliwe. But every man in his own order; 
Christ the first-fruits; afterwards they that 
are Christ’s at His coming. Then cometh the 
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end, when He shall have delivered the king- 
dom up to God, even the Father; when He 
shall have put down al/ rule and a// authority 
and power. And when ali things shall be sub- 
dued unto Him, then shall the son also Him- 
self be subject unto Him that put all things 
under Him, that God may be “all in all.” 
Whom does this leave out ?—“ for as in Adam 
all die, so in Christ shall al be made alive.” 
And when God is “all in all,” there is only 
one word to describe this sinless condition of 
all—and that word is heaven. 

What has been said can be summed up in the 
two following propositions taken from “ Our 
life after Death” by Rev. Arthur Chambers, 
changed when I believe Mr. Chambers is 
wrong. And I use his method because it is 
the best ad captandum argument I have seen. 
The biological argument is the most satisfac- 
tory to myself, which I will use later on. 


Proposition I. 


That a person disassociated from his flesh- 
body, or in passing through that experience 
called “ death,” still continues to live as a con- 
scious personality. 

Scripture adduces two historical instances 
of this truth. These persons had departed 
earth-life, but are nevertheless introduced into 
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a sober, matter-of-fact, narration of earthly 
events as living, thinking, and speaking indi- 
viduals. No question as to their having de- 
parted the earth-life is possible. The body of 
one had crumbed into the dust centuries be- 
fore, while that of the other lay lifeless and 
lacerated in a sealed up sepulchre. The first 
is Moses. Apart from the thronging multi- 
tude but in sight of wondering disciples, he 
steps out from the unseen world to hold con- 
verse with Christ on the mount of transfigur- 
ation, so real and manlike, that St. Peter 
wanted to make a tabernacle for him. The 
second is the Master Himself, and the writer 
to whom we are indebted is St. Peter, who 
tells us that when the body of Jesus was stiff- 
ening in death on the cross, the departed ten- 
ant was preaching unto spirits who had de- 
parted this life in a state of disobedience 
(1 Peter 3: 18-20). Both of these persons had 
died; both had left behind the earth-body ; 
and yet they stand forth on the page of divine 
inspiration as living, thinking, and speaking. 
On another occasion when answering the Sad- 
ducees, who denied the after life as well as the 
resurrection, He concluded His argument by 
saying, “all live unto God, for He is not the 
God of the dead but the living” (St. Luke 
20: 88). Again, in His words, “fear not them 
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which kill the body but are not able to kill the 
soul,” (St. Matt. 10: 28), the inference is un- 
mistakable. By the soul is meant that of man 
which survives the death of the flesh-body. 
These passages will suffice for our first propo- 
sition. | 


Proposition LT. 


That man, while maintaining his conscious 
personality in and through “ death,” does not 
then continue his existence in heaven but in 
hell. 

The most convincing passages which can be 
cited for this proposition are contained in the 
words of Christ Himself. He said: “No one 
hath ascended up into heaven but He that 
came down from heaven, even the son of man 
who is in heaven” (John 3:13). If then no 
one hath ascended to heaven except the Lord 
Jesus, none of the good people who had de- 
parted the earth-life have as yet gone to that 
condition of final and eternal sinless perfec- 
tion, which is always called heaven—and yet, 
as Christ showed, they werestill living. Again, 
our Lord told the thief on the cross that he 
should be with Him that day in Paradise 
(St. Luke 23: 43). And it is quite certain that 
Christ did not go from the cross immediately 
to heaven, but passed as we have seen, accord- 
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ing to St. Peter, into the Hades life called 
hell; and to preach to the departed spirits 
in prison in hell (Acts 2: 11; 1 Peter 3: 18 
and 4:6). After His resurrection He said to 
Mary, “Touch Me not, for I have not yet as- 
cended to My Father” (St. John 20: 17). 
Therefore Paradise and heaven cannot mean 
the same thing, unless our Saviour absolutely 
contradicts Himself; and upon the authority 
of Scripture we are forced to believe, that dur- 
ing the three days from His crucifixion and 
resurrection He was not in heaven, but in hell 
with all other departed spirits good and bad; 
after the resurrection—then He ascended to 
the right hand of the Father in heaven. 


XIII. PROGRESSIVE LIFE AFTER DEATH 
NECESSARY. 


The great Presbyterian scholar, Dr. Schaff, 
says: “The decensus was self-manifestation of 
Christ to the whole spirit-world, and affected 
the condition of both the pious in Paradise 
and the wicked in Gehenna.” ‘The great 
Church of England scholar, Canon Illingworth 
says: “Inasmuch as our belief in God is inti- 
mately bound up with a belief in immortality, 
we have no shadow of reason, a priori, for 
limiting His revelation to this world. Life on 
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earth to many may be but an infant school; 
and the savage may be called to leave it with 
no calculable progress made, no visible result 
attained ; and yet with much inner prepara- 
tion for the stage to come, even if it be con- 
fined to the bitter negative induction, by © 
means of the evil that good is best.” Con- 
trary wise, since it is the destiny of man to 
have eternal fellowship and personal union 
with the infinite God, it must take age upon 
age to fit him for and make him worthy of 
such fellowship, because it is a biological 
process in which man has to incarnate 
God. The slowness of the pace is exactly 
what is to be expected. Any short and easy 
process of accomplishing this—decause it is 
short and easy discredits itself ; is its own 
refutation ; and its own everlasting anathema ! 
God did not create the world in a day, neither 
is man saved in a day, nor resurrected in a 
day. It is one vast, dramatic, epic, sonic 
process; beginning in the beginning of crea- 
tion and ending when God has reproduced and 
summed Himself up in the creature, “deliver- 
ing it from the bondage of corruption into the 
glorious liberty of the children of God ;” when 
the Alpha of all has become the Omega in all; 
in the seventh day, when God has finished 
His redemptive work on this earth and rolled 


CHRIST DESCENDED FROM HEAVEN TO EARTH 197 


it up as a scroll, and its inhabitants are 
wrapped in that peace of God which passeth 
all understanding. 


XIV. By Our TRADITION WE HAVE MADE 
THE WoRD OF GoD OF NONE EFFECT. 


We believe in the conscious existence and 
progressive development of man after physical 
death, because it is revealed that Christ 
preached “the gospel unto the dead.” The 
denial that Christ descended into hell and 
preached His gospel unto the dead is one of 
those curious things which happen unto us, 
“who have eyes and see not and ears and hear 
not” that which is writ large in Holy Scrip- 
ture. In this matter it can be said of us what 
our Saviour said of His contemporaries, “ by 
your traditions you have made the word of 
God of none effect.” For the denial that 
Christ descended into hell and preached His 
gospel to those whom we call the dead, lays 
low in the dust the fairest faith of man, throt- 
tles hope which springs eternal in the human 
breast, and slays in the house of its friends the 
most priceless revelation God ever gave to 
man. There are actually people in this en- 
lightened land who do not know that the Bi- 
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ble actually does teach that Christ descended 
into hell and preached His Gospel, and that it 
is as much an essential part of Christianity as 
the resurrection is. The majority of those 
among us who call themselves Christians have 
actually mutilated Christianity by denying 
and cutting out of the creed, “ Christ descended 
into hell,” which if true destroys every man’s 
hope of salvation. 


XV. CONSEQUENCE OF DENYING CHRIST 
DESCENDED INTO HELL. 


Such teaching as this: that a man dies and 
goes immediately either to heaven or everlast- 
ingly to hell—not a word of which can be 
found in the Bible. Such teaching as this: 
that a man can live a vile, brutal, criminal 
life; repent five minutes before death, and es- 
cape the consequences of the deeds done in the 
body—not a word of which can be found in 
the Scriptures. Such teaching as this; that 
the physical act of death makes the most mirac- 
ulous change in our characters, transforming a 
man either into a sinless angel or a devil—not 
a word of which can be found from Genesis to 
Revelation. If a man at death goes immedi- 
ately to heaven or everlastingly to hell, there 
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is a virtual denial of the final judgment and 
the resurrection, for no place can be found for 
them. For it would be the greatest travesty 
and farce imaginable to send a man to heaven 
or hell for thousands upon thousands of years; 
then resurrect him, then try him, then judge 
him, then send him back forever and forever 
to where he has been for lo, these ages upon 
ages. Surely the thing is too preposterous 
and absurd to be considered by sane minds. 
Such is the consequence of denying the Scrip- 
tures and mutilating the Christian faith by 
boldly and bodily tearing out of the universal 
creed of Christendom that article which as- 
serts that “Christ descended into hell”; the 
consequences of which are just as disastrous 
as to deny He descended to the earth; for 
with this article of the creed there goes log- 
ically and necessarily—progressive develop- 
ment through the successive biological periods 
in our life after death, called judgment, resur- 
rection, and ascension into heaven. Moreover 
if Christ is the Saviour of a// men, that which 
necessitates His descending to the earth, ne- 
cessitates also His descending into hell; in 
order to give both the diwing and the dead the 
same opportunities of salvation; as the Scrip- 
ture writer says, “ For, for this cause was the 
gospel preached unto the dead, that they 
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might be judged according to men in the 
flesh’ (1 Peter 4: 6). 


XVI. Gares or HELL SHALL NOT PREVAIL 
AGaAInst My CHURCH. 


If St. Peter ever preached an inspired ser- 
mon it was on the day of Pentecost when he 
was filled with the Holy Spirit. On that day 
he said, that Christ’s body did not see corrup- 
tion in the tomb, neither was His soul left in 
hell. When in his epistle he is telling us those 
things to be “always kept in remembrance ” 
he says that while the body of our Lord was 
in the tomb He was in hell preaching unto the 
spirits in prison. And when Christ preached 
in hell it was for the purpose of setting up His 
kingdom there, as His preaching upon the 
earth was the beginning of His kingdom upon 
the earth. For in the very hour St. Peter 
confessed and Christ acknowledged that He 
was the son of God, He said: “the gates of hell 
shall not prevail against My church.” And 
when Christ said, “I have the keys of hell and 
death,” He had prevailed against hell and set 
up His kingdom there. The analogy used is 
that of an army besieging a walled city, which 
is not conquered until “the keys” are de- 
livered into the hands of the conqueror, as in 


CHRIST DESCENDED FROM HEAVEN T0 EARTH 201 


modern times the surrender of “the sword ” is 
the surrender of the army. Upon delivery of 
“the keys” the gates were unlocked and 
thrown open, the conqueror marched in, set 
up his government, and that city became an 
integral part of his kingdom. And so Christ, 
the almighty conqueror, has made hell as much 
an integral part of His kingdom as He has the 
earth; for when He says, “death and hell de- 
livered up the dead that were in them ‘ 
and death and hell were cast into the lake of 
fire,’ death and hell for this planet are no 
more. The curtain upon the divine and tragic 
drama of the uttermost redemption and sal- 
vation of every creature has been rung down, 
the healing of the nations accomplished, every 
tear wiped from every face, every prodigal re- 
turned home, and every lost soul found. 
Earth, death, and hell, have vanished; and 
heaven fills all the scenery of the stage. 
But at what cost of suffering and sacrifice to 
God ! af 

We have been taught that God has created 
an everlasting hell of fire and brimstone into 
which He will everlastingly consign disobe- 
dient and rebellious mankind. There is not a 
word of truth in this. But this is true—man 
creates hell for himself and drags God down 
with him into hell; for God is so within 
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man, that wherever man goes God is. Jacob 
said to his sinful children, “you have brought 
down my gray hairs in sorrow to the grave.” 
David said, “against Thee, and Thee only, O 
God, have I sinned.” The most awful thing I 
know about sin is, not that it is self-desecra- 
‘tion, but that its effects cannot be confined to 
the doer; for upon those who love us the most 
—upon them our shame and degradation fall 
most heavily. And when one comes to his 
senses and thinks about it, this is the madden- 
ing and damning part of it! 

And this is the tragedy of sin, which first 
comes to us masking itself as an angel of light 
saying, “thou shalt not die,” but at last stands 
forth unmasked in hellish hideousness, the 
murderer, beginning by killing righteous Abel 
and ending by crucifying God who came in 
the flesh to save us! 

I often wonder whether we believe, or are 
merely playing at make believe, when we say 
in the creed that “ Christ descended into hell.” 
Was God that kind of a God thirty-three 
years only, or is He eternally that kind of a 
God? Is Christ the incarnation of a tempo- 
rary God, who capriciously shares the griefs 
and sorrows of His children and bears the 
burden of their sins, or has He always been 
sharing our griefs and sorrows, and always 
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will be sharing them? Some day it will be 
borne in upon our souls that we are by our 
sins now causing God pain, and wounding 
Him only as a sinning child can wound a most 
loving parent; that we have always been do- 
ing so since the foundation of the world; and 
that Calvary is the eternal miracle of God’s 
most patient love, fathomless, immense, in- 
finite, and eternal. Who am I, O God, that 
thou should’st do this for me? And God re- 
plies: “Thou art My child and I am thy 
Father, and I cannot help loving thee. When 
thou createst hell for thyself, I will go down 
to hell with thee, in order to save thee; thy 
people shall be My people, and where thou 
goest I will go.” 

No wonder, that as soon as it dawned upon 
the world that Christ was God incarnate in 
the flesh, and mankind understood His gospel, 
that a great light shined upon them who sat 
in the shadow of death, and the glad tidings 
of His evangel spread through the camp, the 
court, and the forum, and planted the church 
of the cross upon the ruined temples of brutal 
gods. No wonder that brave men, gentle 
women, and tender children, met and con- 
quered upon the bloody sands of the arena 
every shape and form of man or beast the 
broad empire of Rome could furnish, futile in 
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its impotent rage to crush with brutal force 
this religion of infinite love. Then men for 
the first time began to worship God with that 
perfect love which casteth out fear.’ Hereto- 
fore men had feared God and loved their 
sins: now they hated their sins and loved God 
who had won their love; because they saw 
that God had never been trying to force their 
love as a right divine, but with consequences 
unmindful of self had been loving them with 
an unspeakable love through all the ages upon 
ages. For “neither death, nor life, nor angels, 
nor principalities, nor powers, nor things pres- 
ent, nor things to come, nor height, nor 
depth, nor any other creature shall be able to 
separate us from the love of God, which is in 
Christ Jesus our Lord,” who descended from 
heaven to earth, and from earth to hell, for us 
men and for our salvation ! 

This is the eternal tragedy of “good and 
evil” in the universe, and good eternally but 
tragically winning the victory over evil. The 
serpent wounding the heel of the son of man, 
and the son of man crushing the serpent’s 
head: man by sin dragging the Incarnate God 
down to hell, and God by His love lifting us 
to heaven! 

Homer wrote the epic of Greece, Virgil of 
Rome, Milton of English Puritanism, Dante of 
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Roman Catholicism, and Goethe of Modern Eu- 
rope; but these holy men of old, who spake as 
they were moved by the Holy Ghost, have 
written the epic of the whole organized living, 
sinning, dying, repentant universe of God. The 
curtain rises as the scene opens in the Garden 
of Eden, portraying the innocence, temptation, 
and fall of man. As the curtain falls at the 
close of the first act, man is driven from the 
Garden of Eden lest he stretch forth his hand, 
take, and eat of the tree of life and live forever 
as a sinful being. God cannot permit that! 
From under the boughs of the tree of knowl- 
edge of good and evil when disobedience has 
had its way, the race starts on its long pilgrim- 
age to the postponed tree of righteousness in 
that better city, whose foundations are upon 
the holy hills, in the midst of which is the tree 
of life, the leaves of which are for the healing 
of the nations. Ere the bell rings and the cur- 
tain falls upon the stupendous drama of the 
universe, the choir from heaven sings: “ blessed 
are they that do His commandments, that they 
may have right to the tree of life, and may 
enter in through the gates into the city; for 
without are dogs, and sorcerers, and murder- 
ers, and idolaters, and whosoever loveth and 
maketh a lie.”” Then the chorus swells louder 
and sweeter, as high as heaven and as deep as 
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hell, as eternal and infinite as the love of 
God,— 


“© earth, earth, hear ye the word of the Lord : 
The spirit and the bride say, come ; 
And let him that heareth say, come ; 
And let him that is athirst, come ; 
And whosoever will, let him 
Take of the water of life freely.’’ 


“Wr BY OUR SINS Now CAUSING GoD Pain.’’ 


In Volume II, I will go more fully into the question of 
“good and evil’’ by showing that ‘‘ the purpose of eternal 
punishment is for the salvation of all.’? I have deferred it 
to that volume because it can be best and only fully under- 
stood in the light of the trinity in unity of man. But at 
this point I will guard myself against ‘‘ Patripassianism ”? 
by a footnote I have added to Vol. II, Part III :— 

“The Christian doctrine of the trinity was perhaps before 
anything else an effort to express how Jesus Christ was God 
(@cdg) ; and yet in another sense was not God (6 eds) ; 
that is to say was not the whole of the Godhead. Whatever 
the heart may say in the excess of its experience and sense 
of the infinite condescension of the father of spirits, the 
head realizes the impossibility of saying that the Godhead 
became man and died forman. Yeton the other hand the 
Christian consciousness rejected from its deepest depths as 
the essence of irreligion and the very principle of anti- 
Christianity every suggestion that He who was incarnated 
and died was anything or was in any way less or other than 
the most high and the most dear God of its life and salva- 
tion. As it had rejected all intermediaries between God. 
and the natural creation, so a thousandfold more it repudi- 
ated all inferior mediation between God and His spiritual 
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creation, between the infinite spirit and His own immediate 
presence and life in the finite spirits which are His chil- 
dren. But if the doctrine of the trinity began with the 
task of reconciling the reality of an incarnation of God with 
the difficulties expressed in one word by the term ‘ Patri- 
passianism’ it went on to solve perhaps even greater and 
more difficult problems of religious thought. There is no 
doubt that it contains the Christian theistic refutation of the 
universal pantheism of heathenism. . . . God like us 
only truly finds Himself as He has truly lost Himself in 
love. It is He then who is in God, and is God, who is in the 
cosmos and is its living principle and essential life, who is 
also our incarnate Lord. He is one and the same inall, and 
yet assuredly the Logos in the man and humanity is not the 
Logos as he is in God or the Cosmos. Neither does He in 
His incarnation discharge those larger functions nor does 
His incarnation suspend or interrupt them. It is impossible 
to think of any interruption of the cosmic functions of the 
eternal reason, will, and energy of the universe. Yet we 
may and must think of that same mind, will, and heart of 
God made flesh in Christ, crucified for us upon Calvary, and 
become the inner personality and divine self of every man 
who can say ‘not I but He.’’’—Dw Bose in ‘‘ The Ecumen- 
ical Councils.” 


XI 


AND TO SAVE THE QUICK AND THE 
DEAD ESTABLISHED HIS CHURCH 
ON EARTH AND IN HELL 


He saith unto them, But whom say ye thatI am? And 
Simon Peter answered and said, Thou art the Christ, the 
Son of the living God. And Jesus answered and said unto 
him, Blessed art thou, Simon Bar Jona: for flesh and blood 
hath not revealed it unto thee, but My Father which is 
in heaven. And I say unto thee, That thou art Peter, and 
upon this rock I will build My Church ; and the Gates of 
Hell shall not prevail against it.—St. Matt. 16: 15-18. 


Who shall give an account unto Him that is ready to 
judge the quick and the dead. For, for this cause was the 
gospel preached even unto the dead, that they might be 
judged according to men in the flesh, but live according to 
God in the spirit.—1 Peter 4: 5-6. 


Physical death does not destroy self-consciousness, nor 
self-conscious activity. The Church on earth and the 
Church in Hades are the same individuals transferred by 
death from one environment to another environment. The 
skies change over our heads but we do not change. 


XI 


AND TO SAVE THE QUICK AND THE DEAD 
ESTABLISH HIS CHURCH ON 
EARTH AND IN HELL 


I. Primacy or St. PETER. 


THE place of primacy among the apostles in 
the beginning was given to St. Peter, because 
of those spiritual qualities, which enabled him 
to be the first to proclaim, “Thou art the 
Christ, the Son of the living God.” He also 
first clearly and comprehensively grasped the 
relations in which Christ stood to mankind— 
dead, living, and unborn; Saviour alike of all, 
His gospel preached alike to all. It is because 
of these qualities of the man, that to him was 
given the “keys of the kingdom of heaven.” 
After preaching that wonderful sermon on the 
Day of Pentecost, converting the three thou- 
sand, he opened the doors of the Church by 
Baptism to the Jews. As yet the Church was 
open unto the Jews only, and any Gentile ap- 
plying for membership would have been de- 
barred. But as St. Peter used “the keys” in 
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on the Day of Pentecost, so he was later to 
open its door to the Gentiles, of which we have 
a detailed account in the tenth chapter of 
Acts. But before St. Peter himself was will- 
ing to unlock the doors of the Church to the 
Gentiles, he was prepared by that vision, in 
which he saw the wondrous sheet let down 
from heaven containing all manner of unclean 
beasts. After this vision St. Peter preached 
unto Cornelius and his household, making them 
members of the Church by the Sacrament of 
Baptism. This called down the wrath of the 
Jewish Christians upon his head. In the elev- 
enth chapter of Acts we have his defense, in 
which he clearly shows them that it was the 
will of God to admit the Gentiles too into the 
Church. At the conclusion of this Confer- 
ence, “ They held their peace and glorified 
God, saying, Then hath God also to the Gen- 
tiles granted repentance unto life!” 


II. Curist’s FORGIVENESS A SURPRISE. 


To us who live to-day, it seems the most 
commonplace thing for Jew and Gentile alike 
to have “repentance unto life ” ;—but to them 
it was “new and strange doctrine,” and it will 
be helpful to us if we will try to understand 
the matter from their point of view. During 
the years of our Saviour’s earthly ministry 
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they were His friends and companions, shared 
His toils and triumphs, and were the recipients 
of His secret teachings; but in His death 
they left Him to tread the wine-press alone. 
Judas betrayed Him, St. Peter denied Him 
with cursings, all had deserted Him. The 
part Jew, Gentile, and apostle, took in His 
crucifixion, had seemingly cut off the entire 
world forever from the power of repentance 
unto life! After the great wonder of the 
resurrection was over, the apostles must have 
asked themselves, will Christ ever forgive us 
for deserting, denying, and betraying Him? 
They must have been indeed greatly surprised 
when they were assured of the forgiveness of 
our Lord. After that experience St. Peter 
felt God would. forgive any man if he would 
repent! The others were not in so forgiving 
a mood as St. Peter; he had been forgiven 
much. From his own personal experience, he 
knew that God would forgive much. The 
others thought God had reached the limit of 
His forgiveness when He forgave them, the 
apostles. They could not as yet conceive how 
He could forgive the Jews, who had just cruci- 
fied Him, crying, “ His blood be upon us and 
our children.” The Gentiles had driven the 
cruel nails into His hands and feet, and pierced 
His sacred side with the brutal Roman spear. 
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The crucifixion was the sacramental consum- 
mation of all the cruelties and sins of all the 
ages. That God would forgive such sen was 
the thing new under the sun! The glad sur- 
prise dawned upon them, that God would 
forgive all sim, if men would repent! (1) 
Their own forgiveness came as a surprise. (2) 
The forgiveness of others of their nation was 
a surprise. (3) That the Gentiles had “re- 
pented unto life” was the greatest surprise of 
all to them. 


III. CuHRIst’s FORGIVENESS WORLD-WIDE. 


St. Peter in the beginning was the giant 
among the apostles in awakening men “unto 
repentance of life,” because he had been for- 
given most. To him “the keys” were given, 
because he was the one most willing to unlock 
the doors of the Church to Jew and Gentile, 
proclaiming Christ’s world-wide forgiveness. 
He made possible the great work of St. Paul, 
the other apostle to whom much was forgiven, 
who soon bore the gospel far hence to the 
Gentiles. The cry went throughout the 
world: the doors of the Church are wide open 
to every creature ; God is no respecter of per- 
sons ; any one among the living, no matter how 
sinful he has been, can repent unto life and be 
saved! There is none other name given under 
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heaven whereby men can be saved, save Him 
whom we preach—Jesus Christ! Here was a 
tremendous advance upon anything the world 
had ever known before. The circle of salva- 
tion was growing wider and ever wider. 
Class after class, race after race, nation after 
nation, had been swept into the circle of light, 
until it embraced every creature. Everywhere 
they found that repentance was followed by 
the gift of a holy life. It was found that the 
preaching of “Christ crucified” is the power 
of God, to bring men to repentance. To make 
men mend their manners was to introduce 
Christ crucified among them. They preached 
Christ crucified as the last, greatest, and Su- 
preme Power of God, to work in men repent- 
ance unto life! 


ITV. GosPEL PREACHED IN HADES. 


That the repentance of no man could be 
despaired of until “ Christ crucified ” was fully 
revealed unto him, is the gospel the apostles 
preached. Therefore God will not give to any 
man His final judgment, until Christ has been 
revealed to every creature alike; the same 
opportunities and equal opportunities offered 
to the lowest, which are offered to the most 
gifted and favored, at any time and in any 
race: not only to every creature living, but to 


216 KINSHIP OF GOD AND MAN 


every creature dead! For the living only to 
have the gospel preached unto them, and to 
leave the dead out, would not be to preach the 
gospel to “every creature,” but to a very 
small number of God’s children. The living 
when compared with the dead are but a hand- 
ful upon the seashore. One of our greatest 
statesmen has said, that the ideal form of 
earthly government we should strive for, is 
one which offers “equal opportunities to all 
and special privileges to none.” If this is to 
be the form of earthly government claiming 
our allegiance and love, the divine govern- 
ment of God can offer no less: “equal oppor- 
tunities to all and special privileges to none.” 
St. Peter reveals to us that God’s government 
is such an impartial government, and that: 
“For this cause was the gospel preached unto 
them that are dead, that they might be judged 
according to men in the flesh, but live accord- 
ing to God in the spirit.” It is a fact then, a 
clear revelation of Scripture, that the gospel, 
the same gospel which is preached here on 
earth, is also preached in Hades to all departed 
spirits. On Good Friday we are with Christ 
in His crucifixion; on Easter we are with 
Him in His resurrection. The Scriptures lift 
the veil just enough to let us know where He 
was and what He was doing between His 
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death and resurrection. He was in Hades, 
with all spirits who had departed this life. 
He was with the great majority of mankind. 
He was doing the same thing He did on this 
side the veil, while He was in the flesh. He 
was preaching to the “spirits in prison.” As 
He had set up His Church on earth among 
men in the flesh, so He establishes His Church 
among departed spirits; pointing them and us 
to that glorious day when all will be clothed 
upon with glorified resurrected bodies, and 
enter heaven. 


V. THE OPPORTUNITIES MADE EQUAL FOR 
ALL. 


Before final judgment the inequalities in the 
opportunities of men will have been leveled 
up. There is no questioning the fact at all, 
that a child born in the midst of Christian 
civilization, has opportunities no child has, 
born of savages in the midst of heathenism. 
A child born of pure Caucasian blood is placed 
at an immeasurable distance from the Hotten- 
tot. A child born of Christian ancestry, whose 
father and mother, grandfather and grand- 
mother, have before him lived clean, pure, 
healthful lives, is born in the world with 
spiritual, mental, and physical capital to start 
life with, the child born of diseased, depraved, 
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veastial ancestry, will not have at the end of 
a life of three-score years and ten. As some 
children are born money millionaires, so others 
are born spiritual millionaires—as Samuel and 
St. John the Baptist, filled with the Holy 
Ghost from their mother’s womb. St. Peter 
reveals to us, that in the Judgment Day none 
of these things shall prove to the advantage 
of one above another, but contrarywise to the 
advantage of all. We all easily and readily 
see how this world is a better place in which 
to live, because of the great and good men who 
have lived in it. Rob the Mississippi of its 
great tributaries, what an insignificant thing 
it would be! So the world’s life to-day is the 
rich, grand, and sublime thing it is, because 
kingly prophets and great high priests have 
stood before the High Altar of Life, and with 
the sacrifice of their lives, enriched our lives 
and the lives of all that are to be. 

But what is to be the fate of that unnum- 
bered host gone on before, who lived in more 
barbarous ages of the world, and have, for lo, 
these “ages and ages” been in the unseen 
world of spirit? Shall they, because they 
opened not their eyes in this world, in our age 
and time, in our race and civilization, be de- 
barred from the rich privileges of spiritual life 
we have inherited from the past and the 
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present ? Scripture will have nothing to do 
with such a Christ, and such a gospel as this. 
It reveals Christ, the Saviour of every creature 
living in the past, present, and the future; and 
the gospel preached on earth and in Hades. 
“For this cause was the gospel preached to 
the dead, that they might be judged according 
to men in the flesh, but live according to God 
in the Spirit.” Christ does not let physical 
birth and death bar His redemptive work. 
That He might save us in the flesh, He “ came 
in the flesh.” That He might save those who 
are in spirit in spirit-land, He went ‘to them 
“in spirit” and preached to them the same 
Gospel of hope, faith, and love, we ‘have. 
Through the Church on earth Christ is 
preached to the living ; through the Church in 
Hades Christ is preached to the dead. The 
‘Church on earth takes into her bosom all the 
future-born, the Church in Hades takes into 
her bosom all the past-dead: the Church in 
heaven will be the union of both future and 
past in the eternal present! St. Peter has 
made good use of the keys. He opened the 
Church to the Jews. He opened the Church 
to the Gentiles. He opened the Church to all 
the living. He reveals the Church opened in 
Hades, and in heaven. All earth, and hell, 
and heaven, bound by golden chains through 
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Christ about the feet of God, so that we to-day 
can, like those early disciples in dawn of 
Christianity, “hold our peace and glorify God 
saying, then hath God also to the dead granted 
repentance unto life!” 


VI. A CoLossaL ERROR. 


The most colossal and unscriptural error a 
crude and imperfect theology ever taught is 
that physical death cuts off “repentance unto 
life.” Search and you will not find in the 
New Testament a single verse which teaches 
that God does not forgive the true penitent 
anywhere and at all times. It is always, 
“whosoever calleth upon the name of the 
Lord shall be saved.” This is the supreme 
message of the Epistles of St. Peter and is the 
Church’s teaching for Easter Even, heralding 
the eternal laws of the kingdom of heaven; 
true and operative without any limitation of 
time or space, on earth, Mars, Jupiter, in life 
and death, in heaven and hell. There are to- 
day large numbers, and as we increase in un- 
selfishness and spirituality the number will in- 
crease, of people who would give all they 
possess to be reasonably assured that death 
does not remove our friends and loved ones 
from the protecting providence, love, and mercy 
of God. If the Scriptures which we believe 
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contain the perfect revelation of the destiny 
of man, were to reveal one person dying in 
wilful sin, afterwards repenting in spirit-land 
and Christ preaching His gospel unto him, 
how eagerly we would clasp the precious hope 
and revelation to our hearts as the most price- 
less of all the good things God ever has given 
or can give us. 

This priceless revelation has been given us, 
and yet the hard, narrow, heartless, elder- 
brother type of Christian denies it, moves 
heaven and earth to explain it away, becomes 
angry and says, “as soon as this thy son is 
come, which hath devoured thy living with 
harlots, thou hast killed for him the fatted calf.” 
And the reply of the all-compassionate father 
coming with stinging rebuke, “it was meet that 
we should make merry and be glad: for this 
thy brother—if he is my son he is thy brother 
—was dead and is alive again; and was lost 
and is found”: instead of giving joy to this 
Pharisee of a Christian disowning his own 
flesh and blood, makes him all the madder 
still. However much the elder brother may 
rave over the mercy, goodness, and justice of 
God, this is the revelation of the Scriptures. For 
the extreme case where it would seem impos- 
sible for man to repent and his repentance 
avail nothing is found in the time of Noah. 
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They could not plead ignorance, for they 
had that light of conscience “ which lighteth 
every man that cometh into the world” ; they 
had Noah a preacher of righteousness warning 
them of their doom; their conscience was 
smothered in the evil imagination of their 
hearts, and the preaching of Noah was derided 
in scorn, while they corrupted and filled the 
earth with violence. As the waters of the 
flood rolled in upon them their bodies perished, 
while they sank into Hades; their fate a mys- 
tery for thousands of years. But St. Peter re- 
veals to us that while Christ’s body was in the 
tomb He went in spirit to Hades, and preached. 
While upon earth He said: “the whole need 
not a physician, but they that are sick.” So 
in Hades He sought out the sick; the very 
sickest, the very worst. To these reprobates 
whom God had put to death in the flesh in 
the days of Noah, and who ever since had been 
in prison in Hades, He unfolded His gospel of 
salvation, teaching there is no prison of sin so 
deep He cannot deliver out of, having the 
“keys of Hell and Death.” “He that be- 
lieveth in Me though he were dead yet shall 
he live.” For as Christ conquered Satan in the 
strongholds of the flesh on earth, so He con- 


quered him in the strongholds of the spirit in 
hell. 
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There is one particular word St. Peter uses 
to which I wish to call your especial atten- 
tion: “Preached unto the spirits in prison 
which were ‘ sometvme’ disobedient when the 
long-suffering of God waited in the days of 
Noah.” The word “sometime” does not mean 
always! It is used to describe a passing, 
temporary event, or condition. The Hon. 
Grover Cleveland—sometime President of the 
United States—means a man who once was 
President, but no longer such. In like man- 
ner the word “sometime” is used in reference 
to these Antediluvians, whom Christ upon His 
entrance into Hades, found in prison. They 
were no longer impenitent and disobedient, 
but repentant and obedient. And He preached 
His gospel, which means “Glad Tidings ”—to 
- these prisoners. He brought hope to the out- 
casts of earth—the halt, the lame, the blind, 
the lepers, the abandoned Mary Magdalenes ! 
St. Peter reveals Christ as coming to save the 
lost souls not only of earth, but of Hades. 
“JT came to seek and to save the lost souls of 
the universe!” 


VII. Wuy Gop DESTROYED THE ANTEDI- 
LUVIANS. 


“God is long-suffering to us-ward, not will- 
ing that any should perish, but that all should 
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come to repentance.” In the days of Noah, 
God saved one family from perishing by 
water; and He caused all the others to perish 
by water. Yet to all alike He showed His 
love. He took no pleasure in the destruction 
of all flesh ; but mankind had become so hope- 
lessly corrupt, that in order to save them per- 
force He must destroy them! For clearly 
realize the pass to which things had come. 
God’s eternal purpose which He purposed in 
the creation of the world seems to our finite 
intelligence on the point of being defeated. 
Never had the fortunes of the world sunk so 
low. In one more generation there would not 
be a single righteous man left and God’s 
eternal purpose of Incarnation which He pur- 
posed before the “creation of the world” 
would have been defeated. Up to this time 
God had said: “Multiply and replenish the 
earth.” Now He changes that method, and 
says: “Perish.” This is called in the Scrip- 
tures “Repentance of God.” Not that God 
had changed His purpose ; not that God had 
ceased to love mankind: but in order that 
man’s sin might not defeat His purpose of 
salvation for the human race, He destroys all 
except one family. God permits man to exer- 
cise his free will, until that free will is on the 
point of defeating God’s will; then He says, 
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“Thus far thou shalt go and no further; I am 
Sovereign!” He locks up in prison in Hades 
those who are trying to defeat His offices of 
love to them and to the race. God does not 
let man’s will defeat His will! He now uses 
a flood, and now a bloody revolution, when no 
other method will avail to purify the earth. 
Because our God is God of love, He is also 
God of consuming fire. When all other 
methods fail to rid of sin, save fire, fire is 
abundantly and freely used. Sin is burnt up, 
the sinner saved by the burning! The dross 
is destroyed, and the gold purified—the God- 
inbreathed spirit called man! 


VIII. Gop’s ETERNAL PURPOSE. 


After the flood had cleaned the earth of its 
deadly environment of sin, the fortune and 
destiny of the race—and when I say race I 
mean all who are living, ever have lived, or 
ever will live—the fortunes of the race were 
gathered up in Noah, and through him God’s 
eternal purpose of love carried one step fur- 
ther ; widening out into his descendants, to be 
again contracted into the narrow channel of 
the persons of Abraham, Isaac, and Jacob; 
again widening out into the Jewish race, to 
be again contracted into the person of our 
Blessed Lord; then to become universe wide! 
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Behold the beginning and the end of the 
eternal purpose of God wrought out through 
Christ Jesus our Lord! Throughout all ages, 
behold God’s eternal purpose in spite of the 
sin and weakness of man, consummated! LBe- 
hold Christ Jesus! the central figure of all 
ages, gathering up the past, the present, and 
the future, in His sacred person! When He 
conquered sin, death, and hell, He conquered 
them for all men in the past and all men in 
the future, who will avail themselves of the 
privilege. His redemptive work will be car- 
ried forward on earth by His Church, until 
the “kingdoms of the world become the king- 
dom of God”; His redemptive work will be 
carried on at the same time in Hades by the 
same Church. We working on the outside of 
the veil, which is the flesh; they working on 
the inside the veil, which is Spirit: “ until all 
be gathered up unto the measure of a full- 
grown man, the stature of Jesus Christ.” 


IX. Cast Into PRISON. 


I would not have what I have said lead any 
one to put off repentance in this world for a 
single day or hour, thinking he will be none 
the worse for such delay. I would not have 
you think, it matters not how I live in this 
world, so I can be saved by repentance in 
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Hades. If you wish to read the most terrible 
retribution on sin portrayed in the Bible, read 
the Epistles of St. Peter. Still he is the one 
who reveals to us that “the gospel is preached 
in Hades.” Do not let us tempt the Lord our 
God by presuming upon His most wonderful 
goodness, mercy, and long-suffering; or we 
will find ourselves “cast into prison and not 
come out till we have paid the last farthing!” 
The condition in which we enter Hades, will 
depend upon how we live this life. There 
is in Hades both a “Paradise of God,” and 
“a prison of God”—the prison of sin. We 
can so live in this world that we can join 
“Lazarus in Abraham’s bosom,” or we can 
so live that we will join “ Dives in his flames.” 
The difference is worth striving for. We can- 
not escape from our acts and the consequences 
of our acts, because we cannot escape from 
ourselves. Our acts make our characters, 
and our characters make for us heaven or 
hell! 


X. THE VEIL LIFTED TO ENCOURAGE US. 


We are here in this world to live and work 
and do our duty, in that station of life in 
which it has pleased God to call us, by virtue 
of the talents He has given us. Our work lies 
before us for our hands and hearts and brains 
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to do. Let us do that. To guide us through 
our pilgrimage in this world, ninety-nine hun- 
dredths of the Bible addresses itself. The veil 
of heaven and Hades is lifted just enough to 
enable us best to do our work in this world! 
There come times in our lives when we all be- 
come discouraged in doing good. The dead 
level grows flat and stale, and we are more 
than apt to come to the conclusion, that nine- 
tenths of the good we may do will perish out- 
right. When prompted to do a kind act, or 
speak a cheering word, or pray for our erring 
ones, we say it will do no good: it is sweet- 
ness wasted on the desert air. The clergyman 
is too liable to believe ninety-nine hundredths 
of his work will fail to bring forth fruit. If, 
in these times, we could have the veil of the 
future lifted for us but a little, and get behind 
the scenes, how cheering it would be! How 
it would give us heart and strength and re- 
newed hope and faith and love in our work. 
God has lifted the veil in order that we may 
see no good is ever lost! 

If ever a man did his work under discourage- 
ments it was Noah, preaching repentance to 
his corrupt generation, which seemed hope- 
lessly lost, and his preaching an utter failure. 
But in the vocabulary of God, there is no such 
thing as lost! All live unto Him! When St. 
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Peter lifts the veil of Hades and Christ goes 
to preach to those spirits in prison, they were 
repentant. Noah’s preaching, though it had 
seemingly failed on earth, was seen to be an 
entire success in hell. As John the Baptist pre- 
pared the earth to receive Christ by preaching 
repentance unto the people, so Noah by his 
preaching to the Antediluvians brought Hades 
to repentance and to receive Christ upon His 
advent there. No work done for God or 
humanity is lost. The thing to be anxious 
about is to do good work. And then God 
were not the good God did He permit the 
good to perish ! 
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Part III 
Good and Evil of the Ages 


XII 


SOLVED BY THE DOCTRINE OF 
ELECTION 


Therefore take no thought, saying, what shall we eat? or 
what shall we drink? or wherewithal shall we be clothed? 
for your heavenly Father knoweth ye have need of all these 
things. But seek ye first the kingdom of God, and His 
righteousness ; and all these things shall be added unto you. 
For brethren beloved ye are the elect of God; ye are a 
chosen generation, a royal priesthood, and a holy nation ; 
that ye should show forth the praise of Him, who hath called 
you out of darkness into His marvelous light. 

—Christ and Sts. Paul and Peter. 


To do my duty in that station of life in which it has 
pleased God to call me.— Catechism. 


XII 
SOLVED BY THE DOCTRINE OF ELECTION 


I. Our PROBLEMS NO NEW PROBLEMS. 


THE Americans of all people are a practical 
people. Asa whole we care nothing for the 
abstract for the sake of the abstract, and noth- 
ing for a doctrine for the sake of a doctrine ; 
but show us that the abstract and doctrinal are 
vitally connected with our every-day life, our 
interest and activity are at once aroused. The 
doctrine of election, if it deserves our serious 
consideration, is thus vitally connected with 
our social, business, political, and religious 
life; and it is not too much to say that there 
is not a problem confronting our civilization, 
with which this doctrine is not vitally con- 
nected; and the due appreciation of the sim- 
plicity of its meaning, albeit, the vast sweep 
and scope of its application, will enable us to 
solve the problems that like angry giants 
stand confronting us to-day. For let us re- 
member that our problems are no new prob- 
lems. They are world-old problems, confront- 
ing prehistoric man emerging out of barbaric 
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squalor into civilization, continued through the 
sociological development of Asiatic despotism, 
European feudalism, and American democracy 
of the nineteenth and twentieth centuries. 
And because they failed to solve these prob- 
lems, they were weighed in the balances, 
found wanting, and swept from the face of the 
earth. The same problems stand before us to- 
day, veritable Sphinxes of the Nile vocal with 
the destiny of the ages saying, “Read my 
riddle or I will devour you.” The riddle is no 
longer a secret, for when the Christian doctrine 
of election was enunciated, its meaning was 
read. 


II. WHAT THE DOCTRINE OF ELECTION IS. 


Whatever terrors the doctrine of election 
may have, and no one would minimize them 
less than myself, still let us realize at the out- 
set that it is not that demon some would have 
it, consigning nine-tenths of humanity to the 
torments of hell; but it is an angel with strong 
hand and mighty arm lifting the whole world 
from its brute inheritance to light, life, and 
happiness in the presence of God. There is 
not a thoughtful and intelligent person who 
will not joyously accept the Scripture doctrine 
of election, when he knows and understands 
what that doctrine is. Of course it goes with- 
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out saying that Calvin’s interpretation of this 
doctrine is a distortion, masking a face of 
divine beauty ; eclipsing it as would some ugly 
titanic monster, hideous and foul passing 
athwart the skies, eclipse the fair beauty of the 
autumnal moon. For the good of mankind Cal- 
vinism is most discredited in the house of its 
friends where it is known the best. Let us 
hope they will clear away its ugly rubbish and 
hideous distortion, and state it in its beautiful 
simplicity and sublime significance as follows: 
God to carry out His purposes in this world, or 
an any world, selects or elects that indwidual, 
class, race, or nation best fitted and prepared to 
carry out His diwine purpose. What that pur- 
pose is I will explain when I restate this doc- 
trine further on; but for the present it will be 
well to suggest notable illustrations of this 
doctrine, so that you may understand what I 
mean. I care not where you start you will 
find this truth universal. You will find it 
written in the granite foundations of the 
world, proceeding upward through the highest 
forms of sentient and incarnate life. Take for 
instance the department of mechanical inven- 
tion, and at once certain names crowd into 
your memory which have made illustrious 
human ingenuity, and whom we bless for hav- 
ing lightened toil and turned the curse of labor 
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into the blessing of work. To the lover of 
books will recur first the names of Gutenberg 
and Faust, who invented the printing press, 
reduced the cost of books from hundreds of 
dollars to-less than as many cents, made pos- 
sible the universal spread of knowledge van- 
quishing the nightmare of superstition, and 
lifting us from the degradation of savagedom. 
God ‘elected these men for this purpose and 
revealed to them the printing press, using them 
as agents through which to spread universal 
Fnowledge. Without the invention of the 
printing press the elect poet Shakespeare 
would necessarily have been the property of 
the select few, but since the time of the elect 
inventor Johan Gutenberg the elect poet 
Shakespeare has become the common property 
of the world. In the same way James Watt 
was elected to invent the steam engine, Robert 
Fulton the steamboat, and so on down the 
long line of inventors, every one of whom is 
an elect of God chosen to carry forward His 
purposes in this world. In this light do you 
not see that this doctrine is vitally connected 
with our every-day business, social, intellectual, 
moral, and religious life. For without these 
inventions how could we carry on the mani- 
fold and titanic mass of work resting on the 
shoulders of the world? Mechanical inven- 
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tion is the atlas upon whose shoulders the 
burden is carried without rest or weariness, 
chanting hymns of praise to Jehovah. Let 
the elect of God in this department of thought 
and activity advance with the same rapid 
stride for the next hundred years that they 
have for the last hundred, and the world’s 
“problem of labor will be solved from the me- 
chanical side—in the light of our long list of 
elect inventors past, present, and tocome. Not 
only does the doctrine of election apply to me- 
chanical inventions, but also to the realm of 
statesmanship and generalship. Out of the 
long honor roll we will mention only Wash- 
ington, defender of his country’s liberty, first 
president of the American Confederation, father 
of his country, an elect of God, and a tower 
of strength in times which tried men’s souls! 
The realm of poetry has its elect too. Homer, 
Virgil, Dante, and Shakespeare, ever keeping 
fresh and green the world hope. Seers—see-ers 
into the mind of God, seeing that light which 
never shone’on land or sea, without whom our 
light in times of despair would be darkness 
felt. All honor to them, the elect among the 
elect bards of the world! Let us pass without 
taking time to note the elect painters, sculp- 
tors, musicians, and scientists; for a more im- 
portant group claims our attention—Adam, 
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Seth, Abraham, Moses, Samuel, David, Isaiah, 
Christ—elect leaders of religion, of the world’s 
divine life. Let us pause for we are on holy 
ground. Carefully studying these men and 
this race, we will see God’s universal method 
of selection or election best illustrated. Per- 
haps I ought to utter a word of caution. 
These men were not elected from the outside 
by an arbitrary, mechanical, or legal method. 
The doctrine of election is bzological ; the gifts 
and endowments of life being the election. 
Of all the sons of Adam one is selected, Seth; 
and we find this process continued till the 
time of Noah. Of the sons of Noah Shem is 
selected whose descendants swell into a multi- 
tude out of whom Abraham is selected. Of 
the sons of Abraham, Isaac; of the sons of 
Isaac, Jacob; whose descendants make the elect 
race of Israel. But the process of selection of 
individuals goes on within this selected race, 
continued through prophets, priests, and kings. 
Again there is a selection among the twelve 
tribes, Benjamin being absorbed in Judah, the 
other tribes making their final exit from his- 
tory. Again and lastly is the selection re- 
duced to one man, one individual, Jesus Christ, 
with whom this process ends because penfec- 
tion is reached, that far off divine event to- 
wards which all creation had been moving! 
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Now note that, all along the line the process 
of selection or election has been an individual 
whose descendants constitute a race or nation ; 
then an individual elected out of this elect 
race, whose descendants again form a nation. 
For first there were Seth and the Sethites; 
second, Shem and the Shemites; third, Abraham 
and the Israelites; last and forever Christ and 
Christians. They will inherit the earth and 
eternal life, because by the laws of life they 
only can and are fit to survive, having those 
qualities that ought to be immortal. 

The Jews of all nations upon the face of the 
earth were most familiar with this doctrine of 
selection, and prided themselves for centuries 
that they were the elect of God; but in the 
process of the ages, a time came when they 
ceased to be the elect because the selection 
was to be through Jesus Christ, and Him they 
had rejected. When St. Paul wrote of ‘the 
Jews, “whose is the adoption, and the glory, 
and the covenants, and the giving of the law, 
and the service of God, and the promises; 
whose is the fathers, and of whom is Christ as 
concerning the flesh,” the full measure of their 
praise was filled; and that race which for 
fifteen hundred years had been the elect of 
God, no longer was to lead the religious de- 
velopment of the world—that glory departing 
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with St. Paul far hence to the Gentiles. So 
much for the bare statement of the doctrine 
of election; and we will have gained much, if 
we have learned to broaden our conception of 
this doctrine, no longer confining it to our 
religious life but jto every department of 
human activity; for mechanics, music, poetry, 
the arts, and sciences have their Moses, 
Elijahs, and St. Pauls, men elect of God, and 
if unadorned with the prophet’s flowing robe 
often crowned with His diadem of thorns. 


Ill. Nxorssity oF THE DOCTRINE OF 
“ ELECTION. 


Having briefly stated the doctrine of elec- 
tion, and scarcely more than pointed out its 
universal application in every sphere of activ- 
ity, let us try to understand the necessity of 
this process. There are four words any one of 
which will explain it—growth, progress, de- 
velopment, creation. Because God did not 
choose to create the world complete at once 
out of hand, but gradually through long ages 
of slowly changing geological epochs; nor 
choose to make a tree complete at once with 
roots, stock, branches, leaves and flowers, but 
by a process called growth; nor create the 
human race in twenty-four hours with per- 
fected sciences, arts, civilizations, and religion ; 
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there must necessarily be a way in which 
things grow. And that method, that law by 
which the human race has grown, is the Scrip- 
ture doctrine of election. That method God 
uses to forward the march of the human race 
is to endow individuals with intelligence, 
strength and holiness, surpassing and often far 
surpassing the mass of humanity, by incarna- 
ting more and more of Himself first in indi- 
viduals of different epochs and races. This 
advancement might be made all along the line 
at the same time and in an equal degree. 
Every individual might receive at the same 
time equal endowments, gifts and capacities, 
as by the touch of a button we can throw a 
flood of light from every candle in a building. 
But, because this would rob the world of more 
than half it holds dear, it is not God’s and 
nature’s way. We seek society because others 
have something to give that we do not possess, 
which commerce of souls makes the world 
social. Ifevery individual were created perfect 
at once in the sense of being complete, by 
a fiat of the Almighty, a complete system of 
things in himself; besides being an impossi- 
bility, what would become of the bliss of fel- 
lowship which we call by the endearing names 
of love, friendship, kindness, and sympathy, 
all of which involve the sweetness of giving 
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and receiving in intercourse with our fellow- 
men? The words father, mother, brother, 
sister, childhood, and friend would be robbed 
of their wealth of meaning if all were equally 
endowed, if each did not have something to 
give the other did not possess. Father and 
mother have strength to protect and wisdom 
to guide, brother and sister loving help, child- 
hood innocence, faith and dependence,—all 
have love and affection to give and receive; 
and in this mutual giving and receiving, ex- 
panded until it becomes universe wide, God 
and man find divinest joy! And this is the 
reason why God has made the world grow 
into His image and likeness by the process 
of election. In this light the doctrine of elec- 
tion becomes transfigured, pulsing at every 
pore with the love of God’s own heart. 


IV. ELEotTion BENEFITS ALL. 


I have treated election as if it were a doc- 
trine of impartial love. Let us now formally 
declare that it is such and give the reasons. 
It is not a doctrine that benefits the few at the 
expense of the many. It is not a franchise 
after the order of an earthly potentate, granted 
for the benefit of the select few. It is an en- 
dowment and gift of a higher quality of life, 
a greater incarnation of Himself in an indi- 
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vidual than in the mass of the nation by the 
Father of heaven, not that the individual or 
nation alone may enjoy it, but that add through 
these elect may be equal participators. It is a 
doctrine of grace in that the gift of one may be 
the gift of al/, the lowest elevated to the high- 
est. Why did God elect a long line of in- 
ventors? That we might enter into the fruit 
of their labors and become great as they are 
great. Every man, woman and child partici- 
pates in and is elevated by such men as Watt, 
Morse, Fulton, Howe, and Edison. The fruit 
of their inventive genius has become the com- ° 
mon property of the world, extending even to 
the savage on the Congo and the dwellers on 
the Hoang-Ho; and it is not saying too much 
to assert, that the world has been immeasurably 
elevated by them. God elected poets to teach 
us poetry and make us poets, musicians that 
we might become such, the race of Israel that 
all races might be equally elect, prophets, 
priests and kings that we all might be a royal- 
prophet-priesthood; and in the supremest 
and divinest sense God elected Jesus to the 
election of elections—immortality, power, 
dominion, and glory that we might be elected 
to the same in and through Christ Jesus—His 
type of life to become universe wide. In the 
light of such a doctrine what a foul and loath- 
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some thing doth envy become! Envy a man 
his greatness, success, or any fair gift God 
may choose to give him, when God does so in 
order that all through him may become equally 
great? Envy the means of achieving our 
own greatness? No! A thousand times, no! 
Imitate and emulate forever! Without being 
any the more sinful or less ignorant than we 
are, we ought to wish that every man we may 
meet knew more and was a better man than 
we, in order that he might be an incentive and 
example to us of higher things. Then how 
rapidly we could scale the heights of life. 
The world’s life would be poor indeed without 
the high gifts of art, poetry, chivalry, philoso- 
phy, science, law, patriotism, and religion, 
with which God’s elect have enriched it. 

But we also are the elect of God. He has 
elected us to live in the twentieth century not 
the dark ages. He has elected us to be born 
of the Caucasian race and not the negro, to 
live in America and not Asia, in a repuplic not 
a despotism. This election certainly carries 
with it grave responsibilities. We see around 
us poverty, ignorance, and vice, while many of 
us are elected to wealth, intelligence, and 
Christian virtue. This election carries with it 
terrible responsibilities. What are we going 
to do with such an election? ‘The doors of in- 
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telligence, culture, and refinement, swing wide 
at our slightest touch, while we feast upon the 
best in the land, and walk upon the highway 
of the world. For what did God thus elect 
us? To laugh while others weep, to feast 
while others starve? No! Weare elected to 
elevate others, to give them the best we have. 
The doctrine of election carries with it in one 
sense terror to the whole world, but it carries 
with it more terrors to the Philistines feasting 
above, than to the blind Sampsons groping for 
the pillars of the temple beneath. The doc- 
trine of election carries supreme and unmiti- 
gated terror to the elect if they prove unfaith- 
ful to the high trust committed to their 
keeping! The man on the mountain-top fears 
a fall and not the one at the bottom. Let us 
learn a lesson from the past. When kings 
prove recreant to their high trust, the people 
rise furiously indignant in their might and 
wrath and hurl them from their desecrated 
thrones; and so will God hurl us from our 
high position at the fore-front march of the 
world if we prove unfaithful to our election. 
And what is our election? God in past ages 
had His elect prophets, priests, kings, poets, 
and philosophers, but in this age at the end of 
all the ages, comes the long line of God’s elect 
inventors, commercial giants of colossal activ- 
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ity and ingenuity, and why last of all? In 
order that the accumulated wealth of all kinds 
—physical, mental and spiritual—might be- 
come the common property of every individual 
in the world. This is the significance of ma- 
chinery, the meaning of the elect inventors, 
and why they have come last—and to solve 
the problem of “good and evil” in the light 
of these is our election! And it is unnecessary 
for me to say that to stand the strain of this 
test requires the highest qualities of commer- 
cial genius, unselfishness, and wisdom. We 
undoubtedly have the commercial genius but 
have we the unselfishness so to use the world’s 
accumulated wealth, intelligence, culture, and 
goodness, that we will help the foolish to be- 
come wise, the weak to become strong, and 
the ignorant to become intelligent? If so, the 
future holds greater election for us, and greater 
elevation for all. The whole problem at last 
hinges upon this question; have we righteous- 
ness enough to get our bread and meat with- 
out sinning in the process of getting it ? 


V. FIGHT ror Foon. 


In order that we shall live in this world 
what are the necessary things we need? And 
in what order of proceedure shall we seek to 
get them? are questions which force them- 
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selves upon all of us. When we first cast our 
eyes over the wide field of our needs it seems 
difficult to classify them, so that we can ata 
glance see the sum total of them. Still it is 
possible to do this, and perhaps it has never 
been better done than as follows: man has a 
bodily nature, an intellectual nature, and a 
spiritual nature; and if we are to be fed in all 
of our natures so that no part of us grows thin 
and starve, we must be fed in body, mind, and 
spirit. Outside of these we have no need be- 
cause we have no nature. In its last analysis 
all the efforts of man are a struggle for food. 
All the world’s activities are organized to feed 
the trinity of man; body, mind, and spirit. 
That the body needs to be fed, clothed, and 
housed, gives birth to agriculture, manufac- 
turing, and commerce ; that the mind needs to 
be fed gives rise to schools and colleges ; and 
churches spring into existence to feed the 
spiritual nature of man. The hunger of the 
body, the ignorance of the mind, the sin of the 
spirit,—have we not in these the only enemies 
of man? And to conquer hunger, ignorance, 
and sin, are not all the battalions of the 
world’s activities marshaled ? 

Some time after Thomas Nelson Page went 
to New York it is said some one asked him 
what F. F. V. meant. And he answered: 


248 KINSHIP OF GOD AND MAN 


“Tf you had asked me before the war I. 
would have said, “The First Families of Vir- 
ginia, sir; but now F. F. V. means down in 
my part of the world, a Free Fight for Vict- 
uals.” And it scarcely needs more than a 
glance at the history of the world to convince 
one that the fight for food has been a long- 
drawn battle among men. To stop the sinful- 
ness and wastefulness of this fight among men, 
by directing our activities into higher and 
more fruitful channels, has been the age-long 
purpose of religion saying, “Seek ye first the 
kingdom of God and His righteousness and all 
these things shall be added unto you” ; because 
God has supplied them ages and ages before 
we appeared upon the scene to use them; and 
because this fight among ourselves for victuals 
is the way not to get our bread. 


VI. ABUNDANCE FOR ALL. 


Not until the atmosphere had been cleared 
by ages of carboniferous breathing plants, ma- 
king the air fit for man to breathe, did or could 
we appear upon the earth. Not until the wa- 
ters were clarified, not until the fruits grew 
in abundance for us to eat, not until the ani- 
mals appeared giving us abundance of cloth- 
ing, did we appear upon the earth: and when 
in the fulness of time we came, all that we 
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could eat or drink or wear was ready stored in 
this beautiful home we have inherited. And 
with the same care that all things were prepared 
for the advent of man, the same intelligence 
was equally assiduous to provide these things 
in abundance, so that there might be enough 
for all. Let us at least give Him who presided 
at the creation of the world as much /fore- 
thought as the steward of a Trans-Atlantic 
steamer. It would be grossly criminal for a 
captain to start on a voyage without sufficient 
food and drink to last that voyage; and for 
God to start this world on its voyage with an 
insufficiency of food for man, would be a crime 
as infinitely more inexcusable in Him, as His 
intelligence, power and resources infinitely ex- 
ceed any conceivable in mortal man. But God 
has stocked and stored earth, air, and water, 
with sustenance amply sufficient for the sons of 
men; and they need not fear that this supply 
will fail them unless they waste, ruthlessly des- 
troy, and unequally divide it; for when we 
go to nature’s storehouse we will find them al- 
ways there: many of them known, and many 
of them yet to be discovered. 


VII. BASELESS FEAR. 


Mankind has always been haunted with the 
fear that the earth’s powers would become ex- 
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hausted, but this fear has never been justified. 
At one time the world’s principal supply of 
artificial light was the sperm of the whale, 
and when it was thought this supply was in 
danger of being exhausted, a cry of distress 
was heard in the land wailing that sperm 
candles would sell at fabulous prices. But 
that time never came. Oil from coal was dis- 
covered, so that instead of darkness the world 
was more brightly illuminated by lamps than 
the sputtering. candle. Quickly following 
man’s ingenuity soon discovered how to make 
an even more brilliant light from the gas of 
coal; and not many years since a discovery 
was made by means of which the world though 
it last for thousands of years need never fear 
darkness. I allude to the electric light; and 
never will there be any need of our suffering 
for lack of heat or light or motor power as 
long as the winds blow under the heavens, and 
the waters go rushing to the sea; for we have 
learned how to change these ever active 
powers of nature into the forms necessary for 
human needs. And should there be any pos- 
sible chance of these failing us, a discovery 
has shown that perhaps in the far distant 
future sunlight direct may be our chief motor- 
power on this globe. It is unnecessary that I | 
take other departments of nature whence we 
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draw our material sustenance, and show that 
they too are inexhaustible, for that which is 
true in the instances I have given is true in 
all; and the truth of the great teacher of 
mankind, that we necd take no thought of 
what we shall eat, drink, and wear, comes 
with force invincible; and we rest our faith 
upon the ingenuity of man and the productive 
powers of the earth with resoluteness and 
fearlessness that can never be shaken; for the 
earth’s capacity to sustain man has as yet 
scarcely been touched or imagined. 

Never need the people of the earth fear the 
ravages of cold, while we have coal mines al- 
ready discovered to last a thousand years; 
never need the world fear the lack of clothes 
as long as there are in the South millions of 
acres of the choicest cotton lands uncultivated ; 
never need it fear hunger as long as corn is in 
such abundance on the prairies of the west 
that it is a cheaper fuel than coal. It is not 
possible to explain the world’s hunger and 
cold and nakedness by attributing it to the 
poverty of the natural resources God has 
given us. And, as amply as God has provided 
sustenance for man, He has also equally well 
endowed man with the power to obtain this 
sustenance. Never need an increase in popu- 
lation be a burden on the already existing 
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population, as long as God gives to each in- 
dividual one mouth to feed and doubly arms 
him with two eyes to spy out his food afar, 
two feet with which to run to it, and two 
hands to catch it withal. Since God has so 
amply stocked our storehouse and doubly pro- 
vided us with the means to get these things, 
the fault is not with Him who made the world 
but with us, if there is suffering for lack of 
these things. To-day the production of every 
article of necessity is practically unlimited, 
and still hunger, cold, and nakedness—is the 
world as man has made it. In the world as 
God has made it there is plenty for all; in 
the world as man has made it there is starva- 
tion in the midst of this abounding plenty. 


VIII. PRopvoTIvENEsS oF NATURE. 


By the aid of science and machinery nature 
is to-day, as always but only more so, the ever 
bountiful mother of man, showering wealth 
from her ample lap. The greatest irony 
of the ages is that prosperity comes to that 
creature, calling himself the lord of crea- 
tion, when short crops are made; but let na- 
ture be in an especially lavish and abundant 
mood, general depression envelops us with its 
pall of darkness, while the ant and the bee 
revel in luxury. This is the kind of world in 
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which we live—corn used as fuel, fruits and 
vegetables rotting in every orchard in the 
land, mills making more cloth than they can 
sell, miners not working full time and digging 
more coal than needed, railroads with idle 
cars, ships lying empty at their wharves, ad- 
vertise for men of any profession or business 
and you will have the sidewalks blockaded 
with applicants: plenty to eat, plenty to 
drink, plenty to wear, and men hungry and 
thirsty and naked all the day long. This is 
the kind of world in which we have joined the 
great procession of two-legged animals fight- 
ing for victuals! 


IX. LasBor-SaAvine INVENTIONS. 


This is the kind of world in which we live, and 
I would like to impress upon the generation 
of men and women now entering manhood 
that it remains with them to say, whether they 
will continue the fight for food in the same 
manner that our fathers and forefathers have. 
I would like to impress upon them that there 
is no necessity for them to do this: for (1) 
the storehouse of nature has food amply suf- 
ficient for all; (2) modern inventions have 
placed it in the power of all to live in comfort 
kings in past ages could not enjoy. We are 
not living at all in the same kind of a world 
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our forefathers were fifty years ago. That 
was the age of handmade things, this is the 
age of machinery. The motor power of that 
age was muscle and bone; in this age steam 
and electricity pulsate in ribs of iron, and work 
with tireless fingers of steel. That was an 
age of isolation and individualism in which 
every man did that which was right in his 
own eyes; this is an age in which Asia is in 
our back-yard, commercial individualism a 
thing of the past, and the world one vast bee- 
hive of enforced cooperative industrial activ- 
ity. The world in the last fifty years has 
changed more than in all the millennium 
before, and machinery has done it. I wish 
you to see the significance of the age in which 
you live. Understand what the word machin- 
ery means, and you will understand this age, 
and what God wants you to do in this age. 


X. Si_vEeR LINING oF MACHINERY. 


I will first show in the words of Henry 
George the silver lining to this dark cloud of 
machinery. ‘Could a man of the last century 
—a Franklin or a Priestley—have seen in a 
vision of the future, the steamship taking the 
place of the sailing vessel, the railroad train 
of the wagon, the reaping machine of the 
scythe, the threshing machine of the flail; 
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could he have heard the throb of the engine 
that exerts greater power than all the men 
and beasts of burden combined ; could he have 
seen forests transformed into doors, sashes, 
boxes and barrels with hardly the touch of a 
human hand; the great workshops where 
boots and shoes are turned out by the case 
with less labor than the old-fashioned cobbler 
could have put on a sole; the diamond drill 
cutting through the heart of the rock, the coal- 
oil sparing the whale; could he have realized 
that sheep killed in Australia would be eaten 
fresh in England; could he have conceived 
the hundred thousand improvements which 
these only suggest, what would he have con- 
ceived as to the social condition of mankind ? 
His heart would have leaped and his nerves 
would have thrilled, as one from a height 
beholds just ahead of the thirst-stricken car- 
avan, the living gleam of rustling woods and 
the glint of laughing waters. He would have 
beheld these new forces elevating society from 
its foundations and lifting the poorest above 
the possibility of want, in which every high 
quality and noble impulse could have hope to 
grow. 


XI. THe Dark CLoup. 
“But disappointment has followed disap- 
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pointment, discovery upon discovery, invention 
after invention, have neither lessened the toil 
of those who most need respite, nor brought 
plenty to the poor. In factories where labor 
saving machinery has reached its most won- 
derful growth, little children are at work, 
large classes live upon charity, amid the great- 
est accumulation of wealth men die of star- 
vation, and puny infants suckle dry breasts. 
The promised land flies before us like the 
mirage. The fruits of the tree of knowledge 
turn as we grasp them to the apples of Sodom 
that crumble at the touch.” Here we are in 
collision with the facts and meaning of this 
age. Here we are in the midst of the eternal 
problem of good and evil all over again. For 
in machinery is wrapped up the good and evil 
of this age, and that which gives it its peculiar 
and dangerous significance is that there is no 
necessity in the nature of things for its con- 
tinuance. Here we have all the elements of a 
genuine and perhaps necessary tragedy of the 
first magnitude in the twentieth century. For 
(1) the source of supply in nature is amply suf- 
ficient for all. Nobody doubts this. (2) By 
our wonderful control over the powers of 
nature through our marvelous labor-saving 
machines, the ability to convert the raw arti- 
cles of nature into articles of necessity for 


SOLVED BY THE DOCTRINE OF ELECTION 257 


man has already far outstripped the demand 
for them. Nobody doubts this. Why then 
should there be want? We boastfully say 
we can supply the demands of the world. We 
say that we need the markets of the world 
into which to expand and sell our surplus 
goods. We have a country exhaustless in 
every variety of material wealth. We have 
the machinery with which to manufacture 
these products, and we have the men with 
which to man the machines. Why then should 
there be want? Why can we not clothe our- 
selves with the products of our own looms, 
feed ourselves with the grain of our own fertile 
fields, and warm ourselves with the coal dug 
from our own mines? Why like Sisyphus 
must we up the high hill heave the huge round 
stone of plenty to have it forever slip from 
our tired hands and go thundering into the 
abyss below? What. strange and devilish 
power always paralyzes the colossal industrial 
giant in sight of the promised land ? 


XII. Tur PROBLEM OF THE AGES. 


Ah! This is the problem the keenest brains 
and purest hearts of all the ages have been 
trying to solve! This is a large question and 
before it can be solved will enter the arena of 
politics, the councils of statesmen, and the office 
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of the business man. But it must first enter 
the hearts and lives of every man, woman, and 
child in the world, and be settled there jist, if 
it is ever settled at all. Zt must become religion. 
The question of politics we leave to the poli- 
tician, the question of statesmanship to the 
statesman, and the question of business to the 
business man, while we outline the solution 
the Christian religion offers, because it includes 
them all. 

Christ went to the heart of this matter when 
He said, “Seek ye first the kingdom of God 
and His righteousness and all these things shall 
be added unto you.” Men have not believed 
this in the past nor do they believe it to-day! 
Here is the trouble. When the people of the 
United States believe this they can banish 
poverty. Greed, cheating, lying, swindling, 
love of money—in a word sim—is the root 
cause of the world’s poverty. Not alone in 
“my lords, princes, and rulers in all lands,” 
not alone in bloated bondholders and in greedy 
capitalists—these are not sinners above all 
men—but most of the trouble lies in the 
greedy, cheating, overreaching spirit in the 
rank and file of us. If my lords, princes, 
bloated bondholders, and greedy capitalists 
were the cause of all this trouble, the problem 
could be easily solved by banishing them to . 
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some desert island, and there let their tribe 
end with them. But the deep-seated trouble 
is in us greedy, poverty-stricken masses, who 
are dying to be my lords, princes, bloated 
bondholders, greedy capitalists too; and only 
ery out because the shoe pinches our foot and 
not somebody else’s feet. We are not trying 
to do first the thing that is right no matter 
what happens. Weare seeking first the loaves 
and fishes, and are not very careful how we 
get them, so we get them. We lie, cheat, 
steal, and break our necks in the world’s great 
fight for victuals. As long as this spirit re- 
mains in the human heart, two men in the 
world are one too many for comfort; for as 
Bishop Thompson has said, “both will want 
- all the earth and the moon thrown in for an 
ice-box.” Here is the cause of hunger and 
nakedness in the midst of the boundless wealth 
of nature, and our superb and matchless ma- 
chinery. It is greed and avarice, not alone in 
the plutocratic bosses, but in the mammon 
worshiping masses, whose highest heaven lies 
in the garlic flesh-pots of Egypt. Were this 
planet forty times as big as Jupiter, and our 
machinery a thousandfold more perfect than it 
is, with such people as men now are, the hun- 
ger and nakedness of the world cannot be less- 
ened in the least. We would have multiplied 
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many fold the opportunities for men and 
women to make colossal brutes of themselves ! 


XIII. No RAcE EVER PERISHED FOR LACK 
oF Foon. 


It is something worth knowing and remem- 
bering, that no nation ever perished for lack of 
food. Races perish not from lack of physical 
but moral failure. They perish with all phys- 
ical resources in their favor. They perish be- 
cause they are not fit to live. Those who 
place themselves upon the level of the brute 
by seeking first as of supreme importance 
something to eat, something to drink, and 
something to wear ; and for these things cheat 
and be cheated, necessarily share the fate of 
the brute. When we who are made in the 
image of God prostitute that likeness into the 
image of the brute, by entering into a free all- 
round fight among ourselves for victuals, we 
ought to be starved into better things. We 
who can weigh the suns, hear the music of the 
spheres, and commune with the Infinite, are 
created for something higher than this. If 
one has no convictions above dollars and cents 
his life will sink into defeat. For man to have 
bread he must seek something higher than 
bread. He must first go to the high altar of 
truth, honesty, and holiness, and swear to live 
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by these things, though the high heavens fall. 
When people make up their minds to do this, 
they will get both bread and knowledge world 
without end. For they will then be in league 
with all the divine powers of God, and the 
bread-problem of good and evil will be solved, 
alike both for the millionaire and pauper. 


XIV. RELIABLE MAN WANTED. 


As the king has been a necessary factor in 
political evolution, so the millionaire is in our 
present industrial evolution; but there is an- 
other equally important and necessary, but 
much overlooked factor needed, which has 
never been better described than by Mrs. 
Hetty Green. “The trouble with young men 
who work on salaries is that they are afraid 
of doing more than they are paid for. They 
don’t enter into their work with the right 
spirit. To get on and be appreciated a young 
man must do more than he is paid to do. 
When he does something his employer has not 
thought of he shows that he is valuable. Men 
are always willing to pay good salaries to men 
who will think of things for them. The man 
who only carries out the thoughts and ideas 
of others is nothing more than a mere tool. 
Men who can be relied upon are always in de- 
mand. The scarcest thing in the world to-day 
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is a thoroughly reliable man.” Let us stop 
talking about the luck, accident, and good for- 
tune of success, save the accident and good 
fortune of reaping what we sow in a world of 
absolute cause and effect. Sooner or later we 
get what we deserve, and earn all we get. 
Whatever business or profession we choose, we 
ought to be certain of one thing—if we go 
into it solely for the loaves and fishes in it, we 
will make a failure and we ought to fail! But 
if we go into a business for which we are 
fitted, use common sense and industry, and 
swear to be truthful, kind, honest, obliging, 
and keep this oath even to our own hurt, suc- 
cess sooner or later will be ours as sure as the 
sun rises in the east and sets in the west. 
Men will rise up and call us blessed; and 
whether they do or not, our life will bea bene- 
diction to mankind, and an honor to Him who 
created us. For we will have done our duty 
in that station of life in which it has pleased 
God to call us, by virtue of the talents He 
has given us. 


XV. THE THREEFOLD Foop oF MAN. 


In its last analysis let us remember that 
man has but one necessity, and this necessity is 
food which takes a threefold form : food for the 
body—bread ; food for the mind—knowledge; 


SOLVED BY THE DOCTRINE OF ELECTION 263 


food for the spirit—righteousness. For man to 
live he must have them all. It takes the farm, 
the school, the Church to feed man; and woe 
to that people which in supreme folly thinks it 
can do without any of them. But the one 
condition man must obey to get his necessary 
threefold food is without exception and it is ab- 
solute. Jt depends upon which kind of food he 
secks first and upon which he places the supreme 
emphasis ! . 

Fortunately we have for our guidance, in 
the history of mankind, three world-wide dif- 
fering methods in which men have attempted 
to live—the manner of Rome, of Greece, and of 
Israel. The one placed the emphasis upon 
bread, the other upon knowledge, and the third 
upon righteousness; and we have the result 
writ large in the lightning rent and thunder 
riven history of mankind. 

The Greek continually dwelt upon the idea 
of beauty, until it took protean forms among 
them. They had the most beautiful temples, 
the most beautiful statuary, the most beautiful 
poetry, the most beautiful language, and the 
most beautiful women of ancient times. They 
loved and lived in the’midst of the beautiful 
until it became the central idea of their philos- 
ophy, the altar of their religion, and the in- 
carnation of their God. To the Greek God 
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must be beautiful, and if He was beautiful He 
was good, no matter how bad He was. Their 
Venuses, their Apollos, their Jupiters, stand 
unrivaled in their lonely isolation and splendid 
grandeur of perfect beauty, the shrine before 
which mankind will forever bow the knee in 
the temple of perfect art. 

Another and different idea-dominated the 
Roman race. They worshiped law, order, 
and power ; disciplining and binding the tribes 
and nations around them into one great world- , 
empire. Never before had such emphasis been 
placed upon daw, and for the first time we 
have the most conspicuous instance of abstract 
law, held to be superior to the will of the des- 
pot. Who can think of the noblest heroes 
Rome has produced without the word law 
coming into the mind? As they stand in our 
art galleries silently looking down the cen- 
turies, their calm, stern and rugged features are ~ 
the personification of relentless law. Here is 
a people whose God is no God unless one of 
power. He may be ugly and viciously bad, 
but if withal masterful and powerful, He is 
good beyond compare. 

But it is with pleasure I turn to that de- 
spised and peculiar people, alas! falling into 
the ditch of religious bigotry and fanaticism, 
but withal the vessel of clay through whom 
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God has seen fit to teach the world not super- 
lative beauty, nor all powerful law, but the 
beauty and power of supreme righteousness. 
For to the rapt Hebrew seer theré was beauty 
beyond sculptured pillar, fretted gold, carved 
cedar, and perfect human form; power beyond 
the pomp and majesty of abstract deified law ; 
his holy of holies was unadorned with statue, 
capital, plinth, and column, but filled with the 
presence of the transcendent glory of the su- 
premely righteous one of Israel, before whom 
man’s art was shamed, and all his speech was 
dumb, save that of adoration and prayer. For 
the genius of the Hebrew race is religion, the 
call Abraham while in the plains of Shinah 
heard from beyond the Judean hills. I always 
like to think it was one of those beautiful 
nights for which the Chaldean land is famed, 
when luminous soft-lighted stars draw near to 
earth chanting the praise of Elohim, that the 
Great I Am bowed His voice from heaven to 
earth and said: “ Abraham, I am the Lord of 
heaven and earth and beside Me there is no 
God. I have elected the Greeks to teach the 
world beauty, the Romans to teach the world 
law, but thy seed to teach the world religion.” 

Rome placed the supreme emphasis upon 
bread, sought above all things material pros- 
perity, and founded her civilization upon it. 
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She housed her people in magnificent palaces, 
washed them in superb marble baths, fed 
them upon the corn of Egypt, the oil of Sicily, 
the wine of Cyprus, turned loose her invinc- 
ible legions upon the earth and said, “ fight 
eat and be merry.” But Rome starved while 
she fed upon all the bread the earth could 
give. The choicest viands, the fairest women, 
the clank of his broad sword, and the scream 
of his conquering eagles palled upon him, 
while he wrapped the flowing folds of his 
stately toga about him, and held high revel 
in his marble palaces. World-languor, an- 
guish, and despair, was his portion. 


“Tn his cool hall with haggard eyes 
The Roman noble lay ; 
Then rose and drove in furious wise 
Along the Appian way. 


“He made a feast drank fierce and fast, 
And crowned his head with flowers ; 
No easier and no swifter passed 
The impracticable hours.’’ 


While the granaries of Rome were full and 
she was pulling down her barns and building 
greater, the hour of her destiny struck, and 
the handwriting appeared in the Temple of 
Janus: “Thou fool, this night thy soul shall 
be required of thee.” Rome learned that man 
cannot live by bread alone. 
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Greece placed the emphasis supremely 
upon mind, and. founded. her civilization upon 
the profoundest philosophy ever vouchsafed to 
man. But in the midst of all her beauty, 
philosophy, and art, she perished. She had 
not sought first and supremely the highest. 


“The Isles of Greece ! The Isles of Greece ! 
Where burning Sapho loved and sung ; 
Where grew the arts of war and peace, 
Where Delos rose and Phcebus sprung ! 
Eternal sunshine guilds them yet : 

But all except their sun is set !”’ 


Greece built her temple, the matchless Par- 
thenon crowning the Acropolis, out of the 
priceless treasures of philosophy and art; 
Rome built her temple of the double-faced 
Janus out of all things necessary for human 
organization, and stored it with the bread of 
material life; but Christianity builds the tem- 
ple of life out of the wisdom of Israel, the 
knowledge of Greece, and the power of Rome, 
uniting and combining them into one matchless 
structure of surpassing beauty, crowned. with 
the cross of Christ—the wisdom, knowledge, 
and power of God! 

To live in this world we must have bread, 
knowledge, and righteousness ; and the temp- 
tation will come to us, as it has come to all 
peoples in the past, to live by bread alone, 
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buy our way through the world, use our van- 
tage ground to trample upon the weak, and 
our strength to ruthlessly fight our way to the 
temple of success over the dead bodies of our 
competitors. I would ask you to look at 
humankind whom this method of procedure 
has wrecked all through the ages. 

When Hannibal was nine years old his 
father took him to Spain, but before departure 
made him swear upon the altar of sacrifice 
eternal enmity to Rome. So I would ask the 
men and women of our country, and the un- 
born children yet to be, upon whom will fall 
the responsibility of perpetuating our priceless 
traditions of liberty, to join in one indissoluble 
whole their religion and patriotism, and swear, 
upon the inmost altar of their hearts, eternal 
allegiance and fealty to the great cause of 
truth, justice, mercy, and love. I would ask 
you to scorn the hypocrite, spurn the liar, 
detest the coward, protect the weak, spare 
the innocent, and honor woman with that 
chivalry Christianity has shown us so well 
how to do. When men, possessing these quali- 
ties rise up and strip themselves for the battles 
of the world, they always win. These have 
been the qualities, which through all the ages 
have made great the men whom mankind de- 
lights to honor, and most honors itself in hon- 
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oring them. And from their assured position 
in the temple of fame, they beckon us onward 
and upward to the comradeship of their man- 
hood which loves truth, justice, and mercy ; a 
manhood, brethren beloved, which knows its 
election of God, and refuses to join the bread- 
worshiping rabble fighting for victuals; a 
manhood which does right without hope of 
reward or fear of punishment, and a manhood 
that would rather be right than President or 
Pope or Czar of the Universe ! 


END 
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